The Intelligible World

123-1: Knowledge, proceeding by judgements, may be called self-determination of
the Universal'; in order that something be thought, the Universal must determine it-
self in itself.

123-2: With regard to the Universal, three stages or layers can be discerned by which
three worlds are defined. First, there is the Universal of judgement ; everything that
has its place” in this Universal, and is determined by it, belongs to the natural world
in the widest sense. Second, there is the Universal which envelops the Universal of
judgement; it contains something that transcends the plane (or field) of predicates; it
is the Universal of self-consciousness. Everything that has its place in this Univer-
sal, and is determined by it, belongs to the world of consciousness. Third, there is
the Universal which envelops even the Universal of self-consciousness; it contains
something that transcends the depth of our conscious Self. Everything that has its he
intelligible world.This intelligible world transcends our thinking. Then, how can we
think it?

124-1: That something is being thought, means, as was said above, self-determina-
tion of the Universal. If the intelligible world is thought through self-determination
of the Universal, then : what kind of Universal is it?

124-2: It seems to me that there is a way of comprehending the intelligible world by
starting from our consciousness and its character of intentionality.

124-3: An act of consciousness is, at the same time, real and intentional; it is noetic
and noematic, at once. And that which is intended by an act of consciousness, is not
only a content of consciousness, but has also trans-conscious objectivity.

124-4: In cases when this can be understood as inner perception, the act of con-
sciousness intends a past act of consciousness. But the act of consciousness can
also intend something that transcends our consciousness; it can intend eternal truth

which is thought as being in itself and being independent from whether it is actually
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thought or not thought.
124-5: In the direction of such intended objects, i.e., in the direction of noema, the
act of consciousness transcends our consciousness. But at the same tune, it tran-
scends also in the direction of noesis, i.e., in the direction of action. That which is
merely temporal reality in time, is not intentional; a psychological phenomenon can
be intentional, but as long as it is merely temporal, it cannot intend trans-conscious
objects.
124-6: In order to intend something trans-conscious, our Self must transcend the
conscious Self. Truth, for instance, can be thought only from the standpoint of Kant’s
“consciousness in general” (“Bewusstsein iiberhaupt™). In this case, the act of con-
sciousness has no psychological reality, as belonging to one conscious Self; it has
the mode of “being”, like the transcendental Self, and belongs to this transcendental
Self which is to be found within the conscious Self.
125-1: If an intelligible world which transcends our world of consciousness is con-
ceived, then the Universal which determines this intelligible world must transcend
that Universal of self-consciousness which determines our world of consciousness.
Its structure as enveloping Universal can be thought in analogy to the Universal of
self -consciousness.

2.
125-2: What is the Universal of Self-consciousness? Self-consciousness is beyond
the transcendental plane [or field] of predicates, and is essentially no longer de-
termined by the Universal of judgement. Judgement is self-determination of that
Universal. That which is determined by the Universal of judgement is essentially
something thought, but not something thinking”. It is content of judgement, but not

making judgements.

125-3: What is called Self or Ego, is beyond the determinations of space and time;
it is the individual in the abyss of the individual in space and time. In thinking such
an individual, it is implied that this individual has its place and is determined by a

Universal. This can no longer be the Universal of judgement. It must be a Universal
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which envelops the Universal of judgement. I have called it the Universal of self-
consciousness, because self-consciousness has its place in this Universal, and is
determined by it. How is this new and enveloping Universal of self-consciousness
determined?

126-1: If that which determines itself through judgements is called the “concrete”
Universal, then this concrete Universal must have several planes of determination in
itself, and in these planes it determines its own content. These different planes them-
selves are the “abstract” Universal.

126-2: This abstract Universal is the unity of predicates, or the plane of predicates
for each single being which can become a subject of judgements, but never a predi-
cate. It is called abstract Universal, because it gives only one aspect of a single being
which has its place in the concrete Universal.

126-3: With regard to the Universal in general, the abstract Universal signifies the
planes of determination, where the concrete Universal determines itself. The abstract
Universal may also be called the plane of projection of the Universal itself, and it
may be said that the abstract Universal reveals the meaning that the Universal con-
tains the Universal.

126-4: Corresponding to the transcendental plane of predicates from the standpoint
of the Universal of judgement, there is the plane of determination from the stand-
point of the Universal of self-consciousness; it is the plane where the Universal of
self-consciousness mirrors its own content.

126-5: That which had its place in the transcendental plane of predicates, and was
concrete and real, now becomes abstract and mere content of consciousness. That
which is conscious of itself, the self-conscious, gets the meaning of “being in. . .

“, while all that had its place in the Universal of judgement (as its content) , now
becomes unreal) as content of the Universal of self-consciousness ;

126-6: the meaning of its “being” changes from that of an objective being to the
subjective being of an act of consciousness.

126-7: With regard to the form of the Universal of judgement, the self-conscious has

the logical character of being only subject, and never predicate, while everything
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that has its place in the Universal of judgement, gets the meaning of a predicate.
126-8: In this sense, the self-conscious is the pure theoretical self, by making the
content of the Universal of judgement, such as it is, into a content of consciousness.
127-1: The theoretical Self which has its place in the Universal of self-conscious-
ness, is but empty and formal “being”, which has not yet made itself the content of
its self-consciousness.

127-2: Therefore, nothing is added to the content of consciousness when it becomes

such content of consciousness ; only the meaning of Being as such is changed.

127-3: 1 hope to clarify in what follows the peculiarity of consciousness and the es-
sence of intentionality.

127-4: That which has its place in the Universal of self-consciousness, is at the same
time objective and subjective; it has the character of an object in so far as it has its
place also in the Universal of judgement, but it has, at the same time, the subjective
character of a content of consciousness, because its very place is in the plane of con-
sciousness of the theoretical Self.

127-5: However, that which has its place in the plane of consciousness of the theo-
retical Self, as was said above, does not yet have its own self-conscious content. It
does not yet, therefore, determine its own content ; it merely mirrors the content of
something else which transcends itself;

127-6: sensations of colour, for instance, (which, of course, are not the physical rays,
but phenomena of consciousness) have, as such, a peculiar mode of Being namely
that of self-consciousness. At the same time their content, which may be called “colour

in itself”, transcends self-consciousness.

127-7: By coming nearer and nearer to the standpoint of the theoretical Self, this
content becomes more and more transcendent, and the reality of consciousness of
this content becomes more and more formal, so that there remains for consciousness

only the meaning of “mirroring”. This relationship is intentionality.
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127-8: Since consciousness is regarded as active, one speaks of the activity of con-
sciousness as of “acts”. But this activity has no weight from the standpoint of pure
theoretical knowledge, where the act-character is no longer a special content of re-
flection. The sensations of colours may be very subjective and individual, but their
content is objective.

128-1: In order to make conscious the very essence of self-consciousness as such,
the meaning of “having its place in the Universal of self-consciousness” must be
deepened, and the meaning of self-conscious Being, mirroring itself in itself, must
become evident.

128-2: In order to make this possible, a transition is required from the standpoint of
the knowing Ego, or the theoretical Self, to the standpoint of the willing Ego, or the
practical Self, which is the standpoint of an activity of activity. Then our conscious-
ness realizes the full meaning of “self-consciousness mirroring its own content”,
while the meaning of the transcendental plane of predicates of the Universal of
judgement disappears.

128-3: Two definitions of the abstract Universal have been given which do not have
the same meaning. The first definition said: The abstract Universal, contained in
the Universal of judgement, is merely the Universal in general, containing no self-
determination. The other definition said: The abstract Universal is mere the unity of
the planes of predicates, or the unity of predicates. In the first definition, the abstract
Universal has, though incompletely, the meaning of the Universal in general. In the
second definition, it has already the meaning of a mediating plane for everything that
has the character of “being in...”.

128-4: The more, therefore, the meaning is deepened so that the Universal deter-
mines itself in itself, the more does its abstract meaning in the first definition change
into the mediating meaning in the second definition. In the same proportion a transi-
tion takes place in the Universal of self-consciousness, a transition from the plane of
consciousness of the theoretical Ego to that of the practical Ego.

128-5: The plane of consciousness, having its place in the Universal of self-con-

sciousness, will still retain its character of intentionality. The content of conscious-
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ness, e.g. colours, can differ according to different noesis (remembering, reproduc-
tion, or imagination ) , but even when it becomes an object of will, it still retains a
noematic character and still retains the property of something intended.

128-6: Only, such content of consciousness is more then mere noema of an inten-
tional act, more than something known from the theoretical standpoint.

129-1: In order to reveal the essence of will, one must, starting from intentionality,
intend the activity of intending. Noesis must become noema, and the character of
consciousness must become conscious.

129-2: Instead of accepting two kinds of intentionality and consciousness, I follow
the analogy of the Universal of judgement where the determined was the judgement,
and I define all acts of consciousness as self-determination of “being”, in the sense
of being in the Universal of self-consciousness ; so-called intentionality is its one ab-
stract projection.

129-3: Having its place in the Universal of self-consciousness, then, means knowl-
edge. When this “being” [as being in] is merely formal, consciousness is theoretical,
but true consciousness must have will-character.

129-4: True intention is basically inner intention. Not intention, but will is the es-
sence of consciousness. What is called intentionality, is but a weak willing. The gen-
eral opinion that intentionality is the essence of consciousness stems from the fact

that will is generally considered to have mere act-character.

129-5: Will is knowing efficacy and effective knowledge. Therefore it is essentially different
from mere theoretical behaviour, from mere intention of an object. Efficacy is not knowledge;

“

when we say “I am active”, this “I” is known but not knowing The knowing “I”” looks at the ac-

tive “I”’; it sees the change of the Ego.

129-6: Seen from the point of view of intentionality in the knowing Ego, the intended is the
intending, and vice versa. What, now, is the meaning of “I do”, “I am active” for the knowing
Ego?

129-7: Doing means a change, means to become different. When the knowing-acting Ego

changes the intention in the direction of the intending (i.e. towards the inward) it never reaches
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it ; the intending envelops the intended, and between them there is a gap. On the other hand, if
one separates both completely, there remains no identical Ego and, therefore, no such thing as “I
do”.

130-1: In order to constitute an acting Ego, action must be notion or knowing, in each mo-
ment of its becoming different. Such knowing unifies the intending and the intended, and, at the
same time, changes and becomes different itself. The acting Ego is a continuity of such a know-
ing Ego, and the acting Ego envelops the knowing Ego.

130-2: The knowing-acting Ego, i.e. the willing Ego, may be compared to a line ; the single
points of the line represent the knowing Ego, while the curve represents the content of the acting
Ego. The knowing Ego, in which the intended is the intending itself, is already a point on the
whole line ; that means that the knowing Ego is already a willing Ego.

130-3: A mere knowing Ego would be a straight line, a Zero curve. In this comparison, intention
is the meaning of the direction of the points on the curve.

130-4: Seen from the act of intention, something noetic forms the basis of intention ; a know-
ing Ego forms the basis of noesis, and the acting Ego, as was shown above, forms the basis of
the knowing Ego. Each concrete Universal has in itself planes of determination where it deter-

mines its own content.

130-5: In the Universal of judgement, the abstract Universal corresponds to these
planes of determination; in the Universal of self-consciousness, the theoretical plane
of consciousness corresponds to them.

130-6: There, the self-conscious determines itself : it is the reason why conscious-
ness is intentional. It is in analogy to the Universal of judgement, where everything

that is, has its place and is determined by predicates.

130-7: That which has its place in the abstract Universal, is only determined by sub-
sumption, without determining itself and without mediating itself with itself through
this subsumption. In analogy to this, that which has its place in the theoretical plane
of consciousness does not self-consciously determine itself, nor mediate itself with
itself.

131-1: The self-determinating and self-mediating act is not an act of intention, but an

act of will. The process of the self-consciously determining its own content is will.
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Even the theoretical self-consciousness is self-consciousness only in such a sense.
The act of intention, seen from the other side, is theoretical self-consciousness,
which is the merely formal or empty will.

131-2: Corresponding to the act ,of judgement, the self-determination of the Univer-
sal of self-consciousness is the act of will. And a willing Ego, having its place in the
Universal of self-consciousness, corresponds to the single being which becomes the
subject, but not the predicate of judgement.

