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The Logic of Topos and the Religious Worldview
translated by Yusa Michiko
Chapter 1

371_1: Though not everyone is an artist, everyone can appreciate art to a certain
degree. Though not everyone is a religionist, those who commit themselves to a
religion being a rare few, everyone can understand religion to a certain extent. |
imagine that no one can fail to be deeply moved when reading ardent confessional
writings of great religious figures. Situations of extreme misfortune, moreover,
are bound to awake religious awareness in everyone of us.

371_2: Religion is a spiritual fact. Philosophers may not invent religion on the
basis of their own systems of thought; their task is rather to explain this already
existing spiritual reality. In order to do so , they must have some understanding
what the religious mind is. Few can claim to have true religious experience; but
just as a non-specialist can appreciate art, so can a non-religionist understand
religion.

371_3: Few would confess to having no conscience. To do so is merely to
disparage oneself. But some admit to having no eye for art, and many claim to
have no understanding of religion or to have no religious mind. Some scholars,
indeed, take pride in this lack, dismissing religion as unscientific, illogical, and at
best a matter of mystical intuition. Some say it is not God who made human
beings in his image, but human beings who made God in theirs. Others claim that
religion is the opium of the masses.

372_1: Just as we cannot discuss color with the blind nor sound with the deaf, so
we cannot discuss religion with those who have no inkling of what it is. I am not
one to preach religion, but | cannot accept anti-religious opinions based on the
view that religion is unscientific or illogical. | wish to make this much clear at the
outset.
What is Religion?

372_2: In order to deal with this question, we must first clarify what the religious
mind is. Without God there is no religion. God is the fundamental concept of
religion.

372_3: Just as color appears to the eye and sound to the ear, so does God appear
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to the self as the spiritual fact. God can never be grasped simply intellectually. A
merely intellectually conceived God is not God. This is not to say that God is only
a subjective reality.

372_4: Even in physics, although the senses are the starting point for the pursuit
of truth, that which sees or hears is not the particular sense organ, but the mind
itself.

372_5: Prior to the Critique of Practical Reason (1788), in the Groundwork of the
Metaphysic of Morals (1785) Kant discussed the good from the standpoint of the
moral reason based on common sense. | have no quarrel with his argument as far
as it goes. Kant certainly had a clear awareness of what morality is and was able to
articulate it from his philosophical standpoints.

373_1: But how deep was his understanding of aesthetic consciousness? Just as
a poet once said that the stars in the heavens were the most beautiful objects
precisely because they were not objects of our desire (Goethe), so Kant said that
beauty was indifferent to our desires. | cannot help admiring this insight, as it
aptly elucidate the essence of the aesthetic consciousness. Yet | doubt if he under-
stood by it anything more than formal beauty.

373_2: When he came to religion, however, he viewed it only from the standpoint

of moral consciousness. Although he discussed the immortality of the soul and the
existence of God, these were for him only postulate of moral consciousness. For
Kant, religion was meaningful only as a supplement to morality. I do not find any
uniqueness accorded to religious consciousness in his thoughts, and | wonder if
he was aware of any such uniqueness. Within the limits of mere reason, religion
does not fit.

373_3: To discuss religion, one must be conscious of it as a fact of one's spiritual
experience. Otherwise, even if one thinks one is discussing religion, one may
actually be dealing with something entirely different.

The Self and the World
373_4: What is this religious awareness, the religious mind? This question should
be investigated in both its subjective and objective aspects. But I shall not take up
this problem here. Suffice it to say that we cannot discuss religious reality from
the standpoint of objective logic, and that religious questions cannot even emerge
at this level.



oooooon
ggbobooomoooooboooon
gboboooon

goog
gbooboooomaoooooo

\,
IS
o
O
O
]
O
O
]
]
]
O
]
|
|
|
|
O
O
O

000w
ooo
ool
ooo
ooo
ooo
ooo
ooo
ooo
ooo
OooOo
OO O
OO O
mi=ls
H

O

O

O

050
O

goooboo

3

374_1: The self is that which acts. Action arises in, and from, a mutual relation-
ship between things.

374_2: Action presupposes a relationship of mutual negation, wherein one ne-
gates the other and the other negates the first. This mutual negation is simulta-
neously a mutual affirmation. Each thing realizes its own uniqueness. That is,
each thing becomes itself.

374 _3: That two things maintain their uniqueness as they stand opposed to each
other and negate each other means that they are mutually conjoined and compose
one form. Conversely, for the two to interrelate, to be conjoined and form one
whole means that they maintain their mutual opposition and negate each other.

374 _4: It is according to this formula that we actually think about the mutual
interaction of things, namely, the material world. Therein what | call the "logic of
contradictory self-identity" is already at work.

374 _5: In order to think about that which truly acts, however, it is not enough to
say that two things stand in opposition and that their mutual negation is simulta-
neously their mutual affirmation. A really acting thing is not one which is moved
and acted upon by another, but one which of itself which moves the other and also
initiates its own action.

374_6: This is why in the material world there are no really active things, for
there everything is relative and all forces are quantitative. In order to conceive that
which really acts, we must bring in the category of order or sequence, that is, the
factor of irreversible time.

375_1: In the material world time is considered reversible; but in the world of life
it is irreversible. Life does not repeat itself; the dead do not come back to life.

375_2: The world, the contradictory self-identity of the many and the one, moves
from that which is formed to that which forms. In this sense, the world is an
infinite process. That which acts is that which forms. Such a world is purposive.

375_3: Inmy essay "Life" | said that the world of life, differing from the world of
matter, contains its self expression within itself; it coordinates that which is inside



4

itself with that outside and moves from the created to the creating by reflecting
itself within itself [cf. NKZ IX: 289-3701 . That is, it is a world that exists and
moves of itself.

375_4: Containing self negation within itself and reflecting itself 'within itself, the
world continues to form itself endlessly through the negation of negation, i.e., self
affirmation. This is the direction of time . The contradictorily self identical world
contains its own focal point within itself and revolves around this dynamic axis as
it endlessly determines itself.

375_5: In such a world, when something new happens as an outcome of the
mutual negation, it is simultaneously an affirmation of things. That is, when things
are acting, this action is directed towards the self-formation of the world. All
activities must have some direction.

375_6: Time must have its own content. This direction is the end, telos. Cer-
tainly, time has its own property even in the material world, for there are no forces
where time does not have its own property. In the material world, however, time
negates itself and is grasped in spatial terms.

376_1: The world of life on the other hand, biological though it may be, is already

contradictorily self-identical, as | mentioned before, and as such it is the world of
the self-determination of topos [i.e. , the field of consciousness] . One's self is
corporeally biological, and its activities are biologically purposive, but we unique
individuals of the absolutely contradictorily self identical historical world do not
merely act purposively. We act knowing our ends. That is to say, we are self-
conscious. We act in the true sense of the word, for our actions come from
within.

376_2: Not only the biological world but even the material world exists within the
historical world. The biological world, however, though already contradictorily
self identical, is characterized by spatiality and remains close to the material world.

376_3: The absolutely contradictorily self identical world that exists and moves
of itself is thoroughly spatial and temporal. It is spatial in negating itself, express-
ing itself, and existing synchronically. But in its self affirming aspect, as the nega-
tion of negation, the world is endlessly dynamic and temporal, moving from that
which is determined to that which determines.
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376_4: Not only does time negate space, but space negates time. In the contradic-
tory self identity of time and space, the world without any ground of its own
forms itself in its endless movement from the created to the creating. It is a cre-
ative world, and as such, | call it the world of the self determination of the abso-
lute present. Only' in such a world can we conceive of that which truly moves of
itself, i.e., that which is self aware.

376_5: That things mutually oppose one another and interact in this world through

"mutual negation which is simultaneously affirmation" means that things relate in
opposition to one another not as the subject-term [i.e., an individual abstractly
considered] but as worlds. Each and every thing that acts is a world in itself and
opposes another world.

377 _1: This is what | mean by "an individual faces another individual." That we
act consciously means that each of us-an expressive point of the world-forms the
world by expressing it in our self:

377_2: the world is subjectively appropriated by our self. This means that the
world which stands over against us as something thoroughly objective is trans-
formed into a world of signs within us, is grasped by us as a significative world.

377_3: That is, the world expresses itself within us; each of us is the locus of the
its self-formation. Thus the world assumes a temporal mode through its negation
which is simultaneously affirmation (cf. "Life").

377_4: As spatial worlds existing in time, we contradictorily self-identically form
ourselves. This is the activity of consciousness.

377_5: This temporal space, i.e., the space permeated by consciousness, reflects
itself within itself contradictorily self identically, and its focal point is what is for
us our self. The world of consciousness as we know it is ordered around or
centered on these dynamic focal points.

377_6: The activity of consciousness always has temporal direction, and it de-
termines itself self-expressively. It is always conscious of its ends as the self
determining activity of the world, wherein the present determines itself into past
and future. To describe the world of our consciousness in this way is to say that
our consciousness expresses the world within itself in the contradictory self-
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identity of time and space, and functions as one of the self-expressive, [self -
forming points of the world.

378 _1: By expression | mean the dynamism of the other being expressed in the
self, and the self being expressed in the other. The self is this focal point of the
world at which the world reflects itself.

378_2: Self -consciousness does not arise within a simply closed-off self; it arises
only when the self transcends itself and faces the other.

378_3: When we are aware of ourselves, our self already transcends itself. But
this obvious fact is not recognized by those who substantify the self by objective
logic.

378_4: That individual worlds stand in mutual opposition in the absolutely contra-
dictorily self-identical world means that the focal points stand in mutual opposi-
tion in the way described above.

378_4: In the absolutely contradictorily self-identical world, each of the numer-
ous individuals is a focal point of the world and as such each bears something of
the character of a world. As in the Monadology [of Leibniz] , each monad ex-
presses the world as well as constituting a particular perspective of the self ex-
pression of the world.

378_6: In such a world, individuals interact expressively, as if they were in Kant's
"kingdom of ends."”

378_7: The world is absolutely contradictorily self-identical. As the self-determi-
nation of the absolute present, it has its focal point within itself and forms itself
with this dynamic point as its center. This gives the world its order.

378_8: Each of us is one of numerous individuals in the world, and as its focal
point each expresses the world in itself and has its own direction in accordance
with the direction of the self forming focal point of the world. This gives the
world its moral order.

379_1: To say that the self as a focal point of the world determines itself self
expressively is not the same as to consider the self necessary by objective logic.
Rather, it is to say that the self assumes as center the absolute present which also
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encompasses the eternal past and future.

379_2: This is why | regard the self as the momentary self determination of the
absolute present. Therefore, we are contradictory ,existence. We reflect the world
within ourselves, and yet have our selfhood in the absolute other. We are born to
die and die to be born.

379_3: The moment disappears forever and yet forever comes into being. The
moment is eternal. The world of the absolute present is like an infinite sphere
which has no circumference and whose center is everywhere. This is the world
of the freedom of necessity and the necessity of freedom. Only in this world is it
possible to speak of the moral obligation of the self. This is not a subjective world
but a historical world.

379 _4: As | have discussed in "The World of Physics," the so-called physical
world is already an aspect of the historical world which is absolutely contradicto-
rily self-identical [cf. NKZ XI: 5-59].

The Self as a World of Self-awareness

379 _5: Kant clarified the transcendental forms which are the constitutive condi-

tions of knowledge. But just as content without form is blind, form I without
content is empty. Kant saw objective knowledge as consisting I- in the unity of
form and intuitive content, and developed the notion of the thing-in-itself, which
has shown itself to be highly problematic.

379_6: As for the Neo-Kantians, they claim that to understand Kant is to go
beyond him. They hold that there is an "ought" prior to "is," and that moral obliga-
tion cannot be derived from existence. But the "existence™ to which they refer is
limited to objects which conform to the forms of cognition. We cannot deal with
that which cognizes or thinks from such a standpoint.

380_1: But what is it that thinks? Is it nothing? "Nothing™ can neither act nor
think. Some might say that there is a self but that it is beyond thought. If it is
beyond thought, how can one speak of it? One has already thought about it when
one says that it is beyond thought.

380_2: Thus, that we cannot think of the self suggests that the self cannot be-
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come an object of the self itself. This is in fact the case, yet we cannot clarify
what the self is merely by defining it negatively. We think of the self when we
objectify what is not an object. It may be supposed that the self exists in a higher
dimension. But the self cannot be found at the limit of a sequential progression into
higher dimensions; there comes a point where one must turn back. Therefore,
logically speaking, the self must be grasped as a contradictory self-identity, as a
negation which is also an affirmation.

380_3: What does it mean that something is? Aristotle defined the individual-that
which is the subject-term and never the predicate-term-as the truly real. Leibniz
would say that the subject-term includes an infinite number of predicates. But the
self is not what exists in this way.

381 _1: It cannot be explained as monad or entelecheia. First and foremost, the
self is that which becomes its own predicate, that which predicates itself. It ex-
presses itself, it attains self-consciousness. That which is simply teleological, pur-
posive, is never self-reflective nor self-conscious but always remains objectified.
That which becomes self-conscious faces the absolute other. The mutual deter-
mination of absolutely opposing things is considered "expressive."

381 _2: When we think about something, while our thinking appears to be based
on the categories of the objective world, in reality it operates from the standpoint
of the mutual expression of opposing things. Judgment is founded upon the con-
tradictorily self-identical relationship between the expressing and the expressed.

381 _3: Consider a judgment involving A and B. Viewed from the standpoint of A,
B is something expressed in A, or A expresses B in itself; A predicates on B as the
subject, or judges B as the object of judgment. B is that which is expressed in A.
We can equally say that A is expressed in B and that A is an aspect of the self
expression of B.

381 4: This is why | maintain that we think and act through "becoming a thing™:
I stand in mutual opposition with a thing contradictorily self identically. If an
object is considered as merely that which opposes the self spatially, the self is no
more than a thing, and a relationship of this sort is a relationship of things and
constitutes mere activity.
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381 5: "To know" is often considered simply an activity. The introduction to the
Critique of Pure Reason is not entirely free from this assumption. From such a
standpoint, however, we cannot really understand what knowing is, or any activ-
ity of consciousness for that matter.

382_1: We may think of an activity as the unity of mutually negating things, but

such a unity must presuppose a contradictorily self identical medium [of field] .
Viewed in terms of this medium, the mutually opposing and interacting things
appear as two ends of the self-determination of the medium, and the result brought
about through their mutual determination is the modification of the contradictorily
self-identical medium itself. That is why physical phenomena are regarded as modi-
fications of the field of forces.

382_2: The contradictorily self-identical center of the self determination of the
field, which assumes itself as the many and the one, the one and the many, and
which itself is that which changes and that which is changed is what | call "topo-
logical being." Here, the self stands in opposition to itself it is one with itself
through its self negation. That is, it is that which expresses itself.

382_3: The relationship between two expressing things, such as I and thou, must
be based on the fact of their self expression, that is, on their self consciousness.
This contradictorily self identical standpoint is the sine qua non for thinking about
such relationships.

382_4: The endless self determination of topos [i.e., the field of consciousness]

which determines itself within itself designates the direction of the object. It is in
this direction that objective logic sees the real, that is, that which acts. In contrast,
according to the logic of judgment, this is the direction of the subject-term. Aristotle
sought the real at the limit of this direction.

383_4: But what is determined as object can only be conceived as the self-deter-
mination of the universal that mediates itself, and what is determined as the sub-
ject-term is to be conceived as the self determination of the universal as the predi-
cate aspect. From the standpoint of the logic of judgment, everything is an at-
tribute of the - one which is conceived as the subject-term, and from the stand-
point of objective logic everything is an activity of the one which is objectively
conceived. But both standpoints can also be reversed and viewed in terms of the
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self-determination of topos.

383_2: Instead of being as subject, we can think about being as predicate. In my

view, what Plato understood as being can be thus classified. Instead of objective
being, we can think about topological being, that is, self conscious being. It is
possible to regard everything as the self determination of topos. Our own exist-
ence is being in this sense.

383_3: Our self is a contradictorily self-identical center of predicative topos. Self-
reflection is nothing but this topos: our acts of consciousness, based on this real-
ity, are fundamentally the activity of self-consciousness, geared towards an "ought".

383_4: The world contains its self-expression within itself and forms itself self-
expressively. This is the basis upon which the world of life is established. It
moves from the created to the creating in the contradictory self-identity of time
and space. Every interaction of mutually determining individuals in such a world is
purposive. The relationship between individuals is not simply based on opposition,
but is orderly. It is only herein that that which acts exists, or that form and matter
can be conceived.

384 _1: The world of biological life, however, remains spatial and material; it is
not yet an absolutely contradictorily self identical world. In the world of truly
concrete reality, that is, in the historical world which exists and moves of itself as
an absolutely contradictory self-identity, time completely negates space and space
completely negates time. This is the world of the absolutely contradictory self-
identity of space and time, the one and the many, being and non-being; it moves
from the created to the creating without any ground of its own, and is creative.

384_2: By truly expressing itself, that is, by negating itself, the world forms itself

self affirmingly. It is always temporal and factual in its self-forming vector. On
the other hand, in the direction of self-negation and self-expression, as the form
which forms itself spatially, the world is the world of ideas, and is abstract and
nomological.

384_3: Laws are nothing but the abstract form of the self determination of the
world as the contradictory self identity of the one and the many. The world is
factual in negating the ideal, and ideal in negating the factual. Moving from form to
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matter and from matter to form, the world is the contradictory self-identity of
form and matter.