131-3: Seen from the point of view of the abstract Universal, the basis of judgement
lies in the single being. If, however, judgement is taken as the self-determination
of the Universal, the single being has its place in the transcendental plane of predi-
cates; this single being, as determining itself, forms the basis of judgement. In the
same sense, the subject of will, seen merely from the act of intention, is something
transcendent. But if the act of consciousness (and also the act of intention) is taken
as self-determination of the Universal of self-consciousness, will, or practical self-

consciousness, forms the basis of theoretical self-consciousness.

131-4: Will forms the basis of self-consciousness, and self-consciousness forms the
very basis of judgement. Judgement is an act of intention without self-consciousness;

the act of intention is will without self-conscious content.

131-5: It was said above that the abstract Universal was the unity of predicates for
the single being, but it can now be said that the theoretical plane of consciousness is
the plane of unification for the self-conscious will. This tendency becomes clearer as
our self-conscious will deepens.

132-1: In that the plane of self-determination of the Universal of self-consciousness
becomes a plane of mediation for the willing Ego, or a common will, “social con-
sciousness” is to be thought of as following this plane in the direction of noesis.
132-2: At the same time, because the plane of self-determination of the Universal of
self-consciousness still retains the function of a plane of predicates of the Universal

of judgement in the direction of noema. the physical natural world in the narrow
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sense, that had been a world of objects of the theoretical plane of consciousness uni-
fied with the transcendental plane of predicates, now becomes the teleological natu-
ral world.

132-3: This teleological world is determined in a transcendental plane of predicates
which is, at the same time, the plane of self-determination of the will. So, the teleo-
logical world is not, like the physical world in the narrow sense determined by the

Universal of judgement in the strict sense.

3.

132-4: It has been said above that, starting from the act of intention, by transcend-
ing in the direction of noema and noesis, an “intelligible world” is to be thought
which has its place in an intelligible Universal enveloping the Universal of self-con-
sciousness. Our world of consciousness, which has its place in the Universal of self-
consciousness, has become visible through the act of transcending in the direction of
the predicates of judgement [in the direction of predication]. On the same basis, we
now proceed further : consciousness must transcend even consciousness. What does
this mean?

133-1: When a concrete Universal is enveloped by a more concrete Universal, there
then appears a contradiction in the being which had its place in the first Universal,
and so with the series of beings. For instance : that which has its place in the Univer-
sal of judgement, is mere predicate and becomes subject [due to the transition from
Universal of judgement to the Universal of self-consciousness], and so contradicts
itself [from the standpoint of the Universal of judgement] . This contradiction means
action. While the self-determination of the Universal is intensified, the Universal
gets less and less determinable from the earlier standpoint, and the determination is
taken over by a “being in . . . ““ [in the enveloping Universal] ; and what had been a
mere “being in. . .” [the single being] comes to determine itself. So, the determina-
tion becomes contradictory [because the “determines” is the “determining”].
However, the content which has become indeterminable becomes positively deter-

minable for the [higher] Universal which transcends and envelops the Universal
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of judgement; the content contains the contradiction in itself. That means: in the
Universal of Self-consciousness an Ego, or Self, is determined [which contains and
includes the contradiction.].

133-2: By analogy, the same is true for that which has its place in the Universal
of self-consciousness. The Universal of self-consciousness determines that which
knows itself; that which has its place here, has become contradictory in so far as
knowing is, at the same time, being known, and the known is the knowing. The
Self itself is the contradiction. The last and deepest “being”, in the sense of self-
consciousness, is the will.

133-3: True self-consciousness is the will. True self-consciousness is not in the theo-
retical but in the practical self-consciousness. Only the acting Self has its content
truly, and only willing is a true knowing of itself. It can be said that will is the height
of self-consciousness, and that will is the last “being” which has its place in the Uni-
versal of self-consciousness. Will is, as many pessimists say, the point of contradic-

tion: we desire in order to end the desire ; we live in order to die.

134-1: In order that the conscious Self may transcend itself and enter a world of in-
telligible being, the Self must transcend its own will. In the uttermost depth of our
will there is something which transcends and resolves even the contradiction of the
will. This something has its place in the “intelligible world”, and the transcending in
the direction of noesis is, at the same time, a transcending in the direction of noema.
While entering a transcendent world, there must be the possibility of consciousness
of a transcendent object.

134-2: What does it mean to say that we transcend the will of our Self? That the Self
is beyond the Self does not mean mere disappearance of the will ; it does not mean
mere disappearance of consciousness of the will. Will stems from consciousness of a
purpose, and disappears when the purpose is fulfilled. In this sense will is a purpose-
conscious act.

134-3: That which is revealed at the end, must already be given in the beginning, in

order to constitute such a purpose-conscious act. This act can, therefore, be called a
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process, which both contains the end in the beginning, and determines its own con-
tent. When that which, in such a manner, determines its own content is our Self, then
this act of determination is an act of will.

134-4: That which, in such a sense, is regarded as our true Self in the greatest depth

of our will transcends and contains the will. Our will is founded on this Self.

134-5: When the Universal of judgement is enveloped and contained by the Univer-
sal of self-consciousness, and when the Universal itself no longer to be determined
by the way of judgements, then that which had the last and the deepest place in the
Universal of judgement reveals itself as action or as acting. The acting as “being”
becomes full of contradictions [for the Universal of judgement]. It no longer has its
place in the Universal of judgement. Something truly acting is not to be found in the
so-called natural world.

135-1: But when the Universal of judgement is enveloped by the Universal of self-
consciousness, then an acting subject becomes visible behind action, and it can be
said that the action is founded on something which acts. Something that truly acts,
must have the character of consciousness.

135-2: In the process of determination within the realm of the Universal of judge-
ment, subject and predicate stand against each other. Within the Universal of self-
consciousness, they are lined as a kimono is lined with a precious silk [that overlaps
somewhat and, somehow, envelops the kimono] . Now they stand against each other
as acting and acted. In the same Universal of self-consciousness, this mutual opposi-
tion deepens and becomcs the opposition of knowing subject and known object.
135-3: Through self-consciousness, a mere act becomes first teleological, and then
an act of will. When the Universal of self-consciousness again is lined with an en-
veloping [Universal], then the last being which had its place in the Universal of self-
consciousness, becomes the act of will which contains in itself the contradiction.
135-4: Therefore, because it is contradictory in itself and can no longer be deter-
mined by the Universal of selfconsciousness, the being which truly wills no longer

has its place in the Universal of self-consciousness, and must have already tran-
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scended the so-called consciousness. It must contain in itself the opposition and con-
tradiction of subject and object: it must see itself.

135-5: By analogy to that which has its place in the Universal of judgement, and de-
termines itself through judgements, and by analogy to that which has its place in the
Universal of self-consciousness, and determines itself self-consciously, that which
truly wills, determines itself by “intellectual intuition”. This true willing may also
be called creative productivity in so far as even knowledge means construction, and
the opposition of subject and object means the opposition of constructive form and
given material. The true will may be called a weak intuition [as seeing itself], it is, so
to say, an image of intuition, mirrored in our consciousness.

136-1: When our Self transcends the will of the Self this transcending Self is no lon-
ger conscious, and it is beyond the limits of reflection. For our common sense and
usual thinking, therefore, there is no such “being” which could be called an “intelli-
gible Self” ; what we can think, is only the content of intuition or the content of that
which is seeing itself. The noetic side, so to say, can not be seen ; what is seen, is

only the noematic side [the content].

136-2: The reason for this fact is that the “place” of a Universal which is enveloped
by another Universal, and has its place there, forms the abstract plane of determina-
tion for that [being] which has its place in the enveloping Universal. I call “idea”
(18¢a) that which could also be called the “noema” of that which is seeing itself. He
wvho retains the standpoint of the conscious Self can think that which transcends
this standpoint in no other way than as “idea”.

136-3: But this idea is always objective, and there is no subjective consciousness of
this idea ; not even the relationship between idea and subjective consciousness can
be explained from this standpoint.

136-4: He who thinks a transcending Self does it already from the standpoint of this
transcendental Self if he really thinks something. Even when thinking a “natural
world” as self-determination of the Universal of judgement, this Universal of judge-

ment is already enclosed in the [intelligible] Universal which envelops the Universal
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of self-consciousness. That is because a judgement can be called “true” or “false”
only then [i.e. from the standpoint of the intelligible Self]. Even the Self which has its *
place” in the Universal of self-consciousness, can not yet be called normative; it is
not the thinking” Self itself, but the thought Self which has become an [psychological]
object of thinking. Therefore, the intelligible world is not another world beyond and
outside ourselves; we are within it ourselves.

137-1: Not only the natural world, but even the world of self-consciousness is still
thought by reflection, and as such may be rightly called a transcendent object. That
which is determined within the Universal of judgement belongs to the sphere of
subjects of judgement, and that which is transcending in the depth of the plane of
predicates is still thought by reflection, because of its negation as predicate, and its
affirmation within the Universal of self-consciousness.

137-2: In this sense, even the Universal of self-consciousness is still something de-
termined, and not determining. That which has transcended it is now no longer to be
determined through judgements. Only in so far as it makes a place for the Universal
of self-consciousness (a plane of determination), where it projects its own image, can
it be said to be determined through judgements. One might call it self-determination
of the indeterminable Universal.

137-3: The true Self determines itself by mirroring its own image, and so we con-
sciously see only the shadow of the Self. The sphere of inner perception corresponds
to the content of the individual self-consciousness, determined by the Universal of
self-consciousness.

137-4: In analogy to the Universal of judgement, where the individual being is that
which becomes subject, but not predicate of judgement, or, in other words, that
which encloses the predicates in its being as subject, in the Universal of self-con-
sciousness, the individual self-consciousness is that which intends itself directly. It
is that which encloses the noema in the noesis. Everything that belongs to this indi-
vidual self-consciousness, belongs to the sphere of inner perception. Something like

social consciousness has already surpassed the sphere of inner perception.
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138-1: we go deeper and deeper into the noesis in the act of self-conscious tran-
scending (transcending in the very depth of the will) . At the same time a progressive
enclosure of noema in the noesis takes place, while the meaning of “being” in the
sphere of self-consciousness increases in significance.

138-2: In theoretical consciousness, the noesis does not yet enclose the noema, and
the Self is not yet conscious of its own content. Where the noesis is the noema and
where, therefore, the Self is conscious of its own content, the “feeling self-con-

sciousness” is reached ; the content of feeling reveals the mood and state of our Self.

138-3: The feeling Ego is in the middle of the Universal of self-consciousness, just
as the “thing” is in the middle of the Universal of judgement. The willing Self, how-
ever, becomes visible in analogy to “acting” ; it becomes visible in the depth of the
Universal of self-consciousness, which is already enveloped by the intelligible Uni-
versal. The willing Ego is, therefore, already beyond ordinary consciou*sness, and
now it can be said that the noesis encloses the noema. But that which is beyond can
no longer be called “being” in the sense of consciousness. That which is regarded as
“being” in the sense of consciousness is merely “expression”. What is expressed by
this expression is the content of something that is beyond the willing Self .

139-1: In the relation of noesis and noema, the position of subject and predicate of
judgement is already exchanged. That which had belonged to the sphere of predi-
cates has become something real. When the noesis, by progressive enclosure of the
noema, finally has even transcended the will, then that which had been regarded as
transcendent object becomes the content of that which sees itself. The “being” is that
which sees itself, and the object is submerged in the subject. From the standpoint of
the Logic of the subject, starting from the object [as subject of the judgement], the
different changes in the noesis would appear as changes of the object, and the self-

transcendence of the Self would appear as submersion of the subject in the object.
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139-2: In such a Subject-Logic there would even be something like intellectual intu-
ition, where subject and object are one and the same. In such a case the Self, limited
to the conscious Self, would be mere subject of knowledge which has the truth as
its object, but which should not be called “bemg” m any sense. If one thinks of sub-
jectivity as contained in objectivity in such a way, it would be possible to call this
objectivity, seen from the conscious Self, something infinitely creative.

139-3: On the contrary, I think of the Self as “being” which is determined in the Uni-
versal of self-consciousness. And with regard to a transcendent object, I think, on the
contrary, of the Self as transcendent. Of course, this is a logical aspect, and the ex-
perience of the Self as such means, therefore, only that the Self sees its own ground
[or basis], intuitively. On the other hand, it can be said that Logic is a kind of self-
consciousness of the abstract self-consciousness. Anyway, philosophy necessarily
takes the standpoint of Logic. If, therefore, a transcendent Self is thought at all, this
must be justified logically. This justification must logically determine the content of

knowledge, which is constituted by the transcendent Self.

140-1: This is my purpose, when I think that the conscious Self, determined in the
Universal of selfconsciousness, transcends, and that this transcending is once more
enveloped, when I think of another Universal enclosing and enveloping the Univer-
sal of self-consciousness. In so far as this Universal determines something that sees
itself, it may be called the Universal of intellectual intuition.

140-2: Speaking of intellectual intuition, one usually thinks only of subject-object
unity, without freeing oneself from the traditional object-thinking. I mean by intel-
lectual intuition just this, that the Self sees itself directly. In the case of the Universal
of judgement, the judgement is the act of determination; in the case of the Universal
of self-consciousness, self-consciousness is this determination ; in the case of the
Universal of intellectual intuition or the intelligible Universal, determination is this

very self-intuition or seeing itself.
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140-3: In this intelligible Universal, enclosing something that sees itself intuitively,
the first in the series of “beings” which have their place here, is something like
Kant’s “Bewusstsein uberhaupt” (consciousness-in-general), or the “pure Ego”, das
“reine Ich”. This transcends the depth of self-consciousness and sees its own con-
scious activity; it has transcended consciousness in the direction of noesis. That is
why it can no longer be regarded as “being” in the manner of consciousness.

140-4: But it still has the meaning of a self-conscious being, just because it tran-
scends in the direction of the noesis. It is essentially the opposite of a noematic tran-
scendent object, since it still has that meaning of a self-conscious being, or of the
Self. All objective being has its foundation in this Self.

141-1: In what sense can we say that such a consciousness-ingeneral [or pure Ego]

3% L)

is” in the intelligible Universal? What is its position as “being in” . Earlier it has
been said that the theoretical Self first in the series of beings, having its place in the
Universal of self-consciousness, after having transcended the depth of the plane of
predicates. But that which transcends even the last in that series of beings, namely
the conscious will, and has its place as the first being: in the intelligible Universal, is
the “theoretical intelligible Self”.

141-2: Each concrete Universal contains an abstract plane of determination where it
projects itself. This is the function of the enveloped Universal. When the Universal
of judgement, enveloped by the Universal of self-consciousness, gets this signifi-
cance as a plane of determination, it becomes the plane of consciousness for theoreti-
cal self-consciousness. And analogously, when the Universal of self-consciousness,
enveloped by the intelligible Universal, becomes the plane of determination of this
intelligible Universal, it becomes the theoretical plane of consciousness for the intel-
ligible Self.

141-3: The theoretical Self, as was said before, does not yet have the content of the
Self as such; it is mere formal or empty self-consciousness. In the same sense, the in-
telligible Self, the consciousness in-general, which has been reached by transcending
in the direction of the noesis, is also still formal. Having its place in the intelligible

Universal, the very content of selfconsciousness has the meaning or significance of
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“being”.

141-4: How is the content of the earlier Universal changed by the self-consciousness
of the intelligible Self? As long as our Self is not yet conscious of itself, it resembles
the transcendental plane of predicates of the Universal of judgement ; we see only
the world of objects, determined by judgements. That world may also be called the
natural world in the widest sense.

142-1: When, however, our Self” has become conscious of itself, it sees [the “world
of consciousness”] , determined in and by the Universal of self-consciousness. There
are two worlds opposing each other: the natural world and the world of conscious-
ness, as two sides of the same thing, only under diffcrent aspects. On the one side,
the plane of consciousness still has the quality of the plane of predicates of the
Universal of judgement; that which had been determined in and by the Universal
of judgement can also be regarded as content of the conscious Self, mirrored in the
plane of consciousness.

142-2: On the other side, that which lies in the plane of consciousness may, at the
same time, be regarded as determinable by judgements. But the conscious being,
determined in and by the Universal of self-consciousness, is a “being” only when
determined by the conscious Self. Such mere content of self-consciousness, belong-
ing to inner perception, directly determines itself through judgements, and only in
this sense can it be said that that which has its place in the plane of predicates in the
Universal of judgements is completely enveloped by the self-conscious, and : “the
Universal of judgement has its object in itself”.

142-3: The direction of noesis, however, is not limited to self-consciousness, as has
been said already, but surpasses even the depth of the will. In this sense, a transcend-
ing intention can be thought, mirroring the content of something that transcends con-
sciousness. Seen from this point of view, all content of knowledge by judgement, of
which it has first been said that it is determined by the Universal of judgement, has
now the meaning of something known and conscious, in the sense that the Universal
of judgement has its place in the Universal of self-consciousness. Furthermore it is

not only determinable as such content, but, intended by a deeper noesis, it has also
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the meaning of being essentially determinable by the intelligible Universal. Here,
indeed, lies the foundation of knowledge by judgements.

143-1: Any content of consciousness, while it has become conscious, has also trans-
conscious significance. In the Universal of self-consciousness, noetic and noematic
directions oppose each other. Even in the will, which is the last in the series of be-
ings in the Universal of self-consciousness these two directions can not unite posi-
tively. Will itself is contradiction and infinite motion.

143-2: When the Universal of self-consciousness has its place in the intelligible Uni-
versal, and is lined, deepened and enveloped by this Universal, all “being” which is
in our self-consciousness, gets, by mirroring the intelligible world, a “normative”
character, the character of values. Of course, one can not say that all “being” that is
in our consciousness be immediately already normative, only because the Univer-
sal of self-consciousness has its place in the enveloping Universal. A world of pure
meaning and value is thought of only in so far as the being which has its place in
consciousness mirrors the content of something trans-conscious. Only in this sense,
does the act of our consciousness intend pure meaning. If the root of noesis lies deep
in the intelligible Universal and is determined by it, then the act of consciousness,
mirroring the content of that which sees itself, becomes normative and becomes an
act of realisation of value.

143-3: That which confronts and opposes our conscious Self as “objectrve world”
transcends our conscious Self, and is nothing else but the content of something, deep
in our conscious Self; this “something” is the “intelligible Self”. Of course, the con-
tent of the conscious Self, too, is nothing else but the content of a deeper Self, and
this content is determined somehow, but in so far as this content is not determined by
the conscious Self, it appears as “objective world” to the conscious Self.

144-1: The title of “being” belongs only to the conscious Self, while that which con-
fronts it is unreal and is a world of mere meaning, or one step deeper the world of
truth. To this world of truth belongs everything that is determined in the Universal of

judgement, besides belonging to the self-consciousness.
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144-2: When the Universal of judgement is thought of as being enveloped by the
intelligible Universal, then all its content loses its significance as “being”, and gets
the significance of “meaning” or “value”. When the Universal of self-consciousness
is enveloped by the intelligible Universal, the conscious Self, too, enters into the
objective world. Kant’s “Bewusstsein iiberhaupt” (consciousness-in-general) is that
intelligible Self, in this sense. Therefore, from this point of view, everything enters
as object of knowledge into the world of values.

144-3: In so far as the Universal of judgement is enveloped by the Universal of self-
consciousness, the theoretical self-consciousness is reached ; when the Universal of
selfconsciousness is enveloped, again by the intelligible Universal, the conscious
Self transcends itself and becomes the intelligible Self. This very thing is found in.
Kant’s consciousness-in-general. The consciousness-in-general has already tran-
scended our [psychological] consciousness, and is no longer, in any sense, “conscious
being .

144-4: The fact that our Self transcends in the direction of noesis also means that all
content of our consciousness becomes content of that which sees itself, and that the
Self, by submerging and denying itself, encloses and contains a world of objects.
When this transcendent or transcendental Self is seen from the point of view of our
ordinary Self, the concept of a subject of knowledge, which constructs the world of
objects, is necessarily adopted.

145-1: The plane of predicates, too, becomes necessarily constitutive when it be-
comes transcendent ; it is no longer determinable by judgements, but is throu:gh
and through a determining, i.e. by returning to itself, and determining itself by it-
self. when the plane of predicates has its place in the enveloping Universal of self-
consciousness, its mode of determination becomes self-conscious determination; and
finally, when it has its place also in the intelligible Universal, its mode of determina-
tion reaches the significance of categorial determination, which constitutes the world
of objects of knowledge.

145-2: Such categorial determination means that the subject of judgement submerges

in the predicate, while the plane of predicates determines the “being” of the subject.
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145-3: In order that the last predicative may, as a constitutive category, constitute
the object of knowledge, the Universal of judgement must once be enveloped by the
Universal of self-consciousness, and then by its transcending in the direction of noe-

9, 6

sis have its place in the intelligible Universal. That is why in Kant’s “transcendental
deductron” the foundatron is the “I think” (Ich denke) which must be able to accom-
pany all our perceptions and ideas.

145-4: The subject of knowledge has transcended the Universal of self-conscious-
ness, enveloping the Universal of judgement ; it has transcended it in the direction of
noesis and gets its content of knowledge, because the LTniversal of judgement has
its place in the Universal of selfconsciousness. Knowledge without content could not
be called objective, and would not be truth, which represents the content of the intel-
ligible Self. Compared with the subject of knowledge which, by transcending theo-
retical self-consciousness, functions merely as plane of predicompared with this sub-
ject of knowledge. the cates, structure of self-consciousness functions as principle of
the “grven” (“Gegebenheit”). In Kantian philosophy self-consciousness is merely a
theoretical one, and the principle of “the given” is merely formal self-consciousness.
Kant considers the “given” to be something like the form of time.

146-1: Our self-consciousness reveals itself in the form of time. The noesis is so
formal that it merely mirrors itself in itself. It constitutes the form of time. By this
formal noesis, the conscious noema becomes content of experience. When the Uni-
versal of judgement unfolds itself, it becomes the “Universal of conclusion”; this
means that such Universal of conclusion already has its place in the Universal of
self-consciousness. Seen from the Universal of judgement, its determination passes
on to a ‘cbeing vvithin”; this “being within” determines itself, and its form is the
form of time. It can be said that “time” is the form in which the particular determines
itself universally. On the other hand, time can also be thought to be the action of self-
determination when the undetermined Universal determines itself. Seen from the
point of view of the Universal of self-consciousness, the formal noesis means that

the Self becomes conscious in the Self.
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146-2: The form of such self-consciousness is, in my opinion, that which Kant calls

99 ¢

“time as “pure form of perceptlon” *’ ( “reine Form der Anschauung”) . But theoreti-
cal selfconsciousness, as has been said above, is still formal. By making such formal
self-consciousness the principle of the “given” (“Gegebenheit”), nothing else but the
physical world would be “given.” It is possible, however, to conceive a teleological
world of purpose, from the standpoint of the intelligible Universal.

146-3: The meaning of the Universal of judgement, having its place in the Universal
of self-consciousness, is deepened. This Universal of judgement has found its place
in a self-consciousness of will-character, which is conscious of its own content.
Here, the Self sees a teleological world.

147-1: The subject of this seeing has already transcended the self-conscious will, and
has entered the intelligible Self. But as merely theoretical Self, it has a formal being
in the intelligible Universal, and can, therefore, be compared to Kant’s conscious-

ness-in-general. But it can think of the world of purposes as object of knowledge.

147-2: The standpoint of Kant’s philosophy in its essence can, in my opinion, be
thought of in the above manner. Now, how is the standpoint of modern phenom-
enology to be regarded in this connection? Giving up any objective knowledge, and
reaching the phenomenological aspect ( “phanomenologische Einstellung”) also
means achieving the standpoint of the theoretical intelligible Self which has sur-
passed the conscious will and sees itself. The phenornenological standpoint means
the deepening of noesis ; from here, the “essence” (“das Wesen”) is “seen” (“‘ange-
schaut”). This “essence” is the noema of an intellectual intuition, by which the intel-
ligible Self sees its own content. In this respect it can be said that this standpoint co-
incides with that of Kant, with the exception that the self-consciousness, which is the
principle of the “given” (“Gegebenheit”) in Kant’s philosophy, has been deepened,
and thus has become the intelligible Self. Kantian philosophy emphasizes the con-
stitutive function of the intelligible Self, which is the transcendental subject of the

Universal of judgement; this theory does not deepen the idea that the transcendental
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subject in the Universal of self-consciousness is the principle of the “given”. Phe-
nomenology, however, emphasizes just this standpoint of the “given”, the standpoint
of intuition. This theory forgets that the intelligible Self, as transcending noesis, has
constitutive significance for the conscious Self, namely that it constitutes the object
of knowledge. It is not possible to intend a transcendent object in our consciousness,
if the noesis does not transcend in the depth of our conscious Ego.