384 _4: Whatever interacts in such a world contains a focal point of the world
within itself. Each world determines itself self expressively and stands in mutual
opposition with others; through mutual negation each gives shape to the world as
a whole. In other words, in and through mutual opposition and mutual determina-
tion, each as a corner of the world gives shape to the world as a whole.

384 _5: The concrete world, that is, the historical world which exists and moves
of itself, contains its own focal point and forms itself centering around this dy-
namic focal point. Each self determining individual harbors a focal point of the
world and stands in this pivotal axis, i.e. , in historical, worldly time. That is to
say, individuals interact.

385_1: In relation to worldly time, the activity of the self as a microcosm is
singular and factual; in terms of the self negation or self-expression of the world,
the activity of the self is abstract, concerned with ideas and values.

385 _2: Conversely, as the negation of negation (i.e., affirmation), what is ideal
and concerned with value is real, self forming and informed by the "ought.” There
is no value that is dissociated from moral obligation.

385_3: Any action in such a world is in some sense always ideal and real, real and
ideal. The world of our self-conscious self is a world which contains in itself a
focal point of the larger world and self-determines. As such it is a self-expressive
facet of the historical world.

385_4: It is temporal and mediational existence, which thoroughly contains the
objective self-determination in itself and endlessly determines itself expressively.
In terms of the logic of judgment, it is predicative being which thoroughly con-
tains within itself the self determination of the subject aspect. In contradistinction
to the Aristotelian definition of being as always the subject-term and never the
predicate-term, this is predicative being which is always the predicate-term and
never the subject-term. What Kant meant by the "I of the "I think" that accompa-
nies every representation can be argued to be this predicative existence. As |
discussed in my essay, "On Descartes' Philosophy,” we can interpret Kant's posi-
tion in this manner [cf. NKZ XI: 147-188].

The Activity of Consciousness as Absolutely Contradictory Self-1dentity
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386_1: Some consider activity as a mutual determination of opposing things,
and all phenomena, whether physical or mental, to be alike. But in order for a thing
to act, the relationship between the individual and the whole has to come into play.
(Lotze's metaphysics made this point very clear.) When we think of activity, we
must consider the kinds of world, the kinds of loci, wherein activity takes place.

386_2: As | mentioned above, the activity of our consciousness is nothing but
the process of our individual self-determination: being the focal points of the world,
we embrace such focal points within ourselves, and as a self expression of the
world, we form ourselves self expressively.

386_3: Life begins with the world containing within itself its self-expression and
forming itself. It is at first spatial, biological, and instinctive. It exists in self nega-
tion. As it becomes concrete, temporal, and self affirming, that is, as it becomes
absolutely contradictorily self identical, it becomes historical life. In historical life
the negative and the affirmative aspects stand in opposition. The former is the
material world, the latter the world of consciousness. In terms of the logic of
judgment, the former is the subject-term, the latter the predicate-term. In terms
of objective logic, the former is the world of objects and the + latter the world of
activity. Some psychologists regard the world of consciousness as the world of
pure activity (see Wundt, Gruntriss).

386_4: Phenomenologists define the world of consciousness in terms of inten-
tionality. This corresponds to the temporal self determination of the contradicto-
rily self-identical world. The self-expressive determination of the world in its
spatial aspect is instinctive for the self, which contains a focal point of the world.
In its temporality, the same self-expressive determination of the world is the ac-
tivity of consciousness. Moreover, the self-determination of the focal point of the
world also pertains to the reality of self-consciousness. Thereby the world of
freedom is established.

387_1: The will is the temporal self-determination [of the self as it centers on the
focal point of the world. Reason is the temporal self-determination [of the self ,
the self which is the predicate-term but never the subject-term. This is why we
are rational and embrace the logical subject, i.e., the object of thought, in the
temporal, conscious and immanent way-that is, we have our own purpose in
ourselves.

387_2: The self-determination of this rational world is the world of practical
reason, Kant's moral world. In this world, the subject-term not only simply ex-
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presses itself, but is expressed significatively; it is the world of abstract form
which maintains the formal contradictory self-identity of the one and the many,
i.e., it is the world of pure laws.

387_3: We are individuals who simply express the world, that is, we are simply
cognitive, and as such we express the world formally. Each of us is a formal
world, and forms him- or herself. That is, we are purely volitional. This is moral
will. Thus the purpose of the moral will lies in respecting and obeying the law for
its own sake; we are ever dutiful. This is the categorical imperative directed to us.

387_4: As the self-determination of the purely contradictorily self-identical form
of the one and the many, to recognize the other as a person in the mode of the
contradictory self-identity of the individuals, is for one to become a person, and
the converse is also true. Kant said that a person should be treated as an end and
not a means, whether referring to oneself or to others.

388_1: The moral world is "the kingdom of ends" [cf. Groundwork of the Meta-
physics of Morals. Ch. 11] . This is the only conclusion that we can derive when
we approach the world of objective action from the standpoint of a merely con-
scious self. This is the world of pure I, pure moral obligation. Herein lies the
essence of Kant's philosophy. This world of pure ego is the world of pure knowl-
edge when conceived spatially in terms of the subject-term. Consciousness-in-
general is the focal point of this world.

388_2: Kant placed more importance on the role of intuition than his followers,
and considered the world accordingly. If we take the contradictorily self-identical
world in terms of the determination of the subjective aspect rather than that of the
predicative aspect, and consider it as being determined by its own focal point, the
world is the world of necessity, of nature. With its contradictorily self-identical
focal point as its center, it is temporal as the one which is the self-negation of the
many; and it is spatial as the many which is the negation of the one. Having its
dynamic focal point as the central axis, it is schematic. The self-determination of
this central axis taken in terms of conscious activity is imagination.

388_3: In the domain of practical reason, what is schematic belongs to the
predicative aspect as laws. The world of the thing-in-itself, according to my view,
is the locus, the topos of the very existence of our self; it is the self-forming
historical world, which is immediate to our self. In this way, my logic of topos
can embrace Kant's philosophy. (A detailed account will have to wait for another

day.)
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The Logical Structure of the Historical World: A Further Explanation

388_4: The historical world, in which the holistic one and the individual many are

contradictorily self-identical, is thoroughly self-expressive, in its thorough self-
negation it expresses itself significatively. As such, it belongs to the aspect of the
predicate. In this world which expresses itself significatively and determines itself
in judgment, the direction of its self-determination can be grasped as the subject-
term, and the direction of its self-negating self-expression is the predicate-term.

389 1: Viewed under the aspect of the subject, the predicate is subordinate to the
subject; it is not independent of the subject but is merely predicated of it. The
predicate is abstract and merely universal.

389_2: But that which is not self-expressive in some way is not anything at all.
Conversely, the subject-term, the individual, can be viewed as the self-determina-
tion of the universal. Whatever is thinkable as being according to the logic of
judgment can be taken as a being that exists as the self-determination of the dialec-
tical universal, i.e., of topos in the contradictory self-identity of the two directions
of subject and predicate.

389_3: I distinguish the subject aspect and the predicate aspect, for they stand

without any ground of their own in a relation resembling that of the front and the
back, the inside and the outside, as the self-determination of topos itself. But this
is not to make either direction the only valid one. The contradictorily self-identical
world, which expresses itself in self-negation and forms itself in self-affirmation,
is spatial under the aspect of the many which is the self-negation of the holistic
one, and it is temporal under the aspect of the one which is the self-negation of the
individual many. (Time and space are not two independent modalities but are two
directions of the self-determination of topos.)

389_4:In this way, from the created thoroughly determines itself through self-
negation, i.e., it expresses itself. At the extreme limit of such self-negation, that is,
from the standpoint of the self-determination [of the world] significatively, the
forming dynamism turns into the activity of judgment.
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389 _5: Therefore, from the standpoint of the self-formation of the world, the
aspect of the predicate and that of the subject are in mutual opposition as the
aspect of activity and that of the object [of consciousness] at the field of con-
sciousness topos which determines itself in terms of the activity of judgment.
"From the created to the creating,” from the determined to the determining, at the
standpoint of that which is fixed as that which is created, the standpoint of deter-
mined form, topos assumes the aspect of the object. Conversely, at the standpoint
of thorough self-determination, topos assumes the aspect of activity.

389 _6: At the topos fixed as the aspect of the object, everything is determined
individually and assumes the aspect of the logical subject. But from the point of
view of the self-determination under the aspect of activity, everything determines
itself without any ground of its own, that is, everything, as existing in and through
its own self-determination, assumes the aspect of the predicate, the self-determin-
ing universal.

390_1:To approach the subject-term from the point of view of the predicate, that
is, to take the activity of judgment as the self-determination of the universal, is to
think in terms of the activity. That an activity qua pure activity has its existence in
activity means that the temporal is without any ground of its own, that it is the
self-determination of the universal, and that the universal has its existence in its
self-determination.

390_2: That the universal has its existence without any ground of its own in its
self-determination means that it has its existence in its particularization and ulti-
mately in its individuation. It is not determined' by the individual, the subject, but
rather has its existence in negating what is individually determined, i.e., the univer-
sal possesses itself in the self-negation that negates its self-determination.

Thus self-determination under the aspect of activity, the incessant self-determi-
nation of topos is, as the holistic one in the self-negation of the numerous individu-
als, temporal self-determination. Any activity of our consciousness involves this
temporal self-determination.

390_3:Therefore, the world which forms itself self-expressively as the contra-
dictory self-identity of the expressing and the expressed, is the world of Spinozan
substance when seen in terms of the activity of judgment, as the subject-term,
temporally determined; but it is the world of Kant's transcendental logic when
seen in terms of the predicate, as the self-determination of the incessantly self-
determining topos.
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390_4:The logical aspect is the self-determination of the predicate aspect, and the

subject is considered the object [of thought] as the self-determination of the
predicative universal. From such a standpoint the world is thoroughly rational;
one's moral obligation is reality: "Thou canst, because thou ought." In relation to
the subject-aspect, as | said earlier, the self-determining universal has its existence
in its self-negation. [The world] is synthetically unifying, for the self-negation of
the individual is the self-affirmation of the universal; the world is that of con-
sciousness-in-general (in the self-determination of topos both the subject and the
predicate aspects have their existence in self-negation). Matter and form stand in
opposition herein.

390 _5:What is given to the subject aspect is ,individual and material; what is
given to the predicate aspect is synthetically unifying and formal. The self-deter-
mination of the predicate aspect/field is categorical as the form of the structure of
knowledge. In terms of judgment, the self-determination of the world thoroughly
expressing itself significatively, the subject aspect opposes the predicate aspect,
and the aspect of object opposes the aspect of activity. That which exists can be
thought from either side; but that which exists of itself and moves of itself, i.e.,
real being, does not exist on either side. It exists in the contradictory self-identity
of these two aspects. Thus, the self does not exist as merely predicative being
according to the activity of judgment. Rather it exists contradictorily self-identi-
cally in such a way that "that which is created creates” it exists as a volitional
being which in forming itself gives shape to the self-forming historical world.

Chapter 11

391 1:IN THE LAST CHAPTER | discussed what the existence of our self is
and what the activity of consciousness is. As self-expressive determination of the
contradictorily self-identical world, each of the innumerable individuals contains
in itself the self-expressive point of the world and forms itself self-expressively.
We exist in this way. The self comes into being by negating space as the temporal
self-determination of the world which forms itself in the contradictory self-iden-
tity of time and space. Again, it comes into being by negating the subject aspect as
the self-determination of the predicate aspect of the world which expresses itself
in the contradictory self-identity of subject and predicate.

391 2: Thus we exist as the self-determination of the universal which becomes
predicate but not subject, and yet which determines itself thoroughly as subject.
The activity of consciousness is none other than the process of this self-determi-
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nation of the universal as such. Under the aspect of the temporal, predicative self-
determination of the world the world being the contradictory self-identity of time
and space, predicate and subject, inside and outside we see the inside externally as
outside, and we take ourselves as the subject-term. Herein, by reflecting the out-
side from the inside, we are endlessly desirous and fundamentally instinctive.

392 1: As the self-determination of this universal, we act according to the hypo-
thetical imperative. On the other hand, because we are fundamentally the self-
determination of the predicative universal, we take the subject-term as our self-
determination, and see it within ourselves. We see the external internally. Thereby
by mirroring ourselves within ourselves, that is, by reflecting the inside from
outside, we are in possession of the end, volitional and autonomous. As the self-
determination of the universal, we are thoroughly rational. Hereby we act accord-
ing to the categorical imperative.

392_2: Under the former aspect, we are selfish and desirous; under the latter
aspect, we are moral. Being the purely temporal self-determination [of the world
and of the universal which has its existence in self-negation, that is, in the self-
negation of the many, we are infinitely morally obliged and our existence consists
in absolute values. Such being our raison d'étre. we have our eternal life hereby.

392_3: Those who approach religion via morality, including Kant, hold this posi-

tion. 1 maintain, however, that religion cannot be approached from such a per-
spective. Genuine religious awareness, the religious mind, does not arise from the
standpoint of morality. Such a thing may be imagined but is not a real religious
mind. It is commonly thought that religious awareness arises out of an interaction
between the finite and the infinite, the relative and the absolute. But we truly rec-
ognize it for the first time when our own existence is called into question, when
our very self becomes a question.

393_1: Whereas the material world is the self-determination of the subject-as-
pect, the world of consciousness is the self-determination of the predicate-aspect.
As the self-determination of the universal itself, we are thoroughly rational. But
our real self, the individual self, does not exist in this way. This is why an immanentist
philosophy cannot deal with religion. The standpoint of morality even the keenest
moral conscience cannot take up the existence of the self as a question. It is
because however wickedly sinful one may feel oneself to be, morality presup-
poses the existence of the self. To deny one's existence amounts to denying mo-
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000000 DO0o0o0DbO0o0@mooooooooo@moooDoogn rality itself. Many remain unaware of the essential distinction between the moral
00000Doooooo0o0Doooooooooooooooooog and religious standpoints.

Awareness of Death and Authenticity of the Self
393 2:00000000000O0O00DOO0OO0DOOODODOOODDOOd 393_2: Under what conditions does a religious problem arise for us? Under what
0o0doooooooooooooooooooooboooooooon  circumstances do we become aware of religious mind? The question of religion is
ddddodoooooooooooooooooooooobobooonDD not that of values. When we realize the profound self-contradictions lying at the
ddoDoooooooDmooodoooooooboooooDooOoon foundation of our existence, our very existence becomes the problem. ' "The sor-
ooooooooOoOoOoODOO0000000d0d0ooooObboooooo o rows and self-contradictions of life" is a worn-out saying, and yet many fail to
ddddddoooo@moooooboooooo0@@oooooon face them. When we seriously confront these contradictions, religious questions
0000000000 D000D00ODO0000D0ODO0OO0O0O0D0OD0OO0O00  mustinevitably arise (philosophical questions arise from the same source).
00o0o0o0ooooooooooooooooooooooomaon
o0o0ooooooooooooooooom
394 1:000000000O00O0DOO0O0O0ODOO00ODODOO0ODODO0OOD 394_1:We need not be told by a pessimistic philosopher of the contradictory
Jdd@ooopooooooooOooObOoOoOoOoo0000mooon nature of our desire. We are constantly tossed about by desires. Is morality, though
ddooOoo0ooOoo0@moooobooooDoOoooooooaon considered autonomous, really self-sufficient? Morality ultimately consists in the
00od0bO00DO0DbO0odD0bO0odoObOoOooObOo0oDOoOOooogn negation of morality itself. The moral will contains within itself self-contradic-
oo ooooooobbooboooodogoow o tions. This is why Greek philosophers wander in Limbo in Dante's Divina Commedia.
0000000000 00000000000000000000
394 2:00000000O00O0ODO0OO0OOOOOOODODOOO0ODOO 394 2: That we become aware of our own death is the fundamental self-contra-
JdddddoooooDoD@mooObOboOoOoO@ooo0oooooon diction of our existence. All living things die. Nothing lives forever. | also know
OoooooooDobODODbODOoOoOO00o0OoooooDODObObOoOooOoOoono that I am going to die. But death apprehended in this way is still based on the
0do0ooOOoo0ooOoooooobOo@mbooooboooooDooon objectification of one's self as a thing, and is not yet a genuine awareness of death.
oooooooboooObDoOooo0ooooooooODObObbooooon Life viewed in this way is physical. Some say that a person may die physically but
Jdddddd0ooooooooOoOD@mooooooooooooOm O live spiritually, and that to live spiritually is to be rational and moral (in my terms,
0d0o0oO0oo0ooOo0o0o0@@ooobOooooboooooDooOoOon this corresponds to the self as the self-determination of the predicate-aspect).
ooooo
394 3:0000000000000O0D0OO0OOOOOODLDDOOOODO 394 3:But what is rational or universal is not what is alive. Reason cannot be-
00oooobobOobODbbOOo0ooooDoOoObOboo0o0ooOoooon come truly conscious of death; what is not born has no death. What is alive is
00000000 OooobooooobooooboooooDoooOon thoroughly self-sustaining; and as an individual it thoroughly negates the univer-
00@ooooooooooDoOoObObOoOoOOoo0000o0ooom O sal. Even animals, so long as they are alive, enjoy this kind of existence, irrational
0000000 mobObbOoo000d0d0oooooomoooooo through and through. Our self is the ultimate limit of this kind of individual self-
O000DDOO0O0000000o0o0b0ObDObODbbObO0000OUOUuUoOnO  determination, but the real awareness of death does not arise out of this notion of
000000 mobooo00dddddoooooooooooom existence, for therein we simply consider ourselves as the ultimate limit of the
0000000 oOo0mooo00od0d0doooooomooooboo self-determination of the predicate (in Cartesian self-consciousness).
O000Mo0000D0Do000o0oooooooDooDoooDoono
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395 1:000000000000DO000ODbOO0b0DbOO0ODODOOnOO 395_1:We truly become aware of our eternal death when we face the absolutely
Jddddddddddddddd0oooOoUoOoOoOoOoDOoOoOoooDoOoO infinite, or Absolute Being. By facing absolute negation, we come to know our
ooooooooOoOoOoOoOoO0000000ooooOoOoOobOobOo0o0o00oDn eternal death. But this does not yet touch the absolutely contradictory fact.
Jdddddd0o0ooooDoooOoOoODODmo0m@oooooooon To know our eternal death is the fundamental reason of our existence. For only
ddddooobbooooOooo0o0d0o0d0ddooooobbooooooon one who knows his own eternal death truly knows that he is an individual. Only
ddoDoOoo0o0oOoo0@moooobooooDbOoooooooaon such a one is the true individual, the true person. What does not die is not singular
0dodooooooOoooooooooooooobObObObOoOoDoOoOOn existence; what repeats itself is not an individual. Only by facing the eternal nega-
0doOoo0o000000oooooooooognoooooogoggad  tion, do we truly realize the singularity of our existence. It is not through self-
ddddooobooooOooo0o000oooooooooboboooooon refection but by facing our eternal death that we become truly self-conscious.
gddoddooooooobooomuooooooouooooooogoa
oo oooooooooooooooooao
gooooon
s 20000 000ODODOOOOODODOOODODDOOOOOOOOOOOO 395_2: | have stated in my essay, "On Descartes' Philosophy," that we come to
dddddoobbooooo0oddddddddmooooooooo know ourselves in self-negation (and | made this the point of departure of my
00D000D0DO000DOODOO000DO000DOO00000DOOO0OoDoO0  philosophical inquiry). We thus truly become self-aware when we know our eter-
ddddddOd0oOoOoOopooooDoOoOoOoOoooooooooaoa nal death, our eternal nothingness. That we exist in knowing our non-existence is