148-1: However far one might deepen the standpoint of the conscious Ego, it is still
impossible to intend a transcendent object from this standpoint. But the standpoint of
a Self, where a world of objects is seen by transcending in the depth of noesis, is the
standpoint of the constituting subject, beyond the conscious Ego. Transcending in
the direction of noesis, is a transcending in the farthest depth of the Ego of the act, [or
of the Ego as act]. As long as one does not elevate oneself above the act as a “being”
in the form of consciousness one has not yet reached the standpoint of phenomenol-
ogy. The standpoint of a pure Ego which sees noema and noesis opposing each other,
is essentially the standpoint of noesis of noesis, and has as the act of the act, consti-
tutive significance.

148-2: Husserl started from Brentano’s position vvho saw the cssence of conscious-
ness in intentionality; that is why Husserl’s phenomenology has not yet freed itself
from this standpoint. His pure Ego (“reines Ich”) is something which has deepened
the standpoint of perception and idea (“Vorstellung”). But such a standpoint must
make it impossible to become conscious of an object of thinking, not to speak of
an object of will. One may say that such consciousness may result from a synthesis
of acts, but such a synthesis already means constituting a higher ranking content of
consciousness ; this very activity of constituting, this constitutive act, is true con-
sciousness.

148-3: In consciousness, the realizing of an act is a [kind of intuition a], “seeing”,
and in this manner we become conscious of something, when we are thinking. That
which is thought, may be called an object of an intention. but this would mean a
“seeing” where we have returned to the standpoint of perception. By heaping up

acts of perception, no different act [of thinking] can result. And if one were to add a
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different act, it would mean a different consciousness if that act should be an act of
consciousness. The act of perception is not the foundation, to which more and more
different acts could be added; it is the significance of consciousness itself which
changes. The consciousness of perception is not deepened, but what is called “inten-
tion” is deepened and means that the content of an act of consciousness of a lower

rank mirrors the content of an act of consciousness of higher rank.

149-1: Now, each act of consciousness must be related to the Ego. A noesis is “real”
(“reell”) itself. i.e. it is something conscious of itself seen from the point of view of
the concrete Self as such, “intention” means constituting the content of the Self in

the Self.

149-2: Thinking that an act of consciousness without self-consciousness is impos-
sible, one must call this very activity of constituting the essence of consciousness.
The so-called act of intention is but the abstract side, the constitutive element be-
ing ignored. The act of intention is merely the standpoint of the conscious Self, but
from__ this standpoint, the noesis itself cannot become conscious.

5.

149-3: 1 have treated Kant’s standpoint of the consciousnessin-general, and the
standpoint of modern phenomenology as the two sides of the intelligible Self, which
sees itself. Transcending the basis of the will, one reaches the standpoint of the in-
telligible Self; this standpoint of the Self, which has transcended the so-called con-
scious Self, is the subject of knowledge, confronting the conscious Ego. This subject
of knowledge builds up the world of objects. At the same time, it must be regarded
as “intuitive” Self, which denies and contains all standpoints, and sees what is within
itself. But it is not a consciousness which has become conscious of itself in a passive
manner; it has become conscious of itself in an active manner.

150-1: Therefore, it is by no means mere intention, but has essentially the meaning

that the Self determines the Self; it is not merely intending something, but is also
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conscious of itself. That which sees, does not merely describe, but has in itself an
object, it determines in itself the Self. By making itself immediately and directly its
object, the meanings of different acts are determined. It goes without saying that the
intelligible Self in this sense can neither be determined as objective “being” within
the Universal of judgement, nor as psychological “being” within the Universal of
self-consciousness. It can no longer be determined at all as “being”, like an object of

knowledge. On the contrary, it itself determines all knowledge.

150-2: When, however, the concept of an intelligible TvTniversal can be thought,
and can be thought by an intention which transcends consciousness, then, and only
then, the intelligible Self can be called “being”, as being within this intelligible Uni-
versal and determined by it.

But that which is conscious in the Universal of selfconsciousness, as psychological
phenomenon, is nothing but the abstract content of such a transcendent and, at the
same time, transcendental Self. The transcendent Self mirrors the Self in its depth,
by seeing itself [intuitively].

150-3: But even the intelligible Self cannot be regarded as true “bemg” because as
formal “being” in the intelligible world, [as theoretical Self] it does not yet possess
the content of the intelligible Self as its own content. The content of the Universal of
sclf-consciousness has changed its significance only formally. Therefore, this intel-
ligible Self, though transcendent, is mere subject of knowledge ; its content has lost
the significance as “being”, and is “value”.

151-1: When the plane of consciousness is lined, deepened, and enveloped by this
intelligible Self, everything that has had its place in the plane of consciousness, gets
the mode or character of “meaning” and “value”. That which is on the side of noesis,
is seen as the formal Self, vvhile that which is in the direction of noema, is seen as
“value”, as transcendent object. Kant’s theory of knowledge remains on this stand-
point.

151-2: By starting from letting the knowing and the known oppose each other, and
by defining knowledge as an act, it will be impossible to go further. But by starting
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from the transcending intention, as has been said several times, the determination of
an intelligible Universal may become visible from this standpoint, and I believe that,
by doing so, I may clarify the connection between metaphysics and logic better than
was hitherto possible.

151-3: If our Self is regarded merely as the unifying point of the acts of conscious-
ness, and if consciousness is regarded as realisation of acts, its transcending would
mean nothing but a transcending in the direction of the object.

151-4: When, however, the conscious Self is understood as “being”, which is deter-
mined in the direction of the subject by the Universal of self-consciousness, envel-
oping the Universal of judgement, it is possible to think of a transcendent Self as a
“being” which is determined in the direction of noesis by, a Universal, enveloping
the Universal of self-consciousness.

152-1: When the Universal of judgement was enveloped by the Universal of self-
consciousness, the plane of predicates of the first Universal became in the second
Universal the plane of consciousness for the theoretical self-consciousness, and that
which has its place here, intends as noesis the noematic object. Now, when the Uni-
versal of self-consciousness is enveloped by a third, the intelligible Universal, the
plane of consciousness of the universal of self-consciousness becomes universal,
in analogy to the former, the plane of consciousness for the transcendent Self; that
which has its place here, intends a noematic-transcendent object ; at the same time,
there must be also a transcending in the direction of noesis.

152-2: The true “being” in the Universal of self-consciousness must be will, because
the theoretical noesis, as conscious “being”, is incomplete. The true Self is not in the
theoretical, but in the practical self-consciousness. The will intends in itself, and the
intention of the will is at once a mirroring of the Self in the Self. Seen in this way,
there is the will behind the theoretical intention. That which is seen as noema is the
mirrored content of the will.

152-3: The normative consciousness, in the plane of consciousncss of the transcen-
dent intelligible Self, could also be called “intelligible noesis™; it is an incomplete

intelligible Self, and its transcendent object is merely a mirrored image, merely a
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seeing of the content of the intellig’ible Self. Taking this intelligible noesis merely
as subject of knowledge, the noema loses its significance as “being”, and becomes
“value”. Thinking of the noesis as completely disappearing in the noema, the noesis
becomes a metaphysical reality like Plato’s idea.

152-4: In metaphysical reality, the noesis is completely submerged in the noema.
Thinking of the noesis as contained in the: noema, in the phenomenon of conscious-
ness, the perception is regarded as conscious being in the sense of a psychology
of perception ; if, now, in the transcendent plane of consciousness an analogical
procedure takes place, it is the phenomenological method, since the standpoint of
phenomenology, as has been said above, can be regarded as a deepening of the
aspect of perception in the “consciousness-in-general”. From this standpoint, the
Platonic “idea” loses its metaphysical reality, and becomes the phenomenological
“essence”(“Wesen”).

153-1: In order that each Universal may determine itself, there must be different
acts of determination, by which the diflerent Universals are distinguished from each
other, and related to each other. In the case of the Universal of judgement, this act
of determination is the act of judgement, and in the case of the Universal of self-
consciousness it is the act of consciousness. The relationship between subject and
predicate of judgement becomes that between noesis and noema in the Universal of
self-consciousness. 153-2: The more the Universal returns to itself, and the more the
“place” approaches “Nothingness”, the more the act of determination is taken over
by a “being-within”, and the being-within becornes gradually something that deter-
mines itself. In the case of the Universal of judgement, the being-within is the single
being which encloses the being of the predicates; it becomes a mutual determination
of single beings through predicates, and, finally, it becomes efficacy or “acting”.
153-3: In the Universal of self-consciousness, noesis and noema oppose each other
; the more the Universal of self-consciousness returns to itself, in other words, the
more it finds its place in a greater enveloping Universal, transcending itself, the more
is the noema enclosed in the noesis. In the theoretical self-consciousness, noesis is

but formal “being”, but in the practical self-consciousness, the noema is enclosed
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by and in the noesis; the transcending in the depth of the conscious Self, therefore,
means, as has been said above, a transcending in the depth of the noesis which has
will-character.

153-4: A transcending of the will itself, which is the root of the Self, may be impos-
sible, but still we are conscious of the will. Are we not thinking our own will? Will
becomes conscious, when the Self intends in the Self, and the intending is somehow
the intended; will is conscious, in so far as the noesis has become noema, and vice

versa.

154-1: Compared with the noema, the noesis is always transcendent, and compared
with the theoretical self-consciousness, even the content of will is outward, is tran-
scendent. Still, theoretical and practical self-consciousness are not two different
things. The Self, having will-character, is conscious when theoretical self-conscious-
ness is the abstract determination of practical selfconsiciousness, and when the con-
tent of the will is determined and noematically mirrored in the form of theoretical
self-consciousness.

154-2: But, when the “being” in the direction of noesis no longer noe~matically
mirrors the content of the Self, in other words, when the noema has surpassed and
is beyond the conscious noesis, then our Self has alreadv transcended the depth of
the will. This can be thoug~t of as being the “actmg Self”. An acting Self, in this
sense, is in the depth of our conscious Self. Our conscious Self has been determined
from the standpoint of such an [acting] Self. The content of this acting Self can be
regarded as outward or transcendent by the conscious Self; but that content is more
than this, it is the content of a deeper Self. It is that noematic content which becomes
visible by transcending the Self in the direction of noesis. Here lies the root Of the

transcending intention.

154-3: The content of will is originally not theoretical noema ; but the Self which
has will-character is still determined by self-consciousness, as the last which has
its place in the Universal of self-consciousness. The Self which has will-character,

may be regarded as mirroring itself on the plane of consciousness. It can be said

2]

NTED, Lo EBNB COEICHEE T2 L 5D1%, 1S DHE
HRICATEEN ) 2V ADRICE#BT 22 &L TH D,

15634 ,uﬁlﬁ’]ﬁa@ﬁﬁhé,ﬁu%ﬂizékb\ép EIFIRAREE BB
NADHH RN, BAIFINIZL TEESEZE#RL, BEEEZ2E~5DTHDL
5#offiﬁaﬂﬁa@¢uu L. EIAT 256 OBIENOEBRIZHT
EBHELNLIZNEY, BiEONL2DTHD, /AR <l )
TN ZVARERDINED BEFREONLIOTHD,

154-1: i) T<R 5 b DICH L TUL, /=AM HDIX0W>T
LB TH D, MHBEEONGIZH LT, BEOARLAHTHY ., B
B THDLERSIENTE D, ME, ﬂ%ﬁﬁ&_umﬁﬁkiﬁﬁé%w

TIER<, MVABITEENEE @%%%@m&bf\f%mW@@ﬁ%ﬁ

BORRITRTREE BN, /TR EINENE Y, BENBECHE
HEonNd0OTHD,
154-2: L/ = ADOFHFMIZHD2HONHITRL /) T~HICHECDONE %

g~ & mOMBRWVEE, BIG ) =<7 5 b O ERR ) = R & B T2k,
FxOHOHEBEEDKICEE LI 5DTHD, TANBENELE SN D
HOEEZENDZENTED, Fox OEHMA COMEITITN S DEHITHRT
ITHANBCEH LD THDH, Frxr OEFBHNACIEL, HoThrs H5HCDONY
IR TIRETELNIZEDOTHD, > 25 HCONKITERME CIZH L TH
B &R ENEBE~BNLD, BICHBSNET D TR, Hlo T—EE
WHOONFICEE W, HERN ) 2 20O FBICHB#ET 5 Z Lick>TH
bND ) TN ETH D, MENERORKLIKICHDDTH D,

154-3: BEONELIGRMN ) o< 3L 0TI, FLEEM
HOITHEN —BREICRTHIREDOLDE LT, MHBMICIREE SN

LERZAL, HRHEICHCHEIZM T LE~DNLILDOTHD, /=¥
AL )z~ EDOREEMEEZRIT N O, BIGARTZFTEE N ENE OffE— % i



that it has not yet given up the congruence of noesis and noema, i.e. it has not left
the unity of so-called inner perception.