absolutely contradictory.
b 3: 0000000000000 0O000DOoOoOoOooDoOoOooon 395 _3: Moreover, knowing my own death is different from judging myself as
00" Jdod0do0ooopoDpoooOboOOObObOO0O0000O0oooooon nothing, for there must be something that so judges in that act of judgment. What
0oo0opoDooooOoOOoOoODOObOO00D0 00000 ooooo knows our eternal death is something that transcends death, something that lives
000000 DOoO000DO00OD0DOO00OD00O0DbOO0O0ODDOOoO0gn eternally. What merely transcends death, however, is not even anything alive.
0oodooooooobOoOoODOoO00000ooooOobOobOoOoo0o0aoon What lives dies. This is indeed a contradiction, but such is the mode of our exist-
ddooOoo0ooOoooooDbOo0o0@moooooOoooooooaon ence. What | alluded to when | said religion was a spiritual fact is precisely this
oodoooooOoooOooo0opDoooOooOoOoObOObOOO0O000OooDD point. This fact cannot be approached by philosophy nor is it Postulated by moral-
Jdddd0dd00ooopoDooooDoOoOmooOoODoODODbOOO0OOOO0n ity rather the relationship is the reverse: philosophy and morality are based on this
000000 oObOOo00ObOO0o0D0O0O0ODDOO0oOoDDOOoOn spiritual fact, the fact of our existence itself.

The Absolute and the Relative
96 1:000000000ODOOOOOO0O000000ooOoOooOooao 396_1: When relative entities face the absolute, they die. Upon facing God, we
0000000000000 0OooDO0Oo0Oo00oo0DOooomomO die. Upon seeing God, Isaiah said: "Woe is me! For | am undone; because | am a
JdddooboooooooopDoDooOoObODODObO00000ooooD man of unclean lips, and | dwell in the midst of a people of unclean lips; for mine
Jddddddoo@moooooboooooooooooomoooD eyes have seen the king, the Lord of hosts" [6.5] . The relative cannot stand over
0MooopoDooooOoOoOoOoObObOo00o0000@ooooooon against the Absolute. Again, what stands over against the relative is not absolute,
Jddddddddddd0d000ooooooDoDoooooooooOO but relative. When the relative faces the Absolute, it is the death of the relative. It
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means that the relative become nothing. Only through death do we face God and
enter into a relation of inverse correlation with God.

396_2:According to objective logic, to speak of death or nothingness implies that

there is no relative entity not any relativity. But death is not the same as mere
nothingness. Certainly, the absolute transcends the relative, but that which merely
transcends the relative is not anything but merely nothing. A God who does not
create anything is a powerless God; he is not God. Certainly if the absolute stands
in opposition to something in an objective way, it is relative and not absolute. But
what simply transcends the relative is not absolute, either. This is the self-contra-
diction of the absolute.

397_1:In what sense is the absolute the real absolute? The absolute is truly abso-
lute in facing nothing. By facing absolute nothing it is absolute being. Moreover,
there is nothing whatsoever that stands against the self objectively, and that the
self faces absolute nothing means that the self faces itself self-contradictorily. It is
"contradictory self-identity."

397_2:Sheer nothingness cannot even stand against the self. What stands against
the self is that which negates the self; that which negates the self must share the
same roots with the self. What is utterly unrelated to the self cannot negate it; in
formal logic, too, as things share the same genus, they form a contrast and repel
each other.

397_3: So long as there is something external that negates the self, something
that stands against the self, the self is not absolute. The absolute must contain
absolute self-negation within itself. Moreover, this means the self becomes abso-
lutely nothing.

397_4: So long as the self is not absolutely nothing, there remains something that

stands against it and negates it; the self does not yet embrace the absolute self-
negation within itself. Therefore, that the self self-contradictorily stands against
itself means that nothing stands over against nothing.

398_1:The real absolute is the absolutely contradictory self-identity. This is the
only way we can describe God in a logical language. God faces himself inverse-
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correlatively as the absolute self-negation, and contains absolute self-negation within
himself; he exists in and of himself, and precisely because he is absolutely noth-
ing, he is absolute being. Being absolutely nothing and being, God is omnipotent
and omniscient.

398 2: "Because there is Buddha there are sentient beings", and thus | say, "be-
cause there are sentient beings, there is Buddha." The created world exists be-
cause God the Creator exists; God exists because the created world exists.

398 _3:This might be taken by some to resemble Barth's conception of God's
absolutely transcendence, or to some Christians it might appear pantheistic. Such
interpretations are based on approaches to God according to objective logic and
do not represent my view.

398 _4: As | often say, the absolute is not what lacks any opposition to itself, but
rather it is that which contains absolute negation within itself. By the same token,
the relative entities that stand against the absolute are not merely a portion or some
deficiency of the absolute; otherwise, the absolute would have nothing to stand
against, and as such it would not be absolute.

398_5:The absolute always has its existence in its self-negation: the real absolute

freely turns itself to the relative. The authentic one has its existence in the many,
the numerous real individuals. God exists in this world thoroughly in his self-
negation. In this sense God is thoroughly immanent. Thus, God does not exist
anywhere in this world and yet there is nowhere where God does not exist.

398 _6: Buddhism describes this paradox in the logic of sokuhi [simultaneous
equation of affirmation and negation]. The Diamond Sutra says: "All phenomena
are not Phenomena, therefore they are called phenomena” [17.c]. Buddha is not a
Buddha, therefore he is Buddha; sentient beings are not sentient beings, therefore
they are sentient beings.

399 _1: A Zen master Daito Kokushi said, "Separated by an eternity, yet not sepa-
rated even an instant; face to face the whole day, yet not face to face even an
instant. A God who is merely transcendent and self-sufficient is not a real God. He
must be thoroughly characterized by kenosis (self-emptying) in some way. The
truly dialectical God is totally transcendent and immanent, immanent and tran-
scendent. As such, he is the real absolute.
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99 2:0 0000000000000 DOOOOOO0O0ODOOO0OOO00 399 2: Itis said that God created the world out of love. God's absolute love must
o0o0opbo0ooobooodboboobOU0bOoODOn fopus ad extera be essential to him as his absolute self-negation; it is not an opus ad extra. This
gobooobooobboooonoooobboooubooonbod  view is not Pantheistic but may be called panentheistic, though I do not think
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according to objective logic.

399 3: My way of thinking is absolutely contradictorily self-identical and thor-
oughly dialectical. Hegel's dialectic did not depart from the standpoint of objective
logic. That was why his thought was interpreted pantheistically by the Left
Hegelians. In contrast, the Buddhist thought as found in the Prajnaparamita tradi-
tion is thoroughly dialectical. Contrary to the interpretation of Western scholars,
Buddhism is not Pantheistic [but dialectical] .

Creativity and the Person

399 _4: The description of God as an absolutely contradictory self-identity may
appear to those who adhere to objective logic a sort of mystical theology. But
merely negative theology is not dialectical. Just as the absolute being of Spinoza is
called a caput mortum [by Hegel], so merely negative nothing is not anything at
all.

399 _5:The absolutely contradictorily self-identical being, the real absolute, which

contains absolute nothing and infinitely determines itself as nothing faces nothing,
must be infinitely creative. It must be an historical reality through and through. |
have discussed creative activity in the past (since the fifth volume of the Philo-
sophical Essays [NKZ, X]).

400_1: That being comes out of nothing is not a creative activity. That would be
a mere matter of chance. Nor is it that being simply comes out of being. That
would be a mere matter of necessity. Rather, creative activity refers to the self-
expression and the infinite self-forming dynamism of the world, which moves
from the created to the creating, without any ground of its own, the world which
is the self-contradictory identity of the many and the one.

400_2: The sovereign God, Dominus who is conceived as the subject-term of
judgment and transcendent, is not God the Creator. God the Creator must em-
brace self-negation within himself; otherwise, he would be a merely arbitrary God.
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400_3: 1 would like to clarify the relationship between creative activity and the
person in these terms. So far, the idea of the person has been treated strictly from
the point of view of the self, which is merely conscious, abstract and individual,
and the autonomous action of the self has been considered to be freedom. That the
self is endowed with a determinate nature is presupposed here, for if the self were
merely amorphous, there would be no autonomy. What exists must have some
nature.

400_4: To act out of one's own essence, to follow one's essence, is considered
freedom; mere arbitrariness is not freedom. Then | ask, what is this essence of
the self? Where does it lie?

400_5: If the essence lies in the subjective being of judgment, it is instinctive.
There is no self there. Therefore, as | mentioned before, our existence must be
found in the realm of the predicate. That the predicate aspect contains the subject
in itself, and more concretely, that the temporal contains within itself the objecti-
fied things, and infinitely determines itself contradictorily self-identically is the
operation of consciousness. Herein the essence of the self is rational.

401_1: To observe the law for the sake of the law constitutes our autonomy. But
the self as the self-determination of the universal as such could be anyone's self
and in fact no one's self. It is merely abstract being which has no personality nor
reality of its own. From such being, no activity nor fact arises. Nor is there any
praxis; moral obligation is but an abstract notion. Most likely there is no decision
making, either, for in such an act, the self-negation of the conscious self, that is,
the self's standing outside itself, is involved.

401_2: Only when the activities of our consciousness bear the significance of
events in the creative, historical world does praxis come into the picture. From
this history-related perspective, even conscious thinking is an action. The practi-
cal self is not mere reason; the self exists where it possesses the possibility of
breaking laws Our volitional existence, the personal self, must be thoroughly self-
contradictory existence.

401 3: We exist as a self-determination of the predicate aspect through and through.
That is, we determine ourselves within ourselves and are self-conscious. We are
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utterly rational. But the self considered in this way is not volitional nor active, for
our will is found where subject breaks through predicate and determines itself in
the realm of predicate.

402_1: That which is only subject and not Predicate is an individual as the object
[of thinking] . When such an individual determines himself in the predicate aspect,
i.e., when he functions consciously, he is instinctive and desirous. Insofar as he
remains this way, he is neither free nor volitional. Being thoroughly the self-deter-
mination of the predicate, the self contains the subject in itself.

402_2: Moreover, when it determines itself both as predicate and subject, in the
contradictory self-identity of the subject and the predicate, the self as a person, a
truly self-determining, unique individual, exists.

402_3: Even though the self moves consciously, it does not exist simply within
consciousness, not to mention outside consciousness. We exist as free and intrin-
sically necessary persons, when we express the world in the contradictory self-
identity of the inside and the outside, and determine ourselves as focal Points of
the world, that is, when we are creative.

402_4: Persons exist only in the absolutely contradictorily self-identical world,
which is absolute nothing and yet determines itself.

The Historical World as Divine and Demonic

402_5: This absolutely contradictorily self-identical world expresses itself in it-
self through self-negation; and as the negation of negation, it forms itself in itself
self-affirmingly, it is creative. This is what | call the world, which, moreover, is to
be distinguished from the common notion of the world that stands against us. By
the word world | designate ;absolute topological being. Therefore, it can also be
called Absolute Being. (When | discussed mathematics, | called it the "contradic-
torily self-identical entity.")

403_1: The contradictorily self-identical world expresses itself within itself, and

in so doing forms itself. In religious terms, the self-expression of this absolute
being is God's revelation, and its self-formation the will of God.

403_2: The world of the absolute present, the absolutely contradictory self-iden-
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Jddddodom@moooooooOooo00@oooooooooon tity, mirrors itself within itself; it has its focal point in itself, and forms itself while
0MDooopoooooOoo0Oo0O0O0O00 00000000 oooon it revolves around this dynamic focal point. A trinitarian relationship between the
Jdodddooooooooooon Father, the Son, and the Holy Spirit may be found in this dynamism.
403 3:000000000000000D0O0O0OOOOOO000ODOO 403_3: Under the aspect of the individual many, each of us, as a unique individual
Jdddddd0o0oooooo@moooooooodgooomonon who determines his own world, expresses the absolute One; again as the self-
do0oo0dooOodobDm@oooooooooom@mooooooagn expression of the absolute One, each of us becomes its self-projecting point. We,
dooodooooboooboooooooooa creative elements of the creative world, form the creative world.
403 4:0000000000000D0D0ODODOOO000000O00ODODOO 403_4: In this way, one can see that we as persons are grounded on such a
Jddddddd0dd0ddooooooooooon trinitarian relationship of the world.
403 5:000000OD0OO0OO0OO0O0OO000000000000O0OOOOOd 403_5: Therefore, the absolutely contradictorily self-identical world as topologi-
Jdddd0dd0ooooooooooooooooOoObObO00o0ooon cal being is not an emanative world nor is it a merely productive, generative :
000000000000 00D000mMmbOO00ODbODOo0O0ODOooOoOOg world. Again, it is not the world of intellectual intuition, contrary to the claims of
Jddddd00oooooooD@moooooooooomoooon those who misconstrue my ideas. It is the world wherein individuals are thor-
00000000 o0ooO000oo0ooO00o00oooOo00obOboo0ooobooOoOoona oughly active. It moves from the created to the creating, and as such is the world
Jdo00oo0000oooo000@oooooooobOo0oooooon of the persons, the world of absolute will. For this reason, it is also the world of
doooooooooooooooooo absolute evil. | said that real Absolute Being contains absolute self-negation; it is
Absolute Being in the sense that absolute negation is absolute affirmation. This is
why it is truly absolute.
404 1:000000000000000000000O0OODOO0OO 404 _1: That God contains absolute self-negation and faces it does not mean that
Jdddddd0oooo@mooooooo0@oooooooooon he simply faces the godless world, the so-called natural world. A merely natural
Jddddooo@mooooooooooooooooomooon world is an atheistic world. (Deists try to reduce God's creation to the natural
J0dd@opoooooooooOo0o0o0o0o000000oo0monon order.) But the world that is the truly absolute self-negation of God must be a
JddddoooooooD@mooooooooooooomooon demonic world, which utterly negates a sovereign God, conceived as the proposi-
J0ddd@opoooooooOoOo0Oo0o0oo0o0o0000ooomonon tional subject. This is a thoroughly rebellious world.
ooodoDOoooooooooood
404 2:000000000000000 0000000000 OOOO 404 _2: The natural world is the world of the ultimate self-negation of God con-
Jdddddo0o@moooooO@modddddooooooooon ceived as the propositional subject, the subject juxtaposed to its environment. It is
dooo0dooOodooDod@mooooooom@mooooooogn the extreme determination of the historical world into an environment, in which
Jdddddooooooooo the subject and the environment are mutually determined. Yet, this is not the world
of the ultimate self-negation of the predicative, rational God.
404 3:000000000000000000000000O00OOOO 404_3: It may sound extremely paradoxical, but the truly absolute God must be
0000000 00OoDooooooooooboObODODODODbOOOoOoOoOoOg  demonic in a certain respect. Only as such is God both omniscient and omnipo-
do0odoOooooooooooooooodooooooooood tent. Yahweh is a God who demanded Abraham to sacrifice his only son, Isaac
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(cf. Kierkegaard, Fear and Trembling). He demanded of Abraham the denial of his
personhood itself. If God merely stands against evil and fights it, though he may
conquer evil, he is a relative God.

404_4: A God who is simply transcendent, supreme good is but an abstract no-
tion. The absolute God must contain absolute negation in himself, and be able to
descend to the most wicked; the God who saves the heinous is the truly absolute
God. The highest form must inform the lowest matter. Absolute agape must ex-
tend to the absolutely wicked.

405 _1: In an inversely correlative manner, God resides secretly even in the heart
of the most wicked. A God who merely judges is not an absolute God. This,
however, is not to do away with the distinction between good and evil. The idea of
God as the most Perfect one is not based on our spiritual experience; therein God
is mentally conceived according to objective logic or syllogisms.