154-4: It is similar to the content of the single being which does not belong to the
abstract Universal. In spite of this, the single being, functioning as subject but not
as predicate, is determined by and in the Universal of judgement, and furthermore
is thought of as “acting”. When the conscious Self is reached by transcending the
depth of the plane of predicates, this [Self] as the last “bemg” which had its place
in the Universal of judgement, is no longer determinable [by judgements] .

154-5: But its noema can at least be thought of as content of the Universal of
judgement. In a similar manner, the “acting Self” becomes visible by transcend-
ing the Self which has will-character ; it is, even as the last being in the Universal
of self-consciousness, no longer determinable [in the way of self-consciousness or
psychologically] ) but its noema can at least, be thought of as content of the Uni-
versal of self -consciousness.
155-1: “Acting” means taking into the Self the outward world, which transcends
consciousness. “Acting” means that I make a happening in the outward world an
“expression” of my Self, as realisation of my own will. In thrs case, objective reality
does not become an immanent “being” [in the Self, or] of the Self; it remains objec-
tive reality. And the subjective Self does not leave the Self; it does not become an
objective Self. On the contrary, by our actions we become, in a deeper sense, con-
scious of ourselves. 155-2: Such a Self envelops and encloses the outward world, by
transcending the consciousness of the Self. The Self, through such “objectivation”,
deepens itself. Since the expression of the will is, at the same time, a happening in
the outward world, and can be looked at theoretically, and since the content of will
is, at the same time, content of consciousness, the usual opinion is that will is only
the union of these two sides, and is enclosed or by theoretical self-consciousness.
In order that a happening in the outward world can be thought of at all, a conscious-
ness, consisting of perceptions, is first required; without supposing [acts of] intention
of perception-like noesis, no outward world could be conceived.
155-3: But no “action of will” can be thought, by supposing only such acts of inten-
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tion. In order to think “action of will”, the noesis must have, from the start, a differ-
ent meaning of intention. Furthermore, the desiring will, which is connected with
perception, and which has in itself something of transcendence in the direction of
noesis, transcends the determination of theoretical self -consciousness.

156-1: By deepening the meaning of such noesis-transcendence, a “being” can be
thought of which has its place in the intelligible Universal, a being beyond the “con-
sciousness-in-general”; this consciousness-in-general has been thought of as noesis-
transcendence of theoretical sclf-consciousness. In other words, one can think even
the content of the intelligible Self.

156-2: At the transition from the Universal of judgement to the Universal of self-
consciousness, it was possible to make evident the transcending of the plane of
predicates, by thc thought “I am conscious of myself”. Now, at the transition from
the Universal of self-consciousness to a fur’ther enveloping “intelligible” Universal,
one can make evident the transcendence of noesis, by the thought : “I know that I am
acting”.

156-3: Here I would like to add a word about that which we call “my body”. We
usually think that without body there is no soul, and the soul is dwelling in the body.
What is the “body” in that case?

156-4: That of which we are conscious as our sensual object, is essentially some-
thing in consciousness, and not something that offers a dwelling to consciousness.
Kant’s Ego is the basis of consciousness, as has been shown above. The body is an
expression of our acting Ego, and has the si<bnificance of belonging to the basis of
consciousness.

156-5: Seen from the standpoint of the conscious Self, the body could be regarded
as an organ of our will. But the body is not a mere instrument, but an expression of
the Self in the depth of our consciousness. In this sense, it can be said that our body
has metaphysical significance. The content of our Self requires acting. Our true Self

reveals itself, when soul and body are identical.
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157-1: Starting from the act of intention, and transcending it in the direction of noe-
sis, a formal “being” in the intelligible Universal is reached. This is nothing but a
“consciousness-in-general”, and philosophy content with the theory of knowledge.
If one agrees however, that it is possible to penetrate into the intelligible noesis by
self-consciousness of the “acting Ego” one can clarify in what sense a “being in the
intelligible world”, can be called “being”, and how its content is mirrored in our con-
sciousness.

157-2: In the case of the Universal of self-consciousness, too, the theoretical self-
consciousness, making the plane of predicates a plane of consciousness, is not
something that makes conscious its own content, it is not the true “being” in self-
consciousness. It is the practical self-consciousness, or will, which makes itself its
object, and is truly conscious of itself. It is “egoism”, the love of oneself, which
determines the existence of the Ego in the realm of consciousness. Then, by tran-
scending in the direction of noesis, i.e. by penetrating into the depth of the Self, the
Universal of intellectual intuition, or the intelligible Universal, is reached. Among
the beings in the intelligible world. not the consciousness-in-general, but the “self-
consciousness of the acting Self” is truly “being”.

157-3: The acting Self makes the world of objects an instrument of its own self-
realisation, it makes the world its expression. (In loving an object, it loves itself. )
From this standpoint, the “consciousness-in-general” could also be called “formal
acting Self”, just as the “theoretical self-consciousness”, enclosing no noetic content,
could also be called “formal self-consciousness of will” or formal practical self. Just
as the practical Self transcends the plane of consciousness of the theoretical Self,
and mirrors its own image in it, so the acting Self, as thing-in-itself (“Ding an sich™))
transcends the world of objects of the “consciousness-in-general”, and mirrors its
own image in it.

158-1: So, the world of objects of knowledge, and the intelligible world are con-
nected by self-consciousness of the acting Self . In this sense, our acting, first, deter-
mines the “being” in the intelligible world. This does not mean that a “knowledge”

of the intelligible world is also effected by this self-consciousness of the acting Self.
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That would already be metaphysics. What I want to do , is to clarify in what way a
metaphysical Being can be thought of at all, and what is its significance in relation to
our world of objects of knowledge.

158-2: The acting Self has been thought of as transcending the depth of will, and
reaching that which has its place in the intelligible Universal (the Universal of intel-
lectual intuition), and “acting” has been thought of as determination of the intelli-
gible Universal ; but this is true only for the border of transition from the second to
the third Universal ; it is not yet true s:elf-determination of the intelligible Universal.
158-3: The opposition of subject and object remains from the standpoint of the act-
ing Self; transcendent noema and transcending noesis confront each other, when seen
from [the standpoint of] consciousness. This opposition [of noesis and noema] which
stems from consciousness, must disappear from the standpoint of the intelligible
Universal. The noerna must submerge in the noesis, and the world of objects must be
“subjectivated” through and through. Not before the “artistic intuition” is reached,
can we determine the true “being” in the intelligible Universal, i,e. that which deter-
mines its own content. Here, “acting” means “seeing”. Or, as Plotinus says, acting
is a detour of intuition. That is the reason why I call the Universal determining the
intelligible world, i.e. the intelligible Universal, also the “Universal of intellectual
intuition”.

159-1: Of course, that which has its place in the furthest depth of the intelligible
Universal, has left behind even artistic intuition. In the case of artistic intuition, the
noema of consciousness is submerged in the noesis; but this does not mean that the
noema itself is annihilated. The contraposition remains, and the intelligible noesis is
bound to the noema.

159-2: At the [highest] point of transcendence, i.e. at the point of deepest reflection,
there is [again] the analogy to the Universal of self-consciousness ; there the last
“being” was the will, so there must be something in the intelligible Universal that
has the significance of transcending the intelligible noema, as the last “being” which
has its place in the intelligible Universal, i.e. there must be something that only sees

itself. This “something” is the moral Self in the widest sense, i.e. “conscience” .
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159-4: 1 think of “intellectual intuition” as of an act of determination of the Uni-
versal, enveloping the Universal of consciousness. In this way, I want to think of an
“intelligible world”, similar to that of Plato and Plotinus. But all the “being” is tran-
scended only in the direction of noesis and not in the direction of noema. Intellectual
intuition is not union of Self and “idea”, nor union of subject and object, but the Self
seeing immediately itself or the Self seeing its furthest depth. The “idea”, as content
of such self-intuition is that which becomes visible in the direction, of the transcen-
dent noema.

160-1: The first “being” in the Universal of Intellectual intuition ( intelligible Uni-
versal), namely as formal intelligible Self, is something like the “consciousness-
in-general”. This, taken as merely that which transcends the conscious Self, loses
significance as “being”, and becomes pure consciousness of norms, confronted by

values.

160-2: But, taken as intelligible Self, in the above sense, then it is constitutive, as a
kind of acting Self. As that ljvhich sees itself, it can also be thought of as that which
sees the idea of truth. But, in so far as it represents within the intelligible Universal
something like an “intellectual self consciousness”, and in so far as it has the signifi-
cance of a “place” for the Universal of self-consciousness, it makes the content of
that Universal its own content, and therefore does not have its own content. It only
formally changes the content of the Universal of judgement, enveloped by the Uni-
versal of self-consciousness, with regard to its significance, not to its “being”.
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160-3: Thereby, however, the content of the intelligible Self is not to be “known”
as truth, since it belongs to the world of “things in themselves” [“Dinge an sich™] .
The content of the intelligible Self is first visible, as such, in “artistic intuition”. That
which had its place ,, in the Universal of self-consciousness, as true “being , had to
intend itself, and the noema had to return to the noesis. In such a sense, the willing

Self was the point and the last “being” in the Universal of self-consciousness.

160-4: But that which had its place in that Universal of selfconsciousness in the most
harmonious sense, by realizing the congruence of noema and noesis, was the “feeling
Self”

161-1: Emotion can be called the content of our own conscious Self, in the most ade-
quate sense. From the standpoint of the self-intending, the feeling Self is determined
as quiet, static unity. Supposing that intention is °* a mirroring”, and that the noema
mirrors the image of the noesis in the noesis, then the feeling Self is an image of the

Self, mirrored in the Self. Egoism, or love of the Self is fixing this image as the Self.

161-2: As in the Universal of self-consciousness, a concrete being becomes in such
a way conscious of its own content, so, in the intelligible Universal, something can
be thought of which sees itself and realizes the congruence of intelligible noema and
intelligible noesis : it is the Self of artistic intuition, i.e. it is that which sees the “idea”
of beauty.

161-3: Therefore, artistic intuition is realized by forgetting the mere conscious Self,
by loving the thing itself, directly as one’s own Self, and by identifying oneself
vvith it; then, artistic intuition reveals itself as content of our feeling. The content of
beauty does not at all enter the horizon of knowledge, because that which sees itself
in artistic intuition, has transcended the abstract standpoint of the consciousness-in-
general, and directly sees the content of the intelligible Self. Beauty is the form of
appearance of the idea itself ; it is only in artistic intuition that we have an intuition

of the idea ; only the beautiful is a visible representation of eternitv on earth.
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161-4: The “idea” can no longer be seen intuitively, in further progressive transcend-
ing in the direction of noesis. The noesis loses noematic determination, and becomes
the Self of the “practical reason” [“praktrsche Vernunft”], in the widest sense. It
is similar to the Universal of self-consciousness, where the last “being” which had
its place there, namely the will, was no longer noematically determinable, and the
noema was, without mediation, the noesis.

162-2: In the Self of practical reason, the noema is completely submerged in the noe-
sis, and the intelligible noesis is conscious as “conscience” in the very depth of con-
sciousness. Conscience has left behind all artistic intuition, and the soul sees itself in
its greatest depth without mediation in the form of the acting Self.

162-3: According to the Kantian School, the Self may be called the subject of the
Ought [Subjekt des Sollens]i . The moral Self is the true normative subject, but the
subject-ingeneral may be called the normative subject of the Ought, though only in a
formal sense. [Truth here being regarded as worth or value]. Compared with the nor-
mative subject as intelligible noesis, the noema rs the “norm” or the “value”. Since
the consciousness-in-general possesses no content of self-intuition, and because the
content of the moral Self is infinitely deep, both see only the “thou shalt ! in the di-
rection of noema.

162-4: The idea of the good cannot be seen [intuitively]. There is only moral devel-
opment and infinite progressing. Only in the direction of noema is there something
visible like an “intelligible character”. But the intelligible character is not “seen” like
the idea of beauty, but is merely an ideal.

162-5: In this way, I want to think of the “intelligible lvorld”, and discuss the differ-
ences and relationships of the “beings” which have their places in this intelligible
world. But this does not mean that the intelligible world would become an object of
our knowledge ! No, here I am consistently retaining Kant’s standpoint. However, I
am convinced that Kant’s subject of knowledge can be thought of as the intelligible
Self, by having a fundamentally different understanding of “knowing”.

163-1: As long as one adheres to the standpoint of the subject of knowledge, the in-
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telligible world, as a world of things in themselves. is totally unknowable or unthink-
able and transcendent. Since Kant recognized as principle of given material only
a consciousness of perception, only something like the “natural world” was to be
thought of as a world of objects of knowledge. However, by deepening the signifi-
cance of self-consciousness, as principle of the “given”, one reaches from the natural
world the world of purpose (one reaches from the natural physical world the natural
teleological world), and then the psychological world, which has self-consciousness
as its object, and finally the historical world.

163-2: All this belongs to the very world of objects of knowledge, and not to that
\’vorld in which our true Self, the intelligible Self, has its place. Our true Self is not
the Self that lives and dies in the historical world. That which lives and dies in the
historical world is the so-called conscious Self, a shadow of the intelligible Self. Our
true Self dwells in the intelligible world, which is conceived by deepening the mean-
ing of self-consciousness in the depth of consciousness-in-general. In this sense, the
deepest which is thought here is the moral world.

163-3: In the degree in which the concept of self-determination of the Universal is
deepened, the determination is passed over to a “being within” and the “being with-
in” becomes self-determining. With this, the Universal becomes something that is no
more determinable as Universal; it gets the significance of a “law” which confronts
the “being within” It is that which in the Universal of conclusion, was the Universal
of the terminus major, confronting the Universal of the terminus minor. Something
of the character of the terminus major, connected with something of the character of
the terminus minor by “time” as terminus medius, forms a single Universal, and this
is the natural world.

164-1: Since in the Universal of self-consciousness that which has subjectcharacter
has already transcended the depth of the plane of predicates, it can not be -said here
that that which has the character of terminus major encloses the subJect through
“time”. There is no “law” in the strict sense in the field of phenomena of conscious-
ness. Taking “intention” as a quality of consciousness, and taking “intending” as

mirroring, where that which has transcended the depth of the Universal of judgement
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mirrors its image in the plane of predicates, no phenomenon of consciousness can be
thought to be independent of time.

164-2: But the time of phenomena of consciousness is different from the time of
phenomena of the natural world. since past and future cannot be united under a ter-
minus major. The time of phenomena of consciousness has merely the tendency to
unite something of the character of the terminus minor with something of the charac-
ter of the terminus major. Historical time, too, is but a border case of such time; his-
tory has nothing of the character of the terminus major. That, however, which tran-
scends even the Universal of self-consciousness, and has its place in the intelligible
Universal, has transcended time altogether. Its “existence” is not determined by time,
although that which exists in time is its image.

164-3: That is why it can be said that the content of the “consciousness-in-general”
is or exists in itself, independent of whether someone actually thinks it, or not. But
since this consciousness-in-general, as merely formal intelligible Self, does not
possess its own content, its ideal content, namely the intelligible noema, is without
mediation the content of reality. The real world can be regarded as a direct manifes-
tation of the intelligible noema.

164-4: In the case of the artistic intuition, the real world can no longer be regarded
as a direct manifestation of it [the intelligible noema] , and this is the reason why
beauty is regarded as beautiful illusion. In the artistic intuitron, intelligible noema
and intelligible noesis are in perfect harmony. The noema does not disappear in the
noesis; therefore, the noema of the artistic intuition does not free itself from the real
world, being the intelligible noema of the consciousness-in-general. The real be-
comes expression. 165-1: Finally in the moral conscience which sees itself, the noe-
ma has completely left behind the plane of consciousness-in-general, which could be
called the abstract plane of the intelligible Universal ; it has not even the significance
of being mirrored there. The idea of the good has not even the significance of being
mirrored in the real world, nor can it be said that anything real be its expression.
165-2: When the determination of the Universal passes on to the “being within”,

only “laws” are seen in the direction of the Universal. So now, only something like
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“moral laws” are to be seen in the direction of noema. And that which is regarded as
“moral reality”, like family or state, is not, like a piece of art, image or expression
of the idea. All “being” has here the slgnlficance of “shall be”. As in the case of the
last “being” in the Universal of judgement, namely the “acting”, the subject became
predicate, and the predicate subject, and as in the case of will the intending became
the intended, so now, all “being” has become a “shall be”, and that which has the
character of a shall be” has become a being. Something like moral reality can be
compared with an eternally unfinished piece of art.

165-3: When, in such a sense, noema and noesis have separated, and the content of
the Self can no longer be seen as noema of an intellectual intuition, then in the direc-
tion of noesis the “free will” is visible A formal moral philosophy, like that of Kant,
is here established. In the moral Self, form and content confront each other alvvays.
But the moral Self does not see an alien content, like the theoretical Self, as formal
“being” , the conscience sees itself.

166-1: That which shows itself objectively as moral reality is nothing but the content
of the Self. In this sense, as intelligible Self, it is the same as that of the artistic intu-
ition, with the exception that it can not find adequate expression.

166-2: Ethics without content is no true morality. There is no intelligible Self with-
out noematic relation. When the conscience sees itself noetically, the noematic law-
ful “moral world” is established. But because its content itself can not be seen direct-
ly, and does not stand before us as intelligible noema, the moral Self is thought of as
acting Self, from the standpoint of the conscious Self. While in noetic transcendence
the moral will is conceived in the noematic transcendence it is the objective moral
world. The good as form, and the good as content, confront each other.

166-3: However, the moral world is “created” by the moral Self; the purpose of the
moral action consists in itself, i.e. in the creation of its own world. The relationship
between intelligible and real world needs further consideration, but I must limit my-
self to what I have said.
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166-4: Above it has been shown how, starting from intentionality, and transcending
the last “being” in the Universal of self-consciousness, namely our conscious will, I
conceive the intelligible Universal and I think of “being within”, in the direction of
noesis as three layers of the intelligible Self : intellect, feeling, and will. These three
steps of transcendence can be thought, because the intelligible Self has transcended

the conscious Self.

167-1: Transcending the will means, first, that the Self transcends the thought Self,
that the consciousness transcends the conscious consciousness ; an intellectual in-
tuition is reached, where subject and object are united. The intelligible Self is con-
scious of itself in intellectual intuition; it sees itself directly.

167-2: Until now, philosophy has thought of “transcendence” only in the noematic
direction. Therefore, speaking of an intellectual intuition meant already the end. 1
am, however, of the opinion that in that which sees itself, these three layers can be
distinguished by transcending in the direction of noesis. The content of the act of
consciousness as transcendent object is the “idea”: the three layers of the intelligible
Self are that which sees the idea of truth, that which sees the idea of beauty, and that
which sees the idea of the good.

167-3: The mere theoretical intelligible Self, similar to the theoretical self-conscious-
ness, is but formal ; it does not truly see the content of Iche intelligible Self, and it
does not see its own content without mediation. Truth is the abstract side of the idea .
The content of the intelligible Self is first seen in the noesis of feeling; in the artistic
intuition we see the idea itself. The willing noesis, finally, sees the Self itself; it is the
conscience, and the idea is practical. Having left the will behind us, we elevate our-
selves to the standpoint of the intelligible Self, and regard it, from the standpoint of
the conscious Self, as creative. Even the theoretical intelligible Self is constitutive,
as “consciousness-in-general”. Only it remains mere subject of knowledge, because
it does not see its own content.

167-4: In the artistic intuition, however, seeing is creating, and creating is seeing.
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(Here, the Sef is creative in the true sense.)

168-1: Finally, in the case of the intelligible will, where the idea can no longer be
seen objectively, it is analogical to the conscious will, which is the last “being” hav-
ing its place in the Universal of self-consciousness; the intended was the intending,
and the content of will was no more determinable noematically. In analogy to that, in
the intelligible Universal, the intelligible will is no more object of possible intellec-
tual intuition. The idea being purely practical, the “free will” becomes evident in the
direction of noesis, and the intelligible Self is thought of as “free personality”.

168-2: Seen in this way. , everything that has its place in the intelligible Universal is
“personal”. The world of ideas being the world of objects for the acting Self, the idea
of the good, the highest idea, has regulative significance.

168-3: The truly concrete idea is personal and individual. This is because the intel-
ligible personality, which is the last “being” having its place in the intelligible Uni-
versal, is individual. The idea, too, as its content, must be individual. Here lies the
origin of individuality.

168-4: The idea of truth, as content of the consciousness-in-general in analogy to
that which was mirrored on the plane of consciousness of theoretical self-conscious-
ness must be the image of an individual idea, and at the same time still universal and
abstract. However, the truly indi\’idual and personal idea, though idea, does not have
the character of noema, in the sense of something seen. Only in the case of the idea
of beauty can \~’e see an individual idea. Since the truly personal and individual
idea can no more be seen noematically, the idea of the good, having law-character, is
merely regulative, similar to the terminus major in the Universal of concl usion.

169-1: In this way, I think, it is possible to dctermine everything that has its place
in the intelligible Universal, and to clarify its relations. Thus, the connection and the
justification of the various philosophical standpoints can be determined and clarified.
169-2: Kant’s philosophy, taking the standpoint of the theoretical intelligible Self,
cannot go beyond the truth which forms the content of the formal Self. That is the
reason why Kantianism remains theory of knowledge. It is true that Kant, too, start-

ing from conscience, conceived the Intelligible, but he neither connected these two

39

IR THCIZABEN TH S ),

168-1: ZVEBEEDINHICE > T, A T VITHITRRBICR OGNS b
DTV, BHEH—REFIIRTHIRZEOLO L LT, BEFERELND

LOREMTLHDOTHY, TONEN ) T~WICRET HZ LN TE RN
<, FEHEEICR UL, 204 T YIZMNEBOER L LD TR
W, AT VITREICERNE LT, oY AOHEICATHRESEE WS B D
DESLND, AEMNACITIEHRRDI AN EBE~ONDHDTH S,

168-2: 7S D RG X 0 UL, MBEBO —EKEIZRTH L bDITT~
TAEEB~BIL, 47T YOMFIIITANBCOESR L LT, EOAT
YREEDATYELT, MHWEREZATLEE~DZ L TED, BT
HES 72 2 BEOA TYIIARTHY . EEMTRTIEZROREESB O
Thd, HEBO—RE IR TREDO O & LT, AEARIIEMER T
RN SRV, S DB HEOORRE LTA T YIHMEEN TR S
RN, T RTOMEMERZR D b ODORIFITZE ZICH LD TH 5.

168-4: Eik—MDONELEB~LNDEHOA 7YX, FHIAE Ok
s boom<, BN A4 T YO TRITFIR bRV, ik
—RA7R D LILICHIZ CTH 5, ME, BEICMEMERR D AR T VIX, b
Nob0ELT, 2~ T YOWEE ATV, Fx I, ED
AT VIR TEERN 2 DA TYE R ETTHD, BEITEMERN D AFA
TXIE RN DO TH LG, FITERINE LTEOA T
FTHHIREB~ENLDTH D, T bHEERAAI—RE ITRT 2 KEEmaMEE
EHTHDOTHD,

169-1: FATAH DM IZ L THEBO —KEIZIRTHL DO ERET D
LI, FNEORBREBHICL, Ik o THEAX O EIZEFNZ DI L
MR & B~ % L 3eic, ZOMEORBREFIC LSS0 E B,

169-2: 71 v MFEOSIHITMA 72 2BUE B OO 72 5 BT, Bl
EAMACONELLERZHT 2L EICHD Z ENTE R, v Mg
DBERIC L E ST A TH D, D MIBELEREME L CaltdE 25D
BN, BICZDZODNIGEEET HZ LIXTET, a5

-
—



standpoints, nor did he give a principle of determination of the content of the Intel-
ligible, of the content of the beautiful and the good.

169-3: Husserl deepened the consciousness of perception as far as the intelligible
noesis. But from this phenomenological standpoint, only one side can be seen,
namely the theoretical intelligible Self. Fichte, by deepening the significance of the
theoretical self-consciousness, reached the acting Self.