405_2: Some may dismiss the spiritual fact as a merely subjective phenomenon.
But as | mentioned above, truly absolute being must be contradictorily self-identi-
cal, even logically speaking. Genuine logic is the form of the self-expression of
absolute being. Therefore, it must be dialectical. Moreover, any self-evident fact
is by nature dialectical.

405_3: What | mean by God is not anything like Gottheit, it is rather the abso-
lutely contradictory self-identity that contains within itself its utter self-negation.
The dialectic of sokuhi of the Prajnaparamita tradition demonstrates this point
most clearly. From the standpoint of objective logic this [idea of God] may appear
indiscriminate, but it is self-evident for those who have had the experience of it.
Abstract, logical thinking stands in the way.

405_4: The absolute God is the absolutely contradictory self-identity in the sense
described above, and each of us as its projection point is the contradictory self-
identity of good and evil. Dmitri Karamazov said that beauty is hidden in Sodom,
that beauty is not only terrifying but mysterious, that it is like a battle between the
devil and God, and that the battlefield is the human heart [Dostoyevsky, The Brothers
Karamazov. 111, 31]. Our heart is originally the battlefield of God and the devil.
Moreover, this is where we truly exist as volitional beings, as persons. We truly
exist when we are rational as the self-determination of the predicate aspect and yet
negate rationality in the subject aspect-- this is to say that we have our being in
radical evil.
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406_1: Kant, from the moral standpoint, calls this the tendency towards evil. As
I wrote in my essay "Life," this is something that is ingrained in us. Our ingrained
nature is contradictorily self-identical, void of any ground of its own. | have often
compared the absolutely contradictorily self-identical topos, the world of the ab-
solute present, the historical space to an infinite sphere. It has no circumference
and yet everywhere is its center. Being devoid of any ground of its own, this
contradictorily self-identical sphere mirrors itself within itself. Its infinitely central
direction is the transcendent God. Therein one sees the absolute subject of the
historical world. Its circumferential direction, on the other hand, is infinitely nega-
tive and demonic. Therefore, such a world is filled with demonic elements through
and through. As individuals of such a world, we are both demonic and divine.
Theology of the logic of topos is neither theism nor deism, neither spiritualism nor
naturalism. It is historical.

The Source of Religion

406_2: In the above discussion perhaps | have managed to clarify why we are
fundamentally religious and what the religious mind is. Religious questions are not
concerned with what we ought to be as that which acts, or how we should act.
Rather, they deal with the nature and the mode of existence of the self. A religious
relationship does not consist in the confrontation of the perfect and the imperfect,
for however much distance there may be between them, they stand on the oppo-
site ends of the same dynamic progression and share the same goal they rest on
one and the same straight line, as it were. Religious awareness does not rise.

407_1: One often tries to give a foundation to our religious need from here,
based on the imperfection of the erring, deluded self. But religious mind does not
arise from such a standpoint. Even a gambler errs, is deluded, and grieves over his
inability. Religiously speaking, delusion signifies that one is deluded with regards
to one's whereabouts and not with regards to one's goal. One's feeling of inad-
equacy in face of moral good, which one objectively sets up out there, is not the
religious mind. However earnest this feeling may be, so long as there is an implicit
faith in one's own moral power, it is not the religious mind

407_2: Thus morally based repentance is not religious repentance. What is usu-
ally understood by repentance is but the feeling of remorse that follows some
wrongdoing, and this still leaves room for self-reliance. Real repentance is accom-
panied by the sense of shame. To be ashamed of oneself means to face the other.
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Jdddddoooo@mooooooboooooooooooomon In moral terms, to repent means to be ashamed of oneself in the face of oneself
000000 oobO0o0ooObO0o0ooooooooooDo0@moogn objectively placed, that is in the face of one's own moral conscience. In repen-
ddddddoomooooobooooooooooooomoon tance one casts away one's self In morality one casts away oneself to other people,
doodoooooooOoOoOoOoo0OoooooOoOoObObObOb000oooDD that is, to society. In religious repentance, one casts away oneself to the source of
000000 DO0mbOOo0ooObO0o0ooOooooooooDooooDmMmo the self, to God the Father, Buddha the Mother. One throws oneself to the root-
O0@Modbooo0ooo0oboOooooOoommobooooooooaoan source of the self; one is ashamed of one's existence. Thereby one comes in
Jdddddm@oooooObObOm@modddddoooooooooo contact with the experience of the numinous of which Otto speaks [cf. The Idea
gooooooomibobooooooooooooonoooooooon of the Holy (1923)].
ogoooooood

408_1: Subjectively speaking, repentance involves reflection on the root source
408 1:00000D000OD0DOOODODOOODODOOOODOOODODOOOD of the self and contemplation of life and the self, as Buddhists would say. Contem-
0doooooOooo0oo0000000OoooobobObOoOo0oO0O000Oggd  plation here does not mean that one sees a Buddha externally as an object, but
000dbO0oo0o0ooooooo0oooD@moooooooooman rather that one throws light on the source of oneself, and reflects on it. If in
Jddddddd0d0ddoOoooooooooooooooon contemplation one saw God externally, that would be mere magic.
408 2:00000D00OODODODODOOODODOOODODOOODODODOOOD 408_2: Why is the self fundamentally religious? Why is it that the deeper we
000000 0O0o0oo0o00moboOoooOooooo0Dm@moooooogn reflect on the ground of the self that is, the more we become self-aware-the more
Jdddooooooooo0o00d0dddd0ooooooooooogd  we feel that the need for religion arises from the depths of our being and our
Jdddddm@mooooooboboooooooo0mooooooo struggle with religious problems intensifies? It is because we are an absolutely
dddooopoooooooooooooo contradictory existence, because this absolutely contradictory self-identity is our

very raison d'etre.
408 3:000000DODODODODODODODODOOOOOO0OO00OO0OOoOOOOn 4-8_3: Everything is in constant flux, transient, and impermanent. A1l living
Jdddodoo@moboboboboooo0m@oooooooooooo beings die, and there is no life without death. This is already a self-contradiction.
J0ddd@oooooooooOoObODbODO@oooooooooon But a biological being does not know its own death. What does not know its own
00@ooooooOoOoOoOD0@o0od0o0doooooooooooon death does not possess selfhood. What does not have selfhood knows no death. In
00@ooooooooooDoODbObOo0DODO0D o000 ooooon this sense one can say that there is no death for biological beings. Death means
JddddooObboboooooooooOooObbObObOoOooooon that the self enters eternal nothing. This renders the self singular, unique and
Jdddooooooooooooooooooobboboboooooon individual. ,Moreover, even though to know one's death is to go beyond it, what
Jdddodoo@moboboboboooo0m@ooooooooooon merely transcends death is nothing alive. To know one's own death means that
Jdddodooomooobobbooooooooomoooooon one is nothing and being at the same time. To be simultaneously absolutely nothing
J0ddd@oooooooooODODbObObO@ooo0ooooooon and being this is the height of contradiction. And yet therein exists the truly self-
0000 ooooooooOobObOoOoooo0o00oooomooon aware self. We come to know it [that we are being and non-being] by transcend-
JdddodooOoooooooooobooooooooObOoooooon ing our action. :This is what is usually understood by "self-consciousness.” But
000ODOo000000000000000000000000O00ggag  then, the self is universal, rational existence; it is not a singular, unique self, nor
0d0oo0oo0ooOoOoooobOooooDoOom@mbooooooobOoOon the self of genuine self-awareness.
oooooo

400 1:00000DO0OODOOODOODOOO0

O 409 _1: Therefore, at the foundation of the establishment of the individual, per-
0000o0oo0ooo0ooooDoooooDooom O

sonal self, there must be the self-negation of Absolute Being. The truly Absolute
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Being does not simply transcend the relative; rather he thoroughly contains in
himself his self-negation, and by standing over against his absolute self-negation,
he determines himself in the way of absolute negation which is simultaneously
absolute affirmation. The world of our self that of the human beings comes into
being in and through this self-negation of Absolute Being. This absolute negation
which is simultaneously affirmation signifies God's creation. Therefore, to put it
in the Buddhist terms, where there is Buddha, there are sentient beings, and where
there are sentient beings, there is Buddha. The relative entities which stand against
the absolute are not mere imperfections but they bear the significance of negation
[of the absolute] .

409 _2: The relationship between God and human beings viewed from the human
perspective is aptly expressed by Daito Kokushi's words, "Separated by an eter-
nity, and yet not separated even for an instant; face to face the whole day, yet not
face to face even an instant. This is the principle according to which human
beings exist." These words touch upon the contradictorily self-identical relation-
ship between God and human beings.

409_3: The "absolutely contradictorily self-identical world, where negation is si-
multaneously affirmation, must be the world of a thoroughgoing inverse-determi-
nation, of inverse correlation. God and human beings stand in opposition in an
inversely correlating manner. For this reason, our religious awareness does not
arise from out of our self, but it is God's call, Buddha's call. It is the work of God
or Buddha, and arises from the very ground where our self comes into being. At
the beginning of the Confessions Augustine wrote: "For Thou madest us for Thy-
self, and our heart is restless until it repose in Thee" [1.1].

410_1: Ignoring this point scholars discuss God or religion solely from the stand-
point of the human world. They are not even aware of the obvious distinction
between religious and moral problems. It is like shooting an arrow blindfolded.
Morality is undoubtedly the highest human value. But religion is not necessarily
mediated or underscored by morality. In the religious relationship wherein our self
stands against Absolute Being which is the source of our life, the wise and the
foolish, the good and the bad, all stand on the same ground. It is said, ' 'Even the
good can attain salvation, how much more so the wicked" [Shinran, Tannisho
3].In the fundamentally self-contradictory world of human beings, occasions leading
us to religion are numerous. Religion is the absolute reversal of values. In this
sense, one can say that for a self-righteous moralist to enter religion may be much
more difficult than for a camel to go through the eye of a needle [cf. Matthew
19.24] .
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The Foundation of Religion

410_2: Christianity, which holds personalistic values, ascribes the foundation of
religion to the fall of human beings. It is held that the offspring of Adam who
rebelled against God are all tainted by original sin; that we are all sinners by birth;
that there is no way out of this predicament for us, except by the atonement of the
only Son of God, who was sent to the human world by God's love; and that we
are saved by our faith in the revelation through the person of Christ. From a moral
point of view it may seem extremely unreasonable that we are sinners by birth.
But this view of human existence which is based on the fall is a very profound
religious view of life, poignantly expressing the rudimentary conditions of our
existence. Human beings come into being through God's absolute self-negation;
and at the foundation of our existence we are destined to the flaming inferno.

411 1: True Pure Land Buddhists also locate the foundation of human existence
in sinfulness. They hold that sentient beings are deeply sinful and wicked, tor-
mented by burning delusions, and that we are saved only by taking refuge in the
Sacred Name of Amida Buddha [cf. Shinran, Tannisho I] . Buddhism considers
that at the ground of human existence lies delusion. Delusion, the source of sin,
arises from our taking the objectified self for our self. The source of delusion lies
in the mode of seeing characteristic of objective logic. Therefore, Mahayana Bud-
dhism maintains that one is saved by satori, enlightenment.

411 2: This word satori is generally misunderstood. It has nothing to do with
seeing some object. If it taught us to see Buddha objectively out there, the Bud-
dhist path would be mere magic. Rather, satori means that one clearly sees the
ground of one's nothingness, the original source of sinfulness. Dogen said, "to
pursue Buddha's teaching is to pursue oneself, to pursue oneself is to forget one-
self" [Shobogenzo. Genjokoan] . This consists in a radically different perspective
from that of objective logic.

411 3: Originally, religion of self-power or self-reliance would be impossible, for
it is a contradiction in terms. Buddhists themselves are wrong on this point. Be it
a path of self-power (jiriki) or other-power (tariki), be it Zen or True Pure Land
Buddhism, both Mahayana traditions stand on the same ground and ultimately they
meet. In terms of the difficulty of entering into religion, the so-called “easy path"
may actually be the harder one. Shinran said: "There is no one in pure faith, even
though one can enter it easily.” Every religion requires the effort at self-negation.
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412_1: Once awakened to real religious awareness, one must strive to rescue
oneself as if one's hair were caught on fire [cf. Dogen, Shobogenzo. :Gakudo
Yojinshu. 1].The only question is, from what standpoint and in what direction
should one endeavour. To set God or Buddha objectively in an unreachable utopia
and strive after it through self-negation Which is simultaneously self-affirmation
is an approach typifying jiriki, reliance on one's power. It has nothing to do with
religion; it is not the ; "crosswise leap" of which Shinran spoke, and it is untrue to
the spirit of True Pure Land Buddhism.

Chapter |11

412 _2: So far, | have discussed what the source and the foundation of 'religious
awareness are and what religious questions are. Needless to say, religious ques-
tions are neither epistemological questions about the recognition of the object, nor
are they moral questions directed to the volitional self about the moral obligation
directed to the volitional self.

412_3: They are rather concerned with the existence of the self and where it
exists with the very essence of the self and its whereabouts. It is because we are
religiously aware that we struggle with these questions and strive to solve them.
We do not struggle with what merely transcends us or what is simply external to
us; only when the questions concern our own existence do we grapple with them.
The more immediate the problem is for us, the more we are bothered by it.

412 4: Granted, conscience transcends us, but because it transcends us from
within, the pangs of conscience shake us from the ground of our being. Moral
anguish reminds us that we cannot hide from our own conscience, but in moral
anguish we are conscious of the presence of our self. Moreover, insofar as we
exist as is thought to render us autonomous.

413 1: 1 did consider the existence of self in terms of the predicative aspect. The
activity of consciousness is established as the self-determination of the predicative
aspect. And yet the self is not merely universal, predicative existence, but some-
thing thoroughly individual and volitional. It exists where the individual completely
negates the universal and harbors the possibility of breaking the law. To proceed
merely in the direction of the universal is to negate one's freedom. It amounts to
losing oneself, by reducing the self to an entity of Euclidean geometry. But the self
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00000 ooobOo0ooooOo0o0oooDooooDooo0D@mooooo exists neither in the negation of reason nor in the negation of the universal. What
000000 DO0o00odoDbOodoODbOoDOoooObOo0ooOoOooogn is merely irrational is animal existence. The more we think about our self, the
000000 DO0000odoDb0odDO00bOoOooObOoOoDoOOooogn more self-contradictory it appears. Dostoyevsky dealt with these questions pro-
oMo mouoooooooooooo foundly in his novels.

oo mooooimuoobooooooooooooooon

oo

413 2:0000000000000000O00O0O00O0OO0O0OO0O0O 413 _2: What makes the self the authentic self? What lends the self its true au-
doooooooooOoOoOoOoo0OoooooOoOobObObOo0000ooon tonomy? We cannot help but raise these questions about the very foundation of
JddddddoOoooDoOoOooO000ooooooooobbooooooo our existence. Only from there can we proceed to scholarly pursuits and moral
00000000000 DO0D000bO0@ooobOooDoOoDbooDon inquiry. Real values must be founded on the authentic existence of the self. Some
ooopoooooOoOoOoODOoOOo00OoooOoOoODODObObO0000OooDoDO may regard it as useless to ask such questions, considering it enough for human
Jdddd@opooooooooOoOoObOoOoOoOoOo00m@@ooooon beings to act according to conscience, others may regard it as evil to raise doubts
JdddoOoOooooooooopoDooOoOoOoOODbODObODbOO0OO0OO0O0O000  about the very foundation of morality. If such were the case, however, religious
questions would not arise.

414 1:000000000000O000DODOO0O0OODOO0OODOO0OD0OO0 414 1: Certainly, there is no reason why human beings have to be religious,
0000000000000 0000000D0O0DODOO0ODOOOoODOO0  particularly if one postulates social existence as the foundation of self-existence.
000000000 mOo0DOOoD0o0DOOoDOoOoDOOooDoOoDbOooon One might also deal with the problem of life and death from the point of view of
ogoooooobOooOoOoo00000ooooOoooooObooooDD society. But is it not human existence that lies at the ground of society? Religious
0oodooooboobooObOboOoo0o00ooooooooooooooon values are not ordinary "values" but their antipodes. They are, as it were, value-
dddddooooooooooobbObObOoOooooooa negating values. It is in transcending [these ordinary] values that one encounters
a the holy.

414 2:0 0000000000 0000O0ODbOO000O0OoooobOoOoOoa The Self-Transcending Ground of Self-Existence
dddddddddddddfddoooooooooooooooOon 414 2: [Rationally speaking,] what is self-contradictory cannot exist ' in the
Jdddd0odoomoooobooboobboooooo0o0oooooom O sense of being a subject which becomes a predicate--"exist" , or a predicate that
Jdddddd0oooo@mobbbb@moodooooooooon becomes a subject, that is, as a rational, intelligible existence. Rational existence
Jdddddd00o0ooooooObObOoo0oOoobbObObbOooooon can never contain self-contradictions itself. And yet our self is a thoroughly self-
Jdddddooooooooo@moboboobooooooomooon contradictory existence. are both subject and predicate insofar as we think about
Jdddddoo@mooobbbboooo0@oooooooooon ourselves [that is, we regard ourselves as individuals that which becomes subject
Jdddddm@oooooOmooooododooooooooon : not predicate and at the same time are aware of our existence as s and predicate
ooad certain things about ourselves. We are both temp( and spatial insofar as we know

our own activities. We have our self-existence in this self-contradiction.