169-4: Fichte, it can be said, takes th e standpoint of the practical intelligible Self,
while Schelling, starting from artistic intuition, takes the standpoint of the feeling
intelligible Self. Hegel, I would like to say, widened the meaning of reason to the
determination of the intelligible Universal. His philosophy is all-embracing. But it
must be said that his philosophy merely deepened the theoretical standpoint through
and through, and therefore never reached beyond the noematic determination of the
intelligible Universal. Everything is based on noematic transcendence, and the prin-
ciple of determination of the noesis was not made clear.

170-1: Fichte and Schelling, too, thoug.ht of will and intuition merely as acts ; the
willing one and the seeing one do not enter their perspective. No individuality, no in-
dividual freedom of w~ill, can be clarified later by such a way of thinking. (It can be
found, though, in Schelling’s late works, but without logical foundation.)

170-2: To enter the intelligible world, by transcending Kant’s standpoint noemati-
cally, would already mean going beyond the standpoint of critical philosophy, and a
trespassing into the field of metaphysics would be inevitable. Kant gave no principle
of noetic determination, but he stuck to the standpoint of the formal intelligible Self.
He did not go beyond it. Therein lies, I think, the peculiarity of his philosophy.
170-3: The intelligible can not be discussed at all, witb_out clarifying the basis of
noetic determination, and its relationship to our consciousness. There is the dang’er
of onesidedness, by starting from one layer of the intelligible Self, and trying to
clarify the others frorrL there. The content of truth, beauty, and the good can be com-
prehended and clarified in their relationship only’ by looking back into the depth of
the noesis.

170-4: T have thought of the Universal of self-consciousness as enveloping the Uni-
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versal of judgement, and of the Universal of intellectual intuition, or intelligible Uni-
versal, as enveloping the Universal of self-consciousness. Seen from the intelligible
Universal, the enveloped has its foundation in it [the enveloping]. In so far as intel-
ligible noesis and intelligible noema still confront each other in the intelligible Uni-
versal, and in so far as the intelligible noesis, i.e. our true Self, is still noematically
determined, the conscious Self is determined [as the enveloped]. The Self is made an
object, and so the Universal of self-consciousness is constituted.

171-1: Seen from the standpoint of mere noematic determination, the noesis slowly
disappears in the noema, and a kind of substratum is detcrmined that can be a subject
of judgement, but not predicate. So, something like the Universal of judgement is
constituted.

171-2: Since, however, the noematic determination is made possiblc only by, the
noetic determination, the Universal of self-consciousness envelops, also in rank,
the Universal of judgement. In so far, however, as the conscious Self, for its part, is
noetically determined, it does not yet contain the world of objects of the transcend-
ing noesis; it merely intends it. In a strict sense, the conscious Self contains only that
which belongs to inner perception.

171-3: On the oth.er hand, no noetic determination can be derived from the noematic
determination ; from the determination of the Universal of judgement, no conscious-
ness can be derived. But, in so far as knowledge, in the strict sensc, is constituted
by the determination of the Universal of judgement, and is only to be thought of in
relation to it, a further and wider concept of “knowing” must be thought of in anal-
ogy to the Universal of judgement. Just because of this relationship, I started from
the Universal of judgement, and proceeded from there. The fact that the Universal
of judgement has in itself objectivity as truth, and that it contains the object in itself,
means that the Universal of judgement is already the noematic determination within
the intelligible Universal.

171-4: Seen in this way, the transition to an enveloping Universal is already con-
tained in the Universal of judgement. The Universal of judgement appears when the

Self'is reduced to substance, and the intelligible Universal shrinks noematically.
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172-1: Speaking of an intelligible world, one often imagines a heavenly world which
has transcended our real world; the reason for this is that one usually thinks of the
world of ideas merely through noematic transcendence. But as free personalities
we are actually living in the intelligible world. Seen from this point of view, the so-
called real world is nothing else but the world, regarded abstractly.
172-2: As has been shov,’n above, the intelligible Universal contains in itself the
Universal of self-consciousness, and further the Universal of judgement. But the in-
telligible Universal is not yet the last one.
172-3: Although it transcends the conscious Self, transcendent noema and transcen-
dent noesis still confront each other there [in the intelligible Universal]. Although
it has the intellectual intuition as its determination, it does not enclose the very last
“being”. In that which sees itself, the seeing and the seen confront each other, and so
it does not yet truly see itself.
172-4: That is why the free moral will, the last “being” in the intelligible Universal,
contradicts itself. Like the “acting” m the Universal of judgement, and the “will” in
the Universal of self-consciousness, so the free moral will, the last “being” which
has its place in the intelligible Universal, must transcend itself and must seek “unity
in the contradiction” in a “being” which even stands behind itself [the free will].
172-5: Existence of the moral Self means consciousness of one’s own imperfec-
tion, and an infinite striving towards the ideal. In the degree in which the conscience
sharpens, one feels more guilty. To solve this contradiction, and to see the true depth
of the Self, means to reach religious salvation. Man comes to know the real bottom
of the Self, only by denying himself completely. In this state of mind, there is neither
good nor evil. By transcending even the intelligible Self in the direction of noesis,
one frees oneself even of the free will. There is no more Self which could sin. Even
the idea of the good is the shadow of something that is without form.

8.

173-1: In order to clarify religious consciousness, we look back once more to that

“being” which has its place in the intelligible Universal. I have said that the intel-
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ligible Self sees as its own content the “idea”. This pertains to its noematic character.
But what is its noetic character? What is the very Self which sees its content? To
transcend in the depth of the conscious Self, and to reach the intelligible Self, means
nothing else but to go beyond the world of inner perception, and to enclose the tran-
scendent object; it means that the Self becomes conscious of the object without me-
diation; this union of subject and object is intellectual intuition.

173-2: In the depth of the conscious Self, we see the deeper content of ourselves, and
finally we see ourselves without mediation.

173-3: In this form of determination, however, the noesis is still bound to the noema,
and has not yet freed itself of the aspect of an “act”. The Self is more than act; it is
essentially that which has the act, or that which has and encloses acts. The process
by which the Self transcends the Self in the depth of the Self means that the Self is
[essentially] free, i.e. free will. To be free means to be not enclosed by the object, but
to enclose the object. But when the object is not yet the own content of the Self, as in
the case of the consciousness-in-general, there is no truly free Self.

174-1: The truly free Self must have its own content. (Will without content is no
will) . The free Self must enclose this content as its own in itself, i.e. it must form
the “place” in which the Self “is”

174-2: That the transcendent Self sees in itself its own content is “intellectual intu-
ition”, intuition of the “idea”. The significance of the noetic transcendence of the
Self would disappear, if something arbitrary did not remain in that intuition. The in-
telligible Self which has the idea as its content, sees the idea, and realizes it in reali-
ty. But it must also contain in itself the direction towards negation of values, because
this reveals the noetic independence of the intelligible Self. (Here, Nishida refers to
chapter 4 of his treatise “The self-determination of the Universal”.)

174-3: “Evil” is the degeneration and shrinking of the transcendental Self to a merely
psychological Self. The flesh is not evil but the will towards it is. As long as our Self
takes the standpoint of the conscious psychological Self, that which the Self wills

is neither good nor evil. An animal is neither good nor evil. What, then, is the “evil
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will”?

174-4: Evil is the will that is arbitrary, negates the idea, and has no goal whatever.
If one negates one’s own content, and allovvs oneself to be filled with desires in
the realm of consciousness, then the “flesh” is evil. Everything that negates value is
visible not in the direction of noema, but in that of noesis, and only when the intel-
ligible Self negates its own content, and allows itself to be filled with the content of
the conscious [psychological] Self. (The very possibility of negation of value reveals
the intelligible noesis ! )

175-1: In the intelligible world, that which stands in the direction of noesis is always
“not-value”. The deeper one sees into one’s own Self, the more one is suffering; the
suffering” soul is the deepest reality in the intelligible world. If the last “being which
has its place in the intelligible world” is comprehended in the way shown above, it
can be understood that one can transcend this Self, and reach religious conscious-
ness. The Self, transcending itself, sees itself deeper and deeper in the direction of
noesis; this is the truly free Self. The free Self sees the bottom of that Self which
sees the idea. By regarding the intelligible Self merely as that which sees the idea,
the noetic independence of the intelligible Self can not be indicated.

175-2: The self which sees the idea is still bound to the noema; it is merely universal.
The true noetic intelligible Self is essentially individual and free; it is freedom itself.
The conscious will, mirroring its own content on the plane of consciousness, and
making its content its object, is conscious of itself, not merely as the intending, but
also as the intended. The analogy is true for the intelligible Self: here is something
that, on the one side, mirrors its own content, the idea, on the transcendent plane of
consciousness, and on the other side, is itself non-ideal, and knows itself to see the
idea.

175-3: Therefore, similar to the contradiction in the will, one must suffer from the
contradiction in oneself, the more the deeper one is and the deeper one sees one’s
own Self. To free oneself of this contradiction, and to see the last basis of one’s own

Self, is the religious consciousness. Just as the Self of the “consciousness-in-general”
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was reached by transcending the conscious will, so one must realize a kind of tran-
scendence, i.e. a “conversion”
176-1:

deepest basis of our Self, without mediation. The so-called intelligible character

, in order to reach the religious [standpoint] .

In this way, we free ourselves of the contradiction in ourselves, and see the

is objectivised freedom. It is nothing else but the shadow of the Self, bound to the
noema. By proceeding in the direction of the intelligible character, we miss the [true]
Self. We see but its shadow, and the Self suffers the more under its own contradic-
tion. In the artistic intuition, the noesis submerges into the noema, and the intel-
libcrible Self sees the Self determined by the noema; therefore, one is free of the
contradiction of the Self, and one feels something that is closely related to religious
salvation. But it is still a determined Self, seen through artistic intuition, and not the
free Self itself .

176-2: Conscience, seeing the free Self itself, is self-contradicting: he who says that
he does not need to feel ashamed before his conscience merely confesses that his
conscience is dull. He who has a feeling of deep guilt sees himself deepest. The true
Self becomes visible, when we reflect deeply in ourselves and heap reflection on
reflection, until all reflecting seems to be exhausted. Only he who has sunk into the
depth of the consciousness of sin, or only he who sees no more way of penitence can
comprehend God’s holy love.

176-3: The fact that the last which has its place in the intelligible Universal has the
contradiction in itself, also means that there is a desire for a transcendence. There
must be a transcendence which stands behind it.

Whenever a Universal finds its place in another enveloping Universal, and is “lined”
with it, the last “being” which had its place in the enveloped Universal, becomes
self-contradictory.

177-1: According to this, the intelligible Universal can not be the last Universal;
there must be a Universal which envelopes even the intelligible Universal; it may be
called the place of absolute nothingness. That is the religious consciousness. In the
religious consciousness, body and soul disappear, and we unite ourselves with the

absolute Nothingness. There is neither “true” nor “false”, neither “good” nor “evil”.
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The religious value is the value of negation of value.

177-2: 1t sounds absurd to speak of a value of negation of value, but that which is
usually called value is value objectivised in the direction of noema, value which has
become a “thing”. When one, however, transcends infinitely in the direction of noe-
sis, i.e. if one accepts a value of existence, all in this direction is negation of norma-
tive values. When the value of shall-character is negated in such a way, the value of
being-character, or the value of existence, ascends and reveals itself.

177-3: A deeper reality than substance, which can be subject, but not predicate,
was the conscious Self, which negates that objective determination [of substance].
Among the different forms of the conscious Self, the willing Self has the highest
value of existence, higher than the theoretical Self.

177-4: So-called philosophy of values takes the standpoint of the constitutive sub-
ject, and deals with determinations of an objective being. But this philosophy of val-
ues, reflecting on itself, has no logical form to determine itself. For that philosophy
objective being is always value and no true “being”. It is a being which itself belongs
to the realm of “Shall”.

177-5: Such a standpoint has no possibility of determining true being, nor of discuss-
ing something like the “value of existence”. I, on the contrary, take the standpoint
of knowledge as “self-determination of the Universal”. I think that the “place” or the
abstract transcendental plane of determination forms the background of the concrete
Universal, determining itself. Then, [in the case of transcending], this “place” is
“lined” by an enveloping Universal and has its “being” therein. Now, the immediate
determination of the “place” is the mediated determination of the being, or the form
of determination of being [the form of the form].

178-1: When, e.g., the Universal of judgement is enveloped by the Universal of
self-consciousness, the transcendental plane of predicates becomes the plane of con-
sciousness. That which has its place in this plane of consciousness, i.e. that which “is”
here, becomes the direct and immediate determination of the place, when seen from
the earlier standpoint of the Universal of judgement ; therefore, still seen from that

standpoint, it is thought as mere “being” and as “irrational”. (This is in analogy to
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the determination as terminus minor in the Universal of conclusion.)