414 3:0000000000000 0000000000000 OoOoO 414 3: The more self-contradictory we, the more fully do we become aware of
0000000000000 000D00O0O000000O0O00O0D00O0  ourselves. This is indeed a paradox, and it gives rise to a profound problem. Our
0000000000000 bO00o0obO0o0ooobooomoooo self exists in self-negation; it has its existence in the absolute nothing which can-
O000mobobOooOoOoo0000od0d0dooomooooooooon not be conceived either in terms of the predicate or the subject. In order such a
0000000 0oOO0ODODODO0DMOodd0doooooooooooom self-contradictory existence to be possible, there must something that is abso-
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lutely contradictorily self-identical at the ground of the self. This something must
be contradictorily self-identical, creative as the negation which is affirmation and
as the affirmattion which is negation; it is absolutely nothing and yet self-deter-
mining; absolutely nothing and yet absolutely being.

415 _1: Thus it is said, "Give to the mind which dwells nowhere" [Diamond Sutra
10c] . When speaking of "the ground of the self," some may think of a substantantive
ground or substratum in the direction of subject-oriented logic. But "at the ground
of the self" according to the [logic of contradict self-identity has a totally different
meaning-- it is to be understood in terms of the affirmation of absolute negation. If
we seek for the source of the self in the direction of the subject, the self vanishes,
as shown in Spinoza's notion of substance. On the other hand, if we seek for it in
the direction of the predicate, it becomes absolutely rational, demonstrated by the
Fichtian development of Kant's philosophy. Either way, the self is lost. The source
that establishes the existence of the self-contradictory self cannot be found in
either direction.

415_2: As the source of such existence, there must be something that enables
our self-negation to make the self what it truly is. It should simply mean that the
self is negated, nor that our self becomes or proximates God or Buddha standing
on the same ground [as Absolute Being]. Here the dynamism of what | call inverse
correlation must taken into account. Daito Kokushi's words, which | often quote,
aptly express this relationship. This is why | maintain that the religious world, as
the self-determination of the absolutely contradictorily self-identical topos, can be
considered only by the logic of topos.

416_1: Various misconceptions regarding the relationship between God and hu-
man beings arise from the standpoint of objective logic. | do not abandon or
exclude objective logic; indeed it must be present as a moment in the self-determi-
nation of concrete logic. Otherwise, however concrete the latter may be, it would
not be logic. As Kant made clear, errors arise when one takes something that is
objectively conceived for an actual, self-determining being, that is, when one sub-
stantivizes the concept.

416_2: The real self exists neither in the direction of the subject nor in the direc-

tion of the predicate, but where the self predicates itself in the contradictory self-
identity of both directions. At the ground of the self there is something thoroughly
self-expressive. Just as that which does not act is nothing, so our self is some-
thing that acts.
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416_3: But it does not act merely spatially as if it were mere matter, nor does it
act merely non-spatially, i.e., temporally, as if it were spirit or consciousness. The
self acts creatively as the self-determination of the absolute present in the contra-
dictory self-identity of time and space. The self acts by transcending so-called
time and space and by mirroring the world within itself that is, it acts while know-
ing itself. At the depths of the self, there is something that thoroughly forms itself
historically, and our self is born of it, acts in it, and dies to it.

416_4: At the depths of our self, there is something that clearly transcends our
conscious self. Moreover, this something is not anything external to us, but is that
by which our conscious self is established and by virtue of which our self is
thinkable. This something is nothing like the unconscious or instinct. Such an
erroneous notion is brought about by objective logic.

417_1: Through the activity of "knowing," the self transcends itself and stands
outside itself. Conversely, the thing [the object of thinking] becomes the self and
determines the self. The activity of knowing is established in the contradictory
self-identity of the knower and the known. Be it "unconscious" or "instinct " it
already belongs to this kind of activity. What | mean by action-intuition is nothing
other than this activity.

417_2: At the depths of our self-awareness, there is something that thoroughly
transcends us. This fact becomes more apparent as our self-awareness deepens.
The true self acts from out of this point immanently-transcendentally and tran-
scendentally-immanently, i.e., in a contradictorily self-identical way. Intuition is
present at the depth of our self-awareness. Action-intuition is the term | use for
this dialectical process mediated by negation. This is where the absolutely nega-
tive dialectic has its place, transcending the so-called dialectic of judgment. Other-
wise, a dialectic would be nothing more than a private phenomenon within an
abstract, conscious self.

417 _3: Action-intuition is not a kind of Kantian intellectual intuition; for while
aesthetic intuition sees the self objectively, action-intuition sees things from the
stand-point of that self which transcends the self-conscious self. There is some-
thing that thoroughly transcends the conscious self at the foundation of the self.
This is the fact of self-awareness. Anyone reflecting deeply on the reality of one's
own self-awareness inevitably comes to this recognition. D. T. Suzuki calls it
"spiritual nature"” (reisei) [cf. Japanese Spirituality. SDZ VIII: 1-223 (1944)].
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418 _1: Furthermore, he says that the will power of the spirit transcends itself by
being sustained by spiritual nature. The reality of spiritual nature is religious but
not mystical. To consider religion mystical is a mistake to begin with. In fact
scientific knowledge is also grounded on this point; it does not come about simply
from an abstract, conscious self, but is grounded on a self-awareness of the
physical self (cf. my essay, "The World of Physics"). This religious conscious-
ness, as the fundamental fact of our life, forms the basis for both scholarly inquiry
and morality. Religious awareness is not the monopoly of an elite but lies hidden in
the hearts of each and every one of us. One who does not recognize this cannot be
a philosopher.

Religious A wareness and Faith

418_2: Religious awareness resides in everyone's heart but many are not aware
of it. Even among those who are aware of it, not many embrace faith. What does
it mean to embrace faith? What is religious faith? People often confuse religious
faith with subjective beliefs; some go so far as to think that it is brought about by
will power. But religious faith is an objective fact, an absolute fact of the self. It is
what Suzuki Daisetz calls the "fact of spirituality.” At the bottom of the self there
is something that utterly transcends us, and this something is neither foreign nor
external to us. Therein lies the self-contradiction of the self. This is why we are
confused as to the whereabouts of the self. Religious faith comes about when the
self discovers the real self in a thoroughly contradictorily self-identical way. Sub-
jectively put, faith is peace of mind; objectively put, it is salvation.

419 _1: We usually think that the source of the self exists either externally
[i.e.,objectivelyl in the direction of the logical subject, or internally in the direction
of the predicate. In the former, our self is considered to be characterized by
desire, and in the latter by reason. As | said before, however, the source of the self
is to be found in neither direction. In psychological terms, it is not found merely in
the sensory or in the volitional, but in the absolutely contradictory self-identity of
these two aspects.

419 2: For this reason, in order for the self to embrace religious faith, there must
be an absolute revolution in the position of the self. This is called conversion
[metanoia] . Conversion is not a movement from one extreme to the other, as is
commonly thought. Our self is neither beastly nor angelic, which is why we are
lost. We discover a peaceful resting place in a single revolutionary movement in
and through contradictory self-identity itself.
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419_3: This is not a simple linear reversal of direction, but a circular movement

something like the "crosswise leap"” of which Shinran speaks. It is clear that ob-
jective logic cannot deal with religion. In religious conversion or liberation, one
does not leave behind a self-conscious self which is desirous in one respect and
rational in another, nor does one become unconscious. One rather becomes more
clearly conscious to the point of one's own self becoming intelligible. One never
leaves the judging, conscious, discriminating self. Suzuki Daisetz calls this "non-
discriminating discrimination."

420_1: Spiritual nature (reisei) is this non-discriminating discrimination. To re-
gard it as mere unconsciousness not only betrays an ignorance about the nature of
religious awareness, but also shows that one is conceiving the nature of religious
consciousness only from the standpoint of objective logic. In the previous chap-
ter, | said that our self is established as the affirmation of the absolute self-nega-
tion of God, and that this is real creation. The absolute does not merely transcend
the relative. If that were so, it would be merely negative, while in actuality it is
relative. The true absolute faces its own absolute self-negation and embraces ab-
solute negation within itself; it mediates itself in an absolutely contradictorily self-
identical way through absolute negation as the logic of sokuhi as the Diamond
Sutra has it.

420_2: Our self is established through God's absolutely negating self-mediation;
it exists at the outer limit of the self-negation of the absolute one into the individual
many. Therein our self, the self-projecting point of the absolute one, is the image
of God and absolutely volitional. That we exist through absolute self-negation
means that we have our existence in knowing our own death and that we are born
only to die eternally.

420_3: It is often said that one dies in order to live a greater life or that one lives
through dying. (And yet what is dead enters nothingness for good; what has once
died never comes back to life. An individual is unrepeatable; there are no two
identical persons.) If, however, we consider life in this way [that is, that we must
die to live eternal life], such life is not truly alive but biologically alive; it is a life
considered as external to the self. Or it may be that one's own personal life is
considered in merely rational terms. Many moralists hold this view. Since reason
is not subject to birth and death, life rationally considered is something external to
the self.
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421 1: Again, what is merely born and dies transmigrates forever, and this actu-
ally means eternal death. Eternal life is found in the identity of samsara and nir-
vana. The relationship between our self and God, the absolute, is best expressed
by Daito Kokushi's words which | often quote. It is the relationship of a thorough,
absolutely inverse correlation. That samsara is nirvana is meaningful only in this
context. We must seek for the ground of our eternal life here. To attain eternal life
does not mean that we depart from this life and enter the world of no-birth, no-
death, since originally there is no birth nor death. The now is eternal. As the Zen
Master, Kanzan Egen [1277-1360, Daito's successor] says: "There is no birth or
death in my life." When we see the self as an objective existence according to
objective logic, it appears to live and die endlessly and to transmigrate forever.
This is the source of eternal delusion.

421 _2: But this is not to say that | consider objective logic a Logic of delusion; in

fact, when the topos determines itself in itself in a contradictorily self-identical
way, it determines itself in accordance with the logic of objective logic.' Delusion
arises only in one's clinging to that which is objectively determined or mentally
thought as reality. This holds true for the scientific pursuit of knowledge as well
as for religion.

421 3: The self is authentic when it knows its own eternal death. Once we have
grasped this fact, we find ourselves already existing in eternal life. Thus, for the
self to discern and become one contradictorily self-identically with the source of
itself is to embrace religious faith, to experience conversion. This could not hap-
pen to the self objectively conceived. Faith or conversion being the self-determi-
nation of the absolute itself, its attainment is made possible only by the power of
God. Faith is grace, God's beckoning at the ground of our self. This is why | say
that at the depths of the self there is something that transcends the self and yet
gives it its existence. Hence, birth is not birth; life-and-death (samsara) is eternity
itself.

Religious Reality as the Everyday World

422 _1: In my discussion of life, | said that the world of our life is established
where it expresses itself within itself as the self-determination of the absolute
present, and where, moving from the created to the creating, it endlessly forms
itself spatio-temporally. our life is established as the self-determination of the ab-
solute present. In its spatial self-determination, it is thoroughly biological; in its
temporal self-determination and expressive self-formation, it is conscious and spiri-
tual. Ultimately, being the self-determination of the absolute present itself, the now
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of our self is the absolute present, as the alpha and omega of life [converge] .

422 2: Our self thus determines itself by transcending time and space and by
expressing in itself the world of the absolute present, the world of the eternal past
and future. This is how we possess eternal life-- life that is born and dies at every
moment and yet is never born and never dies.

422_3: The world of the absolute, which contains absolute self-negation in itself
and determines itself as absolute nothing, expresses itself within itself in a contra-
dictorily self-identical way; it is the world of the absolute present that embraces
whatever stands against it. Thus [the Diamond sutra] says, "Give birth to the mind
which dwells nowhere." Medieval thinkers compared God to an infinite sphere
whose circumference is nowhere and whose center is everywhere. This illus-
trates precisely what | call the self-determination of the absolute present. If one
were to interpret these sayings merely in terms of abstract logic without reference
to the spiritual reality of the self, they would be nothing but meaningless, self-
contradictory notions.

The real absolute, however, does not transcend the relative. The world of abso-
lute being is the world wherein everything relates to it inversely in a contradictorily
self-identical way through the inverse determination of the one and the many. As
the logic of sokuhi has it, it is absolutely being because it is absolutely nothing; it is
absolutely static because it is absolutely dynamic. Our self stands completely in
this inverse determination, inverse correlation with the absolute one, God.

423_2: In regard to our life, to say that the now is the absolute present do not
imply that the self transcends time abstractly. Each moment which does not pause
even for a second stands in an inverse determination and inverse correlation with
the eternal present. Hence, samsara is nirvana. To transcend oneself means to
return to oneself and to realize the real self.

423 _3: Thus it is said that "all minds are no minds; therefore they are called
minds" [Diamond sutra 18b]. The meaning of the statement, "The mind is Buddha
and the Buddha is the mind"” [cf. Obaku], is also intelligible in this context-- it is
not that mind and Buddha identical in terms of an objective logic. The logic of
emptiness of prajnya-paramita tradition cannot be grasped by occidental logic. But
Buddhist scholars have yet to clarify this logic of sokuhi.

423 4. When we penetrate the depths of the self and go back to the absolute, we
do not part with the world of actuality. Instead we touch the bedrock of historical
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00mMOO00ODO00O0OD0O00D0DOO0bOO00O0DOO00O0DOO0OOo0oOo0OOoOn reality. As the self-determination of the absolute present, we become thoroughly
ooooooooOoODODObOO000D0DDOoOOODODb00000oOooooD historical individuals. "Having thoroughly penetrated the Dharmakaya [the realm
JddddddOd0oOoOoOopooDoooObOObOOO0o00000ooooooD of absolute truth] | found that there was not any thing there, just this Makabe
oooad Heishiro." Nansen says, "The ordinary mind, that is the Way[Mumonkan 19].
Rinzai says: "The Buddhist truth requires no conscious effort. It is the activity of
everyday life: relieving oneself, dressing, eating, drinking, and when tired, lying
down" [Rinzairoku. Jisu 4].
424 1:000000000000DOOO00ODOOODO0OODOO0OD0OO0 424 1: It would be missing the mark if we were to interpret these remark as
0000000 O0O0D000000000000000D0O00D0DO0O00  expressions of an irresponsible indifference to life. Rather, they, press the total
JdddddoooooDoOoDmooooooooooomooooon involvement of oneself, a path so painful that no step taken without bloodshed.
0MoooDoOooobO0o0o0ObO0moo0ooDooooDooooogn Transcending the discriminating mind is not the same as becoming indiscriminate.
00dooooooo0000oooooooooaonooooooooon  Itrather signifies that the self truly becomes empty. As Dogen says: "To pursue
ddddooooopoooooooo Buddha's path is to pursue oneself. To pursue oneself is to forget oneself. To
forget oneself to be confirmed by all things" [shobogenzo. Genjokoan].
424 2:000000000000D0OOODODOODOO0OO0ODODOO0O0 424 _2: This is no different from the attitude adopted in the pursuit of scientific
O000o0do0oo0oo0O0bOOooooob0oboboooooooobooooon truth. To put this in other words; "I, becoming a thing, see; I, becoming a thing,
Jddddddd0fdd0d0ooOooOooOoooooooooooooOn hear." What is to be negated is the dogmatism of the abstractly conceived self;
what is to be severed is attachment to the objectively conceived self .
424 3:00000000000000000000000O0O0OOO0OO 424 _3: The more religious we become, the more we must forget our own self;
Jdddddd0oooooooD@moboooooooooooooom O we must fully exercise reason and feel deeply. The strictures of formalism cause
00dd00O0ooOooooooooooooboobobbbooooooong  religion to decay; dogmatism is the blade that cuts the root of life. Luther says in
JdddddddddddddddooooooooooooOoO his preface to Romans that faith is God at work within us. As we read in the first
0MooooDooooooDbODObOoOOoOOo0000000oooom O chapter of the Gospel of John, faith changes us and allows us to be born anew of
Jdddodomooooobobbobooooo00moooooooon God. It kills the old Adam and thoroughly transforms our heart, our spirit, our
ooooooooobobObOoODbDOoOoOoooa thought, and all our other faculties. It brings the Holy spirit into our company.
424 A:00000000000O0O0O000O00O0O0O0OO0DODOoOoOoOO 424 _4: In Zen one attains Buddhahood upon seeing into one's own nature [kensho
0MOoooooooooooODOoObObOO0DOOo00000o0oomoon jobutsu] . "Seeing™ here does not denote seeing something externally and objec-
000DOo0000oOo00oooo0bOo00o0@oooboooooobooOon tively or seeing oneself internally and introspectively. Just as the self cannot see
ooooopoooooooobobObbooooooooa itself, and as the eyeball cannot see itself, so there is no Buddha to be seen tran-
scendentally.
425 1 0000000000000 00000000000O0O0OOO 425_1: Whatever one imagines to be a transcendental Buddha is nothing but a
Jddddddooooooooooooooooboboboboooooon ghost. "Seeing" signifies the revolution of the self and is identical with the attain-
Jddddoooboooooooooooooobobboboooooon ment of faith. There is no religion without this revolution or conversion of the self.
0000000000000 000000000000000000O0
00o0DOoooooooooooog
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425 2: For this reason, too, religion cannot be grasped in the philosophical do-
main but only by the logic of topos. To say that the self returns to its root source,
i.e., to the absolute, in a contradictorily self-identical manner, and that the self, as
the self-determination of the absolute present, is thoroughly ordinary and rational
in the sense of "this now is the absolute present " implies that the self is in some
way eschatological as a historical individual. "The now is the absolute present"
gives the self a freedom which transcends the cause and effect of the spatio-
temporal world; this is the source of the activity of thinking. Even abstract cogi-
tation is grounded on this. It also implies that our self, as the momentary self-
determination of the absolute present, always stands in relation to the absolute
being in an inverse correlation. The relationship that Tillich sets up between kairos
and logos should be understood from this standpoint (cf. Paul Tillich, Chairs and
Logos). Scholarly pursuits and morality are also founded on this standpoint.

Chapter IV

426_1: "Man is but a reed," said Pascal, "the weakest being in the natural world,
but he is a thinking reed. The entire universe need not arm itself to crush him: a
vapor, a drop of water, suffices to kill him. But, even if the universe were to crush
him, man would still be nobler than what Kills him, for he knows that he dies, and
of the advantage which the universe has over him, the universe knows nothing"
[Pensees. Brunschvicg 347]. The reason for the dignity of human beings is also
the reason for their misery. Herein lies the wretchedness of the human world.

426_2: Human beings come into existence in the contradictory self-identity of
time and space, from the world that moves from that which is created to that
which creates. We are material and biological in our corporeality, and we are born
historically and naturally. The world of life begins as the world expresses itself
within itself and forms itself self-expressively in the contradictory self-identity of
the many and the one. Time and space are but two opposite directions of this
world.

426_3: Even biological beings are already numerous individuals of the world and
form themselves by expressing the world of the absolute present within them-
selves; they exist in accordance with the self-formation of the historical world.
Animals are purposive and instinctive; and the more highly developed among them
already possess desire. It is in this world of desires that joy and sorrow appear.
Where the individual expresses in itself the whole, it becomes desirous. Animals,
qua individuals, also have souls. Individuals constantly desire to become the whole,
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but in doing so cease to be individuals to be what they themselves are. The indi-
vidual is the individual by virtue of confronting another individual. The individual
is thus thoroughly self-contradictory and always in contact with absolute nega-
tion; it is born to be negated. Desire is never satisfied; what is satisfied passes
away and is no longer desire. Desire produces desire. It has been said that we
vacillate to and fro like a pendulum between desire and its satisfaction.

427 _1: Thus, as the proverb says, the human world is full of suffering. physical
pleasure and pain exist because we are organically expressed in the world. Ani-
mals are not yet real individuals in this sense, however, for they are spatially
universal, that is, material. Only human beings form themselves self-expressively
in the contradictory self-identity of time and space. As the self-determination of
the absolute present, as the self-expressing individuals of the self-expressive world,
we form ourselves by transcending the world of spatial and temporal cause and
effect. Thus we are cognitive, volitional, and conceptual.

427_2: Moreover, we know our own action, our existence is stamped with the
character of consciousness. This is why we consider out existence to be
predicative, i.e., rational. The world of human beings is not simply a world of
pleasure and pain, but also of joy and sorrow, of suffering and agony. The reason
for our dignity is precisely the reason for our wretchedness.

427_3: As individuals born of the self-negation of Absolute Being, the more we
become expressively self-forming, volitional, and personal, the more we face ab-
solute negation, the Absolute one, in a contradictorily self-identical way; in other
words, the more we touch God inverse-correlatively. Thus at life's very founda-
tions we are ever in confrontation with the Absolute one, i.e., God. we stand at the
crucial point where we can choose eternal life or death. Herein lies the eternal
question of life or death.

427 _4: Barth says that faith is decision. At the same time, it is not human decision
but objective reality, insofar as it is a human response to God's call. Revelation is
God's gift given to human beings, and faith consists in human obedience to God's
decision in the form of one's own decision (cf. K. Barth, credo). As Paul says,
"Yet not I, but Christ liveth in me™ [Gal. 2.20], those who convert and attain to
faith gain eternal life, and those who do not are forever damned to the fires of hell.
The confrontation between God's will and human will is always at work here,
which is why religion becomes a question only for the thoroughly volitional and
unique individual. Anyone who discusses religion should ponder this fact.
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428 1: In authentic religion, one reaches faith by way of a sharply honed will,
not out of mere sentiment. one embraces faith only having completely exhausted
one's resources. As the Pure Land parable of "the white path between two rivers"
[Zendo, 613-681; Taisho 37, 272-73] teaches, sooner or later one has to choose
between faith and non-faith. It is a gross misunderstanding to see Mahayana Bud-
dhism as pantheistic. "Aesthetic religion" is no less a misnomer. The word "intu-
ition" may prompt a confusion between art and religion, but the two stand at
opposite poles.

428_2: Ancient Greek religion is said to be aesthetic, but in reality it never reached
the stage of full-fledged religion. Thus the Greeks turned to philosophy, while the
Indians, though of the same Aryan origin, turned to religion. The Greeks knew no
real awakening of the self-consciousness of the individual. In Plato's philosophy
there was no individual. Nor was the individual in Aristotle's philosophy volitional.

428 3: Certainly, it may be contended that in Indian philosophy there was much
less awareness of the individual and that the individual as such was far more
ignored. But | see a real negation of the individual in Indian philosophy. It may
sound rather paradoxical, but the individual is consciously recognized by the In-
dian mind as that which is to be negated, and the will is absolutely negated in
Indian religion. This religious insight poses a radical contrast to the religiosity of
the Israelites. Indian culture also offers a sharp contrast to modern European
culture, and for this very reason may have some things to offer to the modern
world.

Religion as Total Engagement of the Self

429 _1: Our world, as the contradictory self-identity of time and space, is the
world of endless cause and effect; it moves from what is created to what creates
as the absolute present determines itself. Although we are individuals of this world,
precisely because we know the world by transcending it, as Pascal says, we are
more precious than the whole universe that presses us to death. we come into
being in a contradictorily self-identical way as the self-negation of the absolute
that determines itself self-expressively that is, we come into being as the innumer-
able individuals of the Absolute one. This is why we are always in touch with the
Absolute one in a self-negating, inversely correlative way. Hence, we live in eter-
nal life in the manner of "life is death, death is life." We are religious.

429 2: | maintain that the religious question is the question of the volitional self,



Ood

o4

O

DDSD
OO
OO
O™
Ood

DD
DD
i
O
O

OO
O

OO

OO

OoOog
OoOod
Uooo
0O

0O

Ho
OoOoogod
oood
Oooogd
Oogood

O
O

I I I R
H
H
OO
OO

Ood
Ood

OoooOooond
ooogoodg
OO

Oooogood
I I Iy A

OO
OO
OO
OO
OO
o4
o
o
OO
OO
o4
o4
o X
o8
O
O

ooo s~
ooo g
ooo'a
oot
oooo
oooo
OooOoOo
Ooooo
oooo
oooo
Oooog
OoOo
oo
oo
HoC
DDI:I
DDI:I
O
DDI:I
DDI:I
DDD
O
O
O
O
O
O
O
O

I
w
o

2 dodddoooooooooooooo
gooooomoboooooooooo
gmooooobooooobobobbooood
oo ooooo
RN

OooOooo
Ooogoad
oood

430 3:0000000000000
gog
0 og
goo
goo

430 5:0000000000ODbO0O0O0DbOO0OoODbObOOobODbObO0O0On
goboooboooboobooobobooboboobboobOo
goboobooobboooboooboboobboobbooooboo
goboobogobbooooboobooboooboooboobboobboon

4 3

of the individual. But this is not to say, contrary to a commonly held notion, that
religion has to do with the peace of mind of the individual. The peace of mind of a
desiring self has nothing to do with the religious question; if it did, religion would
not even amount to a moral question. A desiring self that fears pain and seeks
pleasure is not a real individual, but a mere biological entity. If religion is to be
called "opium" for that reason, so be it.

430_1: The self as the self-negation of the Absolute one faces this Absolute one in

an utterly inversely correlative way. The more it becomes an individual, the more
it faces the Absolute one, i.e., God. It faces God at the outer limit of individual
existence.

430 _2: Atthe limit of the individual self-determination of the historical world, the

self faces the extremity of the holistic one in a thoroughly contradictorily self-
identical way. Thus each of us, while encompassing the eternal past and the eter-
nal future, faces God as a representative of humankind. As the momentary deter-
minations of the absolute present, we face the absolute present itself.

430_3: In this we may be likened to the infinite sphere which has no circumfer-
ence and yet whose center is everywhere. when the Absolute determines itself as
the absolutely contradictory self-identity of the many and the one, the world that
has no ground of its own and is the self-determination of Absolute Nothing is
volitional. To see the world as a holistic one assumes an absolute will confronted
by the wills of innumerable individuals.

430_4: In this way, the human world emerges from the world of sokuhi of the
prajnya-paramita tradition. It is said: "Give birth to the mind which rests on noth-
ing whatever" [Diamond sutra 10c]. Baso's successor, Banzan Hojaku [8th cen-
tury], says' "It is like wielding a sword in the air, whether the sword reaches the
object or not is not the question. There is not even a trace of an empty circle
drawn by the sword in the air, and the blade is untouched. If the mind is like this,
it is not conscious of itself, it is utterly void of thought and imagination. The whole
mind is Buddha, the whole Buddha is the person. That the person and Buddha are
no different is the beginning of the way." [Taisho 5, 253b]

430 _5: If one were to wield a sword in the air, it would leave no trace in the air
and the sword would not be damaged at all. Likewise, the whole mind is Buddha
and whole Buddha is the person as the contradictory self-identity of self and world,
of the individual and the whole. From the standpoint of objective logic, such a
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Jddddd00o0ooDDmOooooOoOoOOODODObODbOOO0OO0OO0000 @ statement may appear pantheistic. But words of Zen masters should not be inter-
00000000000 DO0D000OO0DO00DOO0oDOoOoDODom@oOon preted in that way, since they are thoroughly non-dualistic and contradictorily
Jddddooomoooooboooooo0mooooooon self-identical. The fullness of Buddha and the person are contradictorily in the
ddddooooooooo manner of sokuhi one. A real individual person comes into being as the momentary
self-determination of the absolute present. The phrase, "Give birth to the mind
which rests on nothing whatever," should be understood in this light. The will
comes into being as the self-determination of Nothing.
431 1: 0O00O0OOO0OO0OODODOOO0OO0ODODOOODODOOOODODOOOO0OOn 431_1: Ourindividual self, the volitional self, is neither subjective nor predicative
ddo0DoOo00moooooooooobOooooDobOoooooooOon existence, but arises in the contradictory self-identity of subject and predicate as
Jdddddddfddddd0d00Dd0DO0DdDOoOoOoOoDOoOoOooooDOoOD the self-determination of topos. Therefore, just as a moment is said to be eternal,
00oo0DOo0oOoo0oOoO0o0ooOoOOo0ooOoOoooOobDbOOooooOOooooD so we, thoroughly unique individuals, face the Absolute in an inversely determin-
000000 DO00mooobOOoooOooooo0Dm@moooooogn ing way at every step we take. Rinzai says: "In your body there is a real person of
J0ddmooobObOoO0o0000o0o00000000ggogggd nofixed rank, who goes in and out through sense organs” [Rinzairoku. Jodo 3].
000000 DbO000ODbO0o00ODbOo0ooObOOoO0oDOOoooOooDoOogn To be "thoroughly an individual™ is to stand at the extreme limit of being a human
0000D0DOD0ODODODOO000000000D0D0ODODODODOOO00O000 @ being; itis to stand as a representative of humankind. Shinran's confession, "As |
000000 DO000DO00O0DO000DmMmOoOoDoDOOo0oooOooDoOg  contemplate on Amida's long-meditated vow, | come to realize that it was made
for me, Shinran, alone" [Tannisho. concluding section] has to be understood in
this sense and not as a confession of an egocentric individual.
431 2:000000000000000000000O00O0000O0000O~D0 431_2: Morality is concerned with the general, religion with individuals, as
J0dddom@oooooobbbooo0o0@ooooooooooo Kierkegaard shows in distinguishing the knight of morality from the knight of
Jddddd0D0o0oomooooooooooDoODbObbObOoOoOooOooOoOon0  faith. Agamemnon sacrificed Iphigenia and Abraham attempted to sacrifice Isaac
00bOO00oo0O0oOo0o0DOO0o0bOo0obO0oobOOobooOooDoooDoooDon for two totally different reasons.
oogoo
431 _3:"Kierkegaard, Furcht und Zittern" OO OOOOOOOOO 431 3: Kierkegaard's Fear and Trembling has best clarified this point. one early
0d0o0oO00@OoooboooooboooobooooobooOoOon morning, when Abraham, taking Issac, departed for the land of Moriah, he faced
0MoooooooOoOoOmoooddddddooooooooon God as a singular individual; he stood at the outer limit of being human. God called
OoooooooODODODODODOOoDoDoDoOoOOoOODODODbODbOOOOOOon him, "Abraham," and Abraham responded, "Behold, here | am" [Gen. 22.1-11]. He
Jdddddd0oOoooooooOoOoDODmoo0oooomooon also stood there as a representative of the whole of humankind. God said, “In
J0ddd@ooooooooooObObObObObObOo00m@OoOoooon blessing I will bless thee, and in multiplying | will multiply thy seed as the stars of
dddddoooooooooad the heaven . . . and in thy seed shall all the nations of the earth be blessed; because

thou hast obeyed my voice" [Gen 22.17-18] .

432_1: In the world of religion, that one transcends oneself and takes refuge in

432 1:000000000000000000O0DO0O0O0OO00O00O00O0000 God does not mean that one aims at attaining peace of mind. It means that the
0000Oo00o00ooOooooobOm@moboooobOoooooobOoOon human being is liberated from humanity itself; one faces the reality of God's cre-
oMoobobooobooboboobobooobobOoomuooobooo ation. In this God reveals himself, and the individual is confronted with the revela-
JdddddoooomooooobobooOoo0m@oooooon tion. Thus it is said that to have faith means to obey God's decision with one's
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own decision.

432_2: Faith does not mean subjective belief, but rather insight into the reality of
how the historical world comes into being. The story of Adam's fall through
eating of the tree of knowledge against God's command reveals that human beings
came into existence as the self-negation of God. In Buddhist terms, this corre-
sponds to the "sudden arising of thought" (The Awakening of Faith). Human be-
ings originally come into being self-contradictorily. And the more intellectual and
volitional we become, the more this holds true. Human beings are marked by
original sin. Morally speaking, it is absurd that the parents' sin is transmitted to the
children. But this is the nature of human existence.

432_3: To transcend original sin means to transcend humanity itself. This is im-
possible from the side of human beings; we are saved only by believing in the
reality of Christ, the revelation of God's love. Thereby we return to the root of the
self. we die in Adam and live in Christ.

432_4: According to True pure Land Buddhism, this world is through and through
a world of action [karma], of utter ignorance [avidya], and of life-and-death
[samsara] . Thanks to Amida's compassionate vow, we are saved solely by believ-
ing in the wonder of the sacred Name of Amida Buddha. This means that we
respond to the call of Absolute Being. when we fully adopt this standpoint, "life-
and-death has no birth [nor death],” as Zen Master Bankei [1622-1693] says [cf.
Bankei Zenshi Goroku] . In a contradictorily self-identical way, the totality of
Buddha is humanity; humanity and Buddha are no different. It is like "wielding a
sword in the air," or as the Master Joshu says, "like throwing a ball on the rapids:
the stream flows, never ceasing even for a moment" [Hekiganshu 80; Joshu Zenshi
Goroku I1, 243].

Two Types of Religious Relationship: Judeo-Christian and Buddhist

433 _1: Religious relationship consists in the what utterly transcends our self and
contradictory self-identity of establishes it (what is utterly transcendent and yet is
the source of the self, and the utterly unique, individual, and volitional self. It
consists in the contradictory self-identity of the thoroughly transcendent and the
thoroughly immanent. This relationship cannot be considered simply from with-
out, objectively, or from within, subjectively. It has to be apprehended in relation
to the historical world, in relation to the self-determination of the absolute present.