178-2: If the self determmatlon of the trans cendental plane of predicates is called
“knowledge”, then it can be said that the known determines the knowing. The same
is true in the case when the Universal of self-consciousness is enveloped by the in-
telligible Universal, and “is” here. The place of the Universal of selfconsciousness,
i.e. the transcendental plane of consciousness, is the abstract plane of determination,
where the [intelligible] Universal determines itself. That which has its place in this
plane of determination, is seen as content of the free will, and as arbitrary, from the
[earlier] standpoint of the Universal of self-consciousness. This freedom indicates
the “reality” of the Self, and from here, self-consciousness itself is “given”.

178-3: Therefore, the “arbitrary” has deeper reality than the “irrational”. In so far
as the direct determination of the “place” deepens more and more, the value of ex-
istence ascends. I call “value of existence” that value which, contrary to objective
knowledge, becomes visible in the direction of the Self, reflecting on itself. In this
sense, the last “being” in the intelligible Universal, i.e. “he who has lost his way”, in
so far as he has his place also in the “place” for the intelligible Universal, is, there-
fore, the most real. Real, in the deepest sense, as far as it can be methodically de-
termined. The sinner who has lost his way is nearest to God, nearer than the angels.
As content of the intelligible Self, there is noematically no higher value visible than
truth, beauty, and the good.

179-1: In so far, however, as the intelligible Universal is “lined” with the Universal
of absolute Nothingness, the “lost Self” becornes visible, and there remains only the
proceeding in the direction of noesis. In transcending in that direction the highest
value of negation of values becomes visible: it is the religious value. The religious
value, therefore, means absolute negation of the Self. The religious ideal consists in
becoming a being which denies itself. There is a seeing without a seeing one, and a
hearing without a hearing one. This is salvation.

179-2: Windelband, in his essay “The Holy” ( “Das Heilige” ) , says that there is no
content of value besides that of truth, beauty, and the good. Religious value, he says,

can only be found in the fundamental relation between these three forms of con-
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sciousness of value, i.e. in the antinomy of the consciousness (“Antinomie des Be-
wusstseins”). Religious consciousness, according to Windelband, is the metaphysical
reality of the consciousness of value, or the consciousness of norm, revealed by the
conscience. In short, the religious feeling is the feeling for the reality of the highest
value. I think that, in this way, not only is the value of truth, of beauty, and of the
good most intensified, but that there can be derived no specific religious value. No
character of value can be derived from reality. The value of existence has its char-
acter as value only from the value which existence has in itself. If existence has a
value, diflerent from that of truth, of beauty, and of the good, then this means a value
of specific character.

9
180-1: I hope to have clarified the standpoint of religious consciousness by what has
been said.
180-2: In the case of the intelligible world, which has its place in the intelligible Uni-
versal, noesis and noema still confront each other. The Universal, as determined noe-
matically, is still a determined Universal. The last “being” which has its place there,
still contains a contradiction in itself. Therefore, with regard to this Universal, it can
not yet be said that it truly envelops the “last”. In such a world, the very basis of the
true Self does not have its place. There must be something that transcends even that
[intelligible] world.
180-3: That which envelops even the intelligible Universal, and which serves as
“place” for our true Self, may be called the “place of absolute Nothingness”. It is
the religious consciousness. The Universal of judgement is the fundamental form of
determination of knowledge. Also intentionality of consciousness, as transcendence
in the direction of the predicate, still has logical significance; that which has become
conscious is content of knowledge through judgements. Of the intellectual intuition,
too, it can be said that it is related to knowledge through concepts, because it has not
yet given up [the element of] intentionality.
180-4: But when it comes to transcending even that intellectual intuition, and when

that which has its place in absolute Nothingness is conceived, no more statement can
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be made with regard to this; it has completely transcended the standpoint of knowl-
edge, and may perhaps be called “world of mystic intuition”, unapproachable by
word or thinking.

180-5: Knowledge through concepts is constituted by a Universal being determined,
or by a knowing directly determining a knowing; knowledge is essentially absolute

noetic transcendence. (The universal concept is the determined Self.)

181-1: This direction of noesis may be called “intuition” or “experience” and at its
boundary “religious consciousness” reveals itself. Now, it has become impossible
to discuss the determination of the content of religious consciousness ; in analogy
to the determination of the Universal of judgement, such determination exists only
in the act of religious “experience”. As determination by the Universal of absolute
Nothingness, it is a determination without mediation by concept. In a strict sense,
everything that has been called above “irrational” and “free”, has its very foundation
here, where the last “being” is determined.

181-2: Of the content of religious consciousness, nothing can be said, except that it
is “experience”. Always, when a Universal finds its place in another Universal, and
is enveloped by that Universal, the transcendental “place” of the enveloped Univer-
sal becomes the abstract plane of determination for the enveloping Universal; i.e. it
becomes the place where the enveloping Universal mirrors its image. For instance
:when the Universal of self-consciousness found its place in the intelligible Univer-
sal, a plane of consciousness of the “consciousness-in-general” could be thought of.
In the same sense, the intelligible world has its place in the consciousness of God
when the intelligible Universal finds its place in that which was called the “Universal
of absolute Nothingness”, and is enveloped by that Universal.

181-3: God, by analogy to the “consciousness-ingeneral”, is the transcendent sub-
ject of the intelligible world. And just as the empirical world is constituted by the
synthetic unity of the consciousness-in-general, so the intelligible world is thought
to be created and ruled by God. In such a way, the religious aspect of the world is

established. Just as the transcendental subject of the consciousness-in-general was
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thought of by transcending the psychological Self, so God is that transcendental sub-
ject which is revealed by the noetic transcendence of the intelligible world. That is
why even the intelligible Self must kneel before God, as the absolute unity of truth,
beauty, and the good. That is the reason why the religious feeling is thought to be the
feeling of absolute devotion.
182-1: It is only through absolute negation of the Self that it becomes possible
“to live in God”. Such an aspect of religion, however, is, in my opinion, not deep
enough. Just as the intelligible Self, as consciousness-in-general, does not yet have
its own content, so this aspect of religion has not yet reached true religious intuition.
It is still bound to the intelligible world, where it has its origin. If one is really over-
whelmed by the consciousness of absolute Nothingness, there is neither “Me” nor
“God”; but just because there is absolute Nothingness, the mountain is mountain,
and the water is water, and the being is as it is.
182-2: The poet says *:
“From the cliff, Eight times ten thousand feet high, withdrawing your hand,
Flames spring from the plough, World burns,
Body becomes ashes and dirt, And resurrects.

The rice-rows Are as ever, And the rice-ears Stand high”.

182-3: After having clarified the religious standpoint, 1 would like to add, finally, a
few words about the philosophical standpoint . The religious standpoint has essen-
tially and cornpletely transcended our knowledge as it is known through concepts.
With regard to the landscape of religion, religious experience alone has the last word.
Understanding “knowledge” as self-determination of the Universal, and pushing this
idea as far as to the Universal of absolute Nothingness, this last Universal is beyond
all determination but there remains still the significance of “mirroring”, in so far as it
is the “place” of absolute Nothingness. And this mirroring has become the essence of
our knowledge. Finally, our soul is thought of as a pure mirror. Something like this
was intended by Jakob Boehme, when he said: “So denn der erste wille ein Ungrund

ist, zu achten als ein ewig Nichts, so erkennen vvir ihn gleich einem Spiegel, darin
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So denn der erste Wille ein Ungrund
zu achten als ein ewig Nichts, so erkennen wir ihn gleich einem

Spiegel, darin einer sein eigen Bildnis sieht, gleich einem Leben (7=
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einer sein eigen Bildnis sieht gleich einem Leben” (Sex Puncta Theosophica)----
“Since the first will is bottomless, like eternal Nothingness, we perceive it as a mir-

ror, in which one sees one’s own image as a life”.

182-4: From this standpoint of knowledge which has transcended all knowledge,
pure philosophy tries to clarify the different standpoints of knowledge and their
specific structures. From the standpoint of the Universal of absolute Nothingness,
philosophy tries to clarify the specific “determination” of each enveloped Universal.
Self-determination of the Universal may be called “reason” in the widest sense of
the word. Then, philosophy is self-reflection of reason. A peculiar case of such self-
reflection is Kant’s critical philosophy. In the religious experience as such, however,
there does not remain even the meaning of “mirroring”. Since I am looking at re-
ligion from the standpoint of philosophy, I call religion the standpoint of absolute
Nothingness. It is from this philosophical standpoint that I say religion should be
thought of in such a way. Here is the point where religion and philosophy touch each
other. The philosophical viewpoint, as one of knowledge, is essentially abstract,
compared with art and ethics. But since philosophy has transcended the standpoint
of the intelligible Self, it has already transcended art and ethics, and even the reli-
gious aspect of life. The religious aspect, as has been said above, is reached in the
Universal of absolute Nothingness, and it was there compared with the standpoint
of “consciousness-in-general”. The philosophical standpoint is that of self-reflection
of the religious Self in itself, not looking back on the intelligible world from the
religious standpoint, and not making the content of the intelligible world its own
content. It is not the standpoint where an absolute Self constitutes the world, but that
of self-reflection, or of self-reflection of the absolute Self. Philosophy is only in such
a manner occupied with the origin and the structure of knowledge. Critical philoso-

phy, too, is not realized by the consciousness-in-general, but by reflection on it.

184-1: The “place” of a Universal is undeterminable [from its own standpoint],

and this means that behind it something self-conscious becomes evident. The self-
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conscious, reflecting on itself, is increasingly self-determining; it determines its own
content. In thc Univerrsal of self-consciousness, the self-conscious, reflecting on
itself, and determining its own content, sees the content of the “corcrete Self”. The

analogy is true for the intelligible Self.

184-2: But, transcending the intelligible Self, the Universal becomes absolutely
undeterminable. At the same time there remains, as content of the conscious Self,
which [still] has its place here, the mere form of determination of the Self; one is
conscious only of self-consciousness, and knowledge reflects only on knowledge.
The so called religious world-aspect is nothing else but the content of the intelligible
world, seen from the point of view of the religious Self. It is not the content of reli-
gious self-reflection as such.

184-3: When it comes to the religious standpoint, the conscious Self disappears, and
so does all content which was intended by it. In the direction of self-determination
of knowledge, there remains only formal self-consciousness, i.e. there remains only
the primary form (“Urform”) of knowledge. This phase of consciousness of absolute
Nothingness, which is Nothing as well as Being, can become evident for the thcoret-
ical Self, only in self-refiection of knowledge as such. And this is the standpoint of
philosophy.

184-4: It has been my intention to clarify, from the point of view of consistent criti-
cism, the origin of knowledge, to refer the different kinds of knowledge to their spe-
cific standpoints and to their specific values, and to clear up their relations and their
order of rank. It can not be denied that Kant’s criticism still has something dogmatic
in its starting point. If metaphysics, as was said above, consists in discussing the
intelligible “being” or existence, I would be ready to justify it. What is wrong in so-
called metaphysics is, in my opinion, the fact that it does not clear up the different
kinds of knowledge, and confuses the significance of different kinds of “being”.

Notes by Robert Schinzinger
" This concept is related to Hegel’s concept of “das Allgemeine”. According to Hegel, a
judgement of knowledge has the form: “the individual is the universal” (“Das Beson-
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dere ist das Allgemeine”).

* Place (“basho”) is the basic idea of Nishida’s Logics, and is related to Plato’s concept
of “topos” as the “place of the ideas”.

? According to Nishida’s personal interpretation, this means: The mastcr has given a
problem for Zen-meditation, and you are labouring to solve the problems of being, as
the farmer over there, on top of the high cliff, is labouring to plough his field. You are
hanging on the usual way of thinking like somebody who is hanging on an infinitely
high cliff, afraid of falling into the abyss. Withdraw your hand! And see: From the
farmer’s plough spring sparks,and you, while the experience of Nothingness springs
from your labouring thinking, find “satori”, enlightenment. The Universe has bccome
nothing, and the Ego has become nothing. But in the same spark of Nothingness, you
regain the world and yourself in Wonderful self-identity. In the experience of Nothing-
ness, everything is as it is: the rice-rows are as ever, and the rice-ears stand high. (The
author cf this poem is the Japanese Zen-Buddhist Kanemitsu Kogun).
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