433_2: Every historical world has something religious at its ground. A historical
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d0doooobooooooooooooooooOooObObOoooooo world, in its contradictory self-identity of space and time, is a world that forms
000000 DO0o0o0DbO0o0@moooDooooooooDooooDmMmo itself self-expressively from that which is created to that which creates. Each and
Jddd@opooooooOoODObObO0@o0dd0dooooooooo every one of us innumerable individuals in this world is both thoroughly created
000000 DO000bO00dD0bOO0o0OoObOOoOooODbOOoOooDDOoOooO and yet creating. we are self-expressive, self-forming elements of the world.
433 3:0 000000000000 DO000ODOO00ODODOO00OD0DOO0O0n 433_3 In this world there are two different attitudes that one can assume in
ddoDoOoo0ooOo0omobooooobooooDoOoooooooOon relation to Absolute Being that of a spatial self-determination of the absolute present
ddoDoOoo0ooOo0omobooooobooooDoOoooooooOon and that of a temporal self-determination of the absolute present. The historical
Jddddooomoooobooooooooo0mooooooo world is usually considered simply as a world of spatial self-determination. But
JdddddooooooDoDmooooboooooooooooomon such a world is a world of nature, not of history. The world of history must
oo oooooobobbooboboodmoooooooo contain human beings in it.
ooo0oDooooooooooon
434 1:0000000000000O00ODOO00DOOO00OODOO00OO 434 _1: It must be a world of the mutual determination and contradictory self-
JddddddooopoooooOD@moooooo0m@ooooooo identity of subject and object. This means that the historical world is through and
00000 OooOo0oO0ooDoDoO0oDOoDoOOobOooDoOoDooDon through the world of life, and that it expresses itself within itself and forms itself
000000000000 DOO000ODOO000D0DOO0OooODOODOoOoDOO  self-expressively. In such a world we touch in an outward and spatial manner in
ddoDoOoo0ooo0DmooodooOoO0ooobo0ooooDooOoon the so-called "objective" direction that which expresses itself by transcending us,
000 oDOO00o0oDbOO00D0DOO00OD0DDO0moo0ooDooooogn namely, the self-expression of Absolute Being. This is the direction to which Chris-
dodooooooooooo tianity has fundamentally adhered.
434 2:00000000000000000000000O0ODODOOOOO 434 _2: Yahweh was originally the God of the Israelites. In the course of history,
000 ooooooooooObObOoObObOoO00m@oOooooon especially through the hardships they endured, the Israelites purified their idea of
JdddodooooooobObOoObb00d0d0oooomooooo God and elevated it to the heights of Absolute Being. The prophets were seen as
JoodoooobobooObbOoOoo0oo000o0o0ooooooooooooo those who spoke the will of God the "mouthpieces of God." During the Babylonian
ddddd00d0oooOooooooooooooboobObon captivity when even their king was lost, their religion was inwardly deepened and
elevated transcendentally by Jeremiah and Ezekiel.
434 3:000000000DOO0O0OO0ODOOO0ODOO0OOOODOO0ODOOOn 434 _3: Buddhism, on the other hand, maintains that the self transcends itself and
Jddddddoo@moooDbbobboo@oooooooooooon faces the transcendent Absolute in the direction of the temporal self-determination
JddddooOooooooooobobbobbooooooooa of the world, that is, in the "subjective™ direction. This inward transcendence is
the mark of Buddhism.
434 A:00000000000000000000000000O0OOO 434 _4: The self-conscious self is not instinctive as a pure subject-term, i.e., as a
0ooooooooooooooooooobboobobooooooooon merely spatial self-determination. Nor is it rational as a pure predicate-term, i.e.,
Jddddddd0fd0ddd0dd00odoooooooooooooo as a simply temporal self-determination. As the contradictory self-identity of space
00ooooooOooOooooooooooooobODObObbOooooono and time, it is both subjective and predicative, the individual determination and the
Jdddddd0d0fd0dd0ooOoOoooooooDooooooooooOn universal determination. we are created and yet create, and as such we are his-
ooooooooODoODODODODOoOoDoDoOOoOOOoODODODODbODOOOOOOon tory-forming, volitional existence. Being utterly unique, individual, and volitional,
Jdddddm@ooooOmoooododdddooooooooon we face in an inversely correlative manner Absolute Being which transcends us
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both externally and internally.

435 _1: In the external direction, we face an absolute decree which is the self-
expression of Absolute Being; we must obey it by denying ourselves. If we obey
it, we live; if we do not, we are forever damned to hell.

435_2: In the internal direction, however, Absolute Being persistently follows and
ever embraces us who turn against him and desert him. That is, Absolute Being is
infinitely compassionate.

435 _3: Here again we face Absolute Being as unique, individual, and volitional
beings. Just as love consists in the contradictorily self-identical relationship of
persons who stand over against one another, so does absolute love endlessly em-
brace those who rebel against it. The volitional self, which is thoroughly self-
contradictory existence, confronts faces at the ground of being that which estab-
lishes it contradictorily self-identically. There we touch an absolute love that em-
braces our very existence. personal existence does not come into being through a
mere conflict of individual wills. For this reason, in every religion God is love in
some sense. | have said above that Absolute Being does not transcend the relative,
and that what stands opposed to the relative is not truly absolute.

435_4: Truly Absolute Being negates itself and even manifests itself as devil. This
is the meaning of religious upaya. "skill in means."” In its exercise, Absolute Being
sees itself even in the demonic. This is the basis for the doctrine of True pure
Land Buddhism that the wicked possess the necessary condition for salvation.
Religion based on absolute love has its stronghold in such a teaching. Shinran said
that Amida's compassionate vow was made “for me, Shinran, alone.” The more
we become unique, individual, and volitional, the more this confession holds true.

436_1: Absolute Being through self-negation renders humanity truly human; and
only in this way is it able to save human beings. The idea of upaya or the miracles
to which religious people testify is understandable in terms of the absolute self-
negation of Absolute Being. It is said that Buddha saves sentient beings even by
manifesting himself as a devil. We can find in the Christian doctrine of Incarnation
the same sense of divine self-negation. In Buddhist terms, this world is the world
of Amida's compassionate vow, the world of upaya. Buddha saves human being
by assuming various forms.

Love, Creativity, and Religion
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436_2: As | mentioned above, there are two contrasting modes of relationship
between the self and the Absolute, on which two types of religion, the Christian
and the Buddhist, are based. what is based abstractly on either one of these modes,
however, is not religion in the true sense of the word. A merely transcendent God
is not a real God. God must be love. Christianity maintains that God created the
world out of love. This denotes the self-negation of the Absolute Being; it denotes
God's love. Likewise, moral obligation arises from the bottom of our hearts as we
are embraced by absolute love.

436_3: Generally speaking, love is not really understood. It is not the same thing
as instinct. what is instinctive is no more than self-centered desire. Genuine love is
a contradictorily self-identical relationship between persons, between an "I" and a
"Thou." were absolute love not present behind absolute moral obligation, it would
be purely legalistic.

437 _1: Kierkegaard calls Christian love the "ought." At the foundation of Kant's
"kingdom of ends" there must be pure love; only then does the "person" come into
being. The instinctive or impersonal notion of love rests on a way of thinking that
takes human existence simply as the subject of judgment in objective logic.

437_2: On the contrary | hold that (to put it in Buddhist terms) real moral obliga-
tion comes out of the world of Buddha's compassionate vow. In the world of
absolute love people do not judge one another; they create a world through their
mutual respect and love, in the unity of self and others. From this perspective, all
values are considered in the light of creativity. creation must always stem from
love. Without love there would be no creation.

437_3: It is said that for the practitioners of nembutsu [devotional chanting],
chanting is neither religious practice nor performance of good deeds because it
entails letting go of self-reliance and confiding in Buddha's power [Tannisho 8] .
"To be artless and one with the workings of dharma" (jinen honi) [cf. Shinran,
Mattosho] is to be creative, in the sense that, as creative elements of the creative
world, we act in accord with the self-determination of the absolute present.

437_4: In Christian terms, we exist eschatologically and experience "God's deci-
sion as the human decision.” In the words of Zen Master Munan [1603-1676],
"while living/ Be a dead man,/ Be thoroughly dead/ And behave as you like,/ And
all's well" [sokushinki tr. by D. T. Suzuki, Zen and Japanese culture p. 102]. In
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this way, the self, as the self-determination of the absolute present, is truly cre-
ative of the historical world.

437 5:00000000000000O00DO000ODOO0O0ODOODO0O0O0 437_5: Mirroring its Indian origins, Buddhism offers a very profound religious
dddddooobooooooooooooooooobObboDooDoDD truth, but tends to be otherworldly. Even Mahayana Buddhism has not achieved a
oooooooo truly realistic outlook on reality.
438 1:00000000000DOO0O0ODODOO0OO0O0DOO0O0ODDOO0O0n 438_1: Perhaps in Japanese Buddhism we can see an awareness of "absolute
ddddd@opooooOoOoooOoObODODOD 000000 ooooo negation which is affirmation" in accordance with the Japanese mentality for which
Jddddodm@moooooooobOooooooooo0moooDo "reality is immediately absolute" [cf. Suzuki, Japanese Spirituality. p. 100] . We
ddddd0dd0oOooOoopooooooooooobooooon see this for example in Shinran who says, "[In nembutsu one] takes what is be-
yond human discrimination as the principle" [Tannisho 10], and "being artless and
one with the workings of dharma." But this aspect of Japanese spirituality has not
been given proper recognition. If anything, it has been interpreted as mere passiv-
ity or irrational non-discrimination.
438 2:000000000DO0O0ODODOOODOOOODODOOODODOOOD 438_2: | hold that real absolute activity must be born of genuine absolute passiv-
dddddddoooopoooooOD@mooooooo00ooomoon ity. | also maintain that the judgment of judgments (that which transcends ab-
Oo00o000ddodoooooooooooooooooooooon stractly conscious judgments and embraces them and judges their appropriate-
0MO00DO00d0DOO000@OOooObOO0o0oD0bOo00O0DOo0oOooDoOogon ness) or non-discriminating discrimination (which I call action-intuition) is a fun-
goooboooboboooboboobogobbooboboobooobogoo damental condition for the establishment of science. At the foundation of scien-
0000000 DOO0000@OoooOoo0oooboooooooooo tific knowledge, "we see, becoming a thing, and we hear, becoming a thing.” This
0000000 DO0000oOoooOoOobObOooOooo0ooooooooDoOon standpoint is what Dogen describes when he writes that "all dharmas authenticate
O0000oO0ooOOoOoODObOOOOO00000000oooooon the self" [Shobogenzo. Genjokoan]. Here again, we, the self-determination of the
absolute present, obey God's decision with out own decision.
438 3000000000000 DOO00000D0ODOOO000On 438_3: To be "non-discriminatingly discriminate™ does not mean simply to be-
00000000 mooo00ddddddooooooooooomao come a subject-term and acquiesce to external constraints. Rather, it means that
0000000000oooooooooooooooODOoObODObOOOn we obey that which transcends us and yet establishes out existence in the manner
OMoooOoOoOooOoo00000d00omooooooooobon of the contradictory self-identity of subject and predicate, i.e., volitionally. There-
0000000 o0ODODODObOO00000ooooo0o0oooooooboo fore, it is active-intuitive. Truly selfless action is active-intuitive. Moral action,
0000000000000 oooboooooooooooboon which has the same basis, is also fundamentally religious. Those who are confined
0000000000000 ooooooooooooooooboon by the horizons of Kantian philosophy cannot see this. Truly other-reliant religion
000000000000 DOD0ODmMOODO0000000000000d  can be explained by the logic of topos alone, and once properly understood, this
O0o0ooopooooooooooobon other-reliant religion which centers on the compassionate vow of Amida can be-
come vitally relevant to contemporary scientific culture.
439 1:0000000000000000000O0DOoDooooooOoOO For this reason, today's Zeitgeist may call for a religion of the absolutely com-
O0D00000DOO0000DODOO0000Dm@oobOoooooOooooo passionate vow rather than one of the Lord of hosts. In this new historical period,
000000000 0oOobbooooooooooooooooooaoo Buddhists need to engage in critical self-reflection. (we are fighting the present
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ddddooooooooo world war only to reject world war and establish everlasting peace.)
0
Expression:The Bridge between God and Human Beings

439 2:0 000000000 DODODOOO000O0O0O0O0O0O0O0OOOOOad 439 2: The relationship between God and human beings is obviously not one of
Jddddddddfd0fdddd0oO0oOoOo0oDO0DUODODO0DOoOoDOoDOoOoooDoOoD power, nor is it, contrary to the common opinion, a teleological relationship. The
0doOoOoo0000000ooooooooooooooboooooo0gd mutual relationship between absolutely opposing things is expressive. Absolute
00000000000 DO0D000DOmOoDoOOobOoDoOoDooDon Being does not transcend the relative, but it has its existence and sees itself through
Jdddddd0o0oooD@mobobOo0@odddoooooooooo its absolute self-negation. what stands opposed to Absolute Being its absolute self-
ddddd0dd0ooooopoooooooooon negation is the self-expression of Absolute Being itself.

439 3:00000000000D0OOO0000O0DODOOO00O0On 439 _3: The relationship between God and human beings must be grasped in terms
00D oobOo0o00d0ooOooooobOo0oooDobOoooooooOon of the relationship between what expresses itself thoroughly self-negatingly [i.e.,
Jdddddd0oooDOoo000ooooOoooooboobooooooDD God] and what gets expressed by [God] and faces him self-expressively. This
ddoDoOoo0ooOoOO0o0oDbOo00oD@ooDbo0oooDooOoon relationship is neither mechanical nor teleological, but it is an absolutely contradic-
J0@ooooooOoOoOoOODOm@mOoddddd0oooooooooo torily self-identical relationship between what thoroughly forms itself self-expres-
ddddooooooooooooo sively, i.e., that which is utterly creative, and what, being created, creates, i.e.,

that which is created and yet creates.

439 4:000000000DO00ODODOO0ODODOOODODOOODODOO0O0 439_4: This is how independent entities interrelate, and in this relationship the
0do00ooOO0oo0ooOoOo0ooooDbOoooooOoOoooooOmoobooOon dimension of creating and being created are essential. Understanding others is a
0d0o0o00o00oOo0ooooDbOo00o0@oooboooooooOon kind of action. But this does not mean that we are moved by something without or
Jdddd0odoomooooooboobooooooooooom oo within; it means that we create ourselves self-expressively. The same holds true
Jddddddoooomoobobooooooo0ooooomoon when we move others through our self-expression. It is not that the self becomes
oobooobooobooobooboD@obobooobbooooboO the other nor that the other becomes the self, but that the other creates its own self
00000000000 00D000000000000000000  self-expressively.

440 1:0000000000000000O00000O0ODDODOOOOO 440_1: A mutual understanding between persons is established in this fashion.
000 ooopoooooooObObObOO0D@Ooooooooooooon The self-expressive world is the self-forming world; the self-forming world is the
J00dd0dd0oooomoooDobObbobObObOo0o00000OoOogg  self-expressive world. In the world of the absolutely contradictory self-identity of
Jdddddddfdddddddo0ooooooooooooOon the one and the many, the world is expressive in its self-negating aspect, where
0MooooDombooooooododdddooooooooon the individuals stand in mutual opposition. Again, the world as a holistic one is
0MooooooooooOoODObObOoO0OoOo0000000ooom O formative in its self-affirming aspect. There is no self-expressive world that is not
Jdddd0ddOoooooooooooooobOboObODbOoOoOoOoOooa self-forming in some way; likewise, there is no self-forming world that is not self-

expressive in some way.

440 2:00000000000000000O00O0DOOODOO0O0O00O0OO 440_2: In the historically self-forming world, expression is power, it is the po-
Jdddddd00fd0ddooooooooooDoooooooooOoOO tential for a formative dynamic. Expression is not a simple "meaning"” as
dddddddddddd0d0ooooooooooooooooa phenomenologists or hermeneuticists typically suppose. For them expression is
JddddddOoooooooooOoOoODODOm@moooooooom O what has been abstracted from the formational dynamism of expression. what
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they call "meaning" | see as merely the content of the world, considered statically,
at the outer limit of the self-negation of the self-expressively self-forming world.

440_3: Just as there is no sheer fact or activity in the historically forming world,
neither is there sheer meaning. Whatever concretely exists forms itself self-ex-
pressively. Ultimately, our will exhibits this nature.

440 _4: The will has been considered abstractly in terms of the workings of con-
sciousness; but if the will did not express the world within itself, there would be
no volitional activity. That we, as the self-forming points of the world, express the
world in ourselves and form the world in terms of the self-expression of the world
this is the will.

441 _1: Symbols have their own reality in this historical world; as self-expres-
sions of the world, they have the power to form the historical world. what reli-
gious people call "the word of God" must be understood in this sense.

441 2: As Absolute Being sees itself in itself by negating itself, the human world-

the historical world comes into being. This is why it is said that God creates the
world out of love. The relationship between what thoroughly expresses itself and
what expresses itself in being expressed must be regarded in terms of the relation-
ship of expression, i.e., in the word. The word is the medium or the bridge be-
tween God and human beings.

441 _3: The relationship between God and human beings is not mechanical, teleo-
logical, or rational. God is present to us absolutely self-identically as absolute will;
he expresses himself as the word that forms [the world] . This is revelation. The
prophets of Judaism were those who conveyed God's will to the people of Israel:
"Thus saith Yahweh, Lord of Sabbath, God of Israel.” They were called the *mouth-
piece of God."

441 3: | once said that the historical world always has a task and that the world
derives its self-identity therefrom. A truly historical task in each epoch bears some-
thing of the nature of the word of cod. In Jewish antiquity the historical task was
something transcendent, and it was said: "Yahweh's word faces me and thus
speaks.” But today the historical task must be thoroughly immanent; it must be a
self-expression arising from the bottom of the self-forming, historical world; but
it should not be simply immanent. The historical world as the self-determination
of the absolute present is always immanently transcendent and transcendentally
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dddddooooopoooooooooooooog immanent. A real philosopher is obliged to meditate deeply on the world as such
ad and grasp its historical task.

The sacred Name of Buddha

442 1:00000000000DOO0OODODOOOODOOOODOOO0O0 442 _1:In True Pure Land Buddhism, the Buddha is represented by his sacred
0MooooOo0ooobOO0o0oooOo0ooOooooOoomooooogn Name (myogo). Human beings are saved by believing in the wonder of the sacred
Jdddddd0O0oO0oooO00000000oooOoooooooogd Name. Inorder to realize the continuation of the discontinuity between Absolute
Jddddddddddd0d00d00odooooooDoDooooooOoOO Being, i.e., Buddha, and human beings in other words, for a contradictorily self-
o identical means-we are to rely only on the expression, the word. Nothing but the
sacred Name expresses Amida's absolutely compassionate vow.
442 2:000000000DOO0O0ODODOOODODOOODODOOODODOOO0 442_2: The Tannisho records Shinran's words that "by the wonderful effect of
Jdddddd0mOoooooooooooOoObOoOoOo0ooooon the vow a name, which one could easily remember and chant, was carefully delib-
Jddd@moooooooooodddddoooooooooO erated. since there is the promise that ‘whoever chants this name | shall ' receive,'
Jddddooo0omoodoooooooooooooOooooooDo first of all | believe that 'l shall free myself from life and death (samsara) with the
0MooopoDoOoOoOoOoOO0OODO0O0@Doddd00ooooooooo help of the wonderful power of Amida's great compassion and the great vow'; and
ddd@ooopooooooooOoOoObOoOoOoOo0o00m@@ooooon when | think that 'It is the Tathagata's careful deliberation that | can even chant
Jddd@opooooooOoDObObOoO0@Oooooooooooon the nembutsu. ' there being no calculation on my own part, | attain to true paradise
googogoao according to the promise of the vow. In my believing in the mystery of the vow as

the essential message, the wonder of the sacred Name accrues to it, and the
mystery of Amida's vow and that of the sacred Name are one and no different
from each other” [Tannisho I I].

442 3:000000000000000000000O00OOOOoOoOO 442 _3: The thoroughly inversely-correlative relationship between Absolute Being
Jdddd0od0oomooooobobooobooooo0oooooooOm and human beings has to depend on expression, such as the sacred Name of
Jdddddooooo@mooboooooooooomoooon Buddha. This relationship is not of a sense-perceptual or rational kind. Reason,
Jdddd0o0d0d0dooooooooooon ever immanent, is the human standpoint and not the way to enter into interaction
with Absolute Being.
442 A:0000000000 0000000000000 OoOoOoOoOoO 442 _4: As | said before, we face Absolute Being at the very limit of our individual
Jddddooomooobobboooooooooooooom oo will, and God also faces us as the absolute will (therefore the relationship between
Jddddd0o00o0oobooooOOOodddooooooooon God and human beings is always one of inverse correlativity). The word (as real-
Jddddoooooooboo0o0dddddodmooooooo oo izing the contradictorily self-identical relationship) is the sole means to cast a
JdddddooOooooooooooooooooooobboooon bridge between a will and the will. The word as logos is rational; but what is
dooooooooooooo suprarational, or non-rational for that matter, can also be expressed by, and only

by means of, the word.

oooooooooooooo 443_1: The will transcends reason and breaks away from it. what utterly tran-
Ooooooooooomao scends and yet faces our self is that which expresses itself in a thoroughly objec-
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tive manner. Granted that art is an objective expression, it is sensuous and not
volitional. A religious expression, in contrast, is absolutely volitional, and faces
our self as a person.

443 2:Buddha is totally transcendent to the self and yet embraces it. This was
aptly expressed by Shinran: "That | can even chant the nembutsu is already thanks
to Tathagata's deeply considerate deliberation." Herein lies the significance of
Shinran's "crosswise leap" which relies on the wonder of the sacred Name. For
any authentic religion to speak of faith or salvation, the contradictorily self-identi-
cal logic of paradox between Absolute Being and human beings must be present.
This logic is neither sensuous nor rational, but pertains to the word understood as
the self-expression of Absolute Being, the creative word.

443 3: In Christianity it is said, "In the beginning was the word" [John I . 1];and
referring to Christ, "The word assumed flesh and dwelled among us" [John 1.14].
so in Buddhism the Name is Buddha. The revelatory word, which is creative and
salvific, and whose logic is one of paradox, is not merely irrational. It is the very
self-expression of Absolute Being, which renders out self the real self, and reason
real reason. Shinran maintained that "what is beyond man's discrimination is the
principle of nembutsu” [Tannnisho 10] . This does not mean that we become
unconscious, rather it means that non-discriminating discrimination is set in mo-
tion. what is creative acts as the contradictory self-identity of knowledge and
action, as the self-determination of the absolute present.

444 1. In Christianity, the word of God revelation of the transcendent, personal
God implies that the absolute will cross-examines one. It is said that we are justi-
fied by faith. In contrast, the sacred Name of Buddha, as the expression of Buddha's
great compassion and love, embraces us and saves us. such awareness culmi-
nates in a state of existence described as "being artless and one with the workings
of dharma” jinen honi). The idea of "jinen honi" should not be interpreted to mean
"naturalism,” as the ordinary sense of the word, jinen (nature) suggests.

444 2: Because one is thoroughly embraced by the absolutely compassionate
vow, religious experience cannot be treated by objective logic. Moreover, in reli-
gious experience, one does not become merely sentimental and indiscriminate.
Great wisdom arises from great compassion and love. Otherwise, it would be no
more than selfish dogmatism or the play of logic.

444 _3: Where we "becoming a thing, think, and becoming a thing, see,"” there is
truth. To assume this standpoint radically is to be compassionate; it is to act as the
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affirmation of the self-negation of Absolute Being. In order to know a person
truly, we must take the standpoint of "no-thinking, no-imagining" (munen muso).

444 4: In the case of scientific truths as well, we attain the truth insofar as we
are the self-determination of the absolute present and the self-expressive points of
the self-expressive world. Here again, our attitude is one of "being artless and one
with the workings of dharma. " Compassion is not the negation of the will; rather
genuine will is born of it.

445 1: We are neither subjective nor predicative beings, but topological beings
both subjectively predicative and predicatively subjective. This is why we are
radically compassionate. Being in compassion means that mutually opposing things
become one in a contradictorily self-identical way.

445 2: Will emerges as the self-determination of such a topological being. The
will is instinctive in the subject aspect and rational in the predicate aspect, but as
the self-determination of topos itself, it is history-forming. There is sincerity where
there is no trace of the "I" present, where the self is the pure determination of
topos itself. Moreover, genuine sincerity must be grounded on great compassion
and love. This is the foundation of practical reason. The Kantian idea of morality
is civic, but morality that forms history must be based on the compassionate vow
of Amida Buddha.

445 3: Suzuki Daisetz says that this idea of the ever-embracing compassionate
vow (higan) is absent in the foundations of western culture. | suppose this is
where oriental and occidental cultures fundamentally differ.

The Logic of Zen Buddhism

445 4. Regarding Zen Buddhism, which has exerted a great deal of influence on
Japanese culture, | must defer to specialists. But | would like to say a word on a
common misconception about Zen. contrary to what many think, Zen is not mys-
ticism. Kensho "to see one's original nature,” means that one reaches down to the
bottom, to the very roots of one's own self-existence. we come into being as the
self-negation of the Absolute Being as numerous individuals, we come into being
through the self-negation of the absolute one. This is why our existence is funda-
mentally self-contradictory. The reality of self-consciousness that the self knows
itself is already self-contradictory. we always have our existence in that which is
transcendent of the self, and we affirm ourselves in our self-negation. The dis-
cernment and experiential grasp of this ground of the contradictory self-identity is
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what is meant by Kensho. Thereby one grasps the logic of paradox.

446 _1: The koan practice of Zen Buddhism is a device to facilitate this experi-
ence. Shuzan [926-993] once said, holding up a bamboo stick in his hand, "If
you call this a bamboo stick, you already miss its reality; if you do not call it that,
then you are wrong. what do you call it?" [Mumonkan 43].

446 _2: The logic of paradox is not irrationality. It is, in Shinran's words, to take
as the discriminating principle that which goes beyond discrimination. It embraces
the contradictory self-identity of the principle (ri) and the phenomenal (ji), of
knowledge (chi) and praxis (gyo). In fact, scientific knowledge also comes about
in this way. My phrase, "from the created to the creating," stems from this stand-
point, the standpoint of the self-determination of the historical world.

446_3: Moreover, as the self-determination of the absolute present, it is an ex-
tremely ordinary standpoint [i.e., the horizon of everyday existence] (byojyotei).
Rinzai said: "The Buddhist teaching requires no conscious effort; it consists sim-
ply in the ordinary course of events and nothing special: relieving yourself, dress-
ing, eating, drinking, and when tired, lying down to rest. stupid people laugh at
me, but the wise know what | mean". [Rinzairoku. Jishu. 4].

446_4: These words should not be misconstrued, however. The eschatological
reality is precisely the "ordinary standpoint.” such a statement as "The mind is
Buddha and Buddha is the Mind" [Baso's words; cf. Mumonkan 30] does not
express a subjective or idealistic view of the world. Again, the saying, "All minds
are originally no-minds. therefore they are called minds" [Diamond sutra 18b] has
to be understood in terms of the contradictory self-identity of the mind and the
Buddha (the individual and the whole), in accordance with the logic of sokuhi of
the prajnya-paramita tradition.

446_5: All sorts of misunderstandings concerning Zen stem from the objective
logical way of thinking. what western philosophy since Plotinus has called "mys-
ticism™ comes quite close to oriental Zen, but in my opinion has not fundamentally
broken with the standpoint of objective logic. Actually, the one of Plotinus is
diametrically opposed to oriental Nothing, for it does not reach the ordinary stand-
point. It is not that our mind exists and therefore that the world exists, nor is it
simply that we look at the world from the standpoint of the individual self. Rather,
the individual self is conceivable only in this historical world. The world of the
conscious self, as | explained in my essay "Life," arises as the self-determination
of the temporal aspect of this historical world. The subjective standpoint of the
abstractly conscious self darkens our vision.
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Chapter V

447 1. While those who have had a deep religious experience and committed
themselves to religion are few, religion cannot be reduced to a psychological state
peculiar to certain individuals. so long as we are historical beings who are born,
act, and die in the historical world, our existence is necessarily religious, and that
from the very foundations of the self.

447_2: The Absolute Being who exists and moves by itself does not transcend the
relative; what simply transcends the relative is not absolute. This historical world
comes into being as the affirmation of the self-negation of true Absolute Being
which contains within itself absolute negation, and as the self-determination of the
absolute present in the thoroughly contradictory self-identity of the many and the
one. Each of us, as those who make up the innumerable individuals of this world,
expresses the world and forms the world as its self-expressive point. This is the
stuff of our existence.

448 1: Since we come into being as the affirmation of the self-negation of the
Absolute one, we have our existence in self-negation and are fundamentally reli-
gious, and our every action is historical as well as eschatological in that it is the
self-determination of the absolute present. we obey God's decision with our own
decision. Truth is revelation. As the self-determination of the absolute present, it is
known kairologically. Truth, as the content of the self-determination of the abso-
lute present, is universal and eternal, transcending all particularity of time and
space. A moment is eternity; kairos is logos and logos is kairos. Difficulties con-
cerning the relationship between eternal truth and factual truths stem from an
abstract conception of time. Time has to be understood as the self-determination
of the absolute present.

The ordinary Standpoint as the Locus of Freedom

448 2: That every action of ours is eschatological as the self-determination of
the absolute present means that, in Rinzai's words, our "whole being is in action™
(zentaisayu) [Rinzairoku. Jishu 4]. Conversely, it means that "the Buddhist teach-
ing has no room for conscious calculation™ [Rinzairoku. Jishu 4] , and that the
Buddhist path is the ordinary standpoint [Rinzairoku. Jishu 4, also 9]. It is clear
from this that what | understand by eschatological is in a sense different from its
Christian equivalent, as | do not consider it objectively and transcendentally, but
immanently and transcendentally as the self-determination of the absolute present.
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448 3: At the depths of out self there is nothing; we are utterly nothing and
respond inverse-correlatively to the Absolute one. That we transcend ourselves at
the ground of our self-existence or at the extreme boundary of individuality, and
respond to the Absolute one means that we transcend everything in that act. we
transcend the historical world which is the self-determination of the absolute present;
we transcend the past and the future. In so doing, we are absolutely free. This is
the state that Banzan Hojaku describes as "just like wielding a sword in the air."

449 1: The standpoint of freedom which Dostoyevsky sought can only be this.
There is nothing at the base of the self that determines it. Nor is there anything
instinctive in terms of the subject of judgment or anything rational in terms of the
predicate. The self is completely devoid of any ground of its own. Therefore [as
Rinzai says], it is "simply the ordinary course of events " or what | call "the
ordinary standpoint." Again, it is said, "If one realizes one's subjectivity, wherever
one stands, one is authentic" [Rinzairoku. Jishu 4]. Here we see the contrast be-
tween the personal freedom espoused by Kant the epitome of the western tradition
and the absolute freedom of which Rinzai speaks the depths of the Eastern tradi-
tion. In the latter, everywhere the self becomes the self-expression of Absolute
Being. we are not Nietzsche's Man-God but God's people, servants of the Lord.

449 2: From the perspective of objective logic, the sayings of Zen masters may
seem to be saying that one simply becomes nothing or loses one's distinct identity.
But to say that the self transcends itself at its own depths does not mean that it
becomes nothing, rather it becomes the self-expressing point of the world, the
real individual, the real self. Real knowledge and morality stem from this stand-
point at which the human world emerges as the outer limit of the self-negation of
Absolute Being; and we come into being as the "many" brought about by the self-
negation of the Absolute one.

449 3: Thus we stand inverse-correlatively with the one. Shinran remarked that
Amida's vow was made for him, Shinran, alone. The more individual we become,
the more we have to express our religious awareness in this way. we have out
existence in the one inverse-correlatively. According to absolute negation which is
at the same time affirmation, the ordinary standpoint is always present for the self,
without any ground of its own.

450_1: It is the reality of the self-determination of the absolute present itself, and
as such it is the locus of absolute freedom wherein every point is an Archimedean
pou sto, so that "wherever one stands one is authentic.” The more individual we
become, the more we stand absolutely freely at this ordinary standpoint. so long
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ooo as we are governed by instinct from without or by reason from within, we are not
ad free.

oad 450 _2: What | mean by freedom here is diametrically opposed to the modern
oad western idea of freedom. Human freedom is not a matter of Euclidean geometry.
oad From the standpoint of objective logic, my philosophical views might seem mys-
00 tical. The logic of topos. however, is opposed to mystical philosophy insofar as it
oad claims that the individual comes into being out of absolute negation and that this
oopoooooooOoooOooood absolute negation is immediately the ordinary standpoint.

:Jooopoooo 450_3: This has yet to be cast in logical form, but | think that the unity of these
two extreme opposites of absolute negation and the ordinary standpoint are present
00000000 @ inthe Japanese sensibility. The two aspects appear to be absolutely incompatible
and yet one in the manner of "being artless and one with the workings of dharma."
Mutai Risaku maintains that the quintessential Japanese spirit is found in the spirit
of the poetry of the Manyoshu and in Shinran's absolute other-reliant religion. I
suppose that the same spirit underlies the elusive beauty of. The Tale of Genji or
the simple elegance of Basho's poetry and the like. The real meaning of this Japa-
nese sensibility, however, has been distorted by an insular mentality and has re-
mained at the level of a superficial everydayness, the Japanese have become self-
complacent about it. In order to adopt a wider perspective of global history, Japa-
nese sensibility needs today to assume a thoroughly eschatological quality and an
earnestness that can embrace even Dostoyevsky's concerns. This marks the starting
point of a new global culture.

oooooo
Dooooood
Dooooood
Oooooood
DOooooogd

Hoo

.|

o4O

ooOoO

oOoO
DDDDDDDDD
DDDDDDDDD
DDDDDDDDD
DDDDDDDDD
I:II:II:II:II:II:IDDD
DDDDDDDDD
DDDDDDDDD
Oooooo_-on
Oooooo_-on
oOOooOoo_-oQ
e e e e el o M
e e e e el o M
o I s e o M
o o o e el o
o 1 s s el o

451 1: Dostoyevsky depicted human beings at their "vanishing points * but his
standpoint was detached from the ordinary standpoint. This, | suppose, is the
difference between the Russian and Japanese attitudes. But unless one's concerns
are connected with the ordinary standpoint, they are not realistic. They remain
bound to an approach that leans toward the subject-term of judgment.

The Ordinary Standpoint, Common sense, and Religion

O 451 2: The ordinary standpoint (byojotei) should not to be identified with com-
O mon sense. Common sense is a historically created, social system of knowledge.
O It is a habit formed in accordance with human propensities. What | mean by the
O ordinary standpoint is a standpoint essential to our self-existence. It is indispens-
O able for our personal existence, what makes a person a person. That is, it is the
O standpoint of real free will (although, as mentioned above, it stands in contrast to
N the Kantian lotion of free will).
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451_3: The ordinary standpoint is the point at which we, who come into being as
numerous individuals through the self-negation of the Absolute one, take our stand.
It is the standpoint where we freely undergo a turnabout in a self-negation that is
simultaneously a self-affirmation. It puts us in touch with the beginning and the
end of the world. Put the other way, it is the alpha and the omega of our self.

451 4:Inaword, at the ordinary standpoint we are aware of the absolute present.
If it is called deep, it is infinitely deep it can reach down to the very depths of this
world. Again, if it is called shallow, it is groundlessy, infinitely shallow it touches
no surface and yet encompasses everything. This is why I call this ordinary stand-
point eschatological.

452 1: Our historical consciousness, which always comes into being at this
standpoint, is the awareness of the absolute present. This is why, from this stand-
point, we can think of the past and the future without limits. History is not some-
thing that can be viewed from the standpoint of a merely abstractly conscious
self; what is conceived from such a standpoint is simply autobiography.

452 _2: Because the ordinary standpoint is always eschatological, the world, in
the contradictory self-identity of time and space and inside and outside [of one's
consciousness], has the dynamism of "the created creating.” In upholding ab-
stract logic, Western philosophy recognizes the abstract standpoint of free will,
but the idea expressed by the ordinary standpoint that I am proposing is foreign to
it. As | said, so-called common sense needs to be distinguished clearly from what
I call the ordinary standpoint, but the two have something in common. common
sense is formed on the basis of what is the ordinary standpoint for the self.

452_3: Inthis regard, my attention is drawn to what the French call le bon sens
(see Montaigne's discussion of Socrates' attitude in "on physiognomy," Essays
111, 12). The most concrete standpoint for us is the deepest and the shallowest,
the maximum and the minimum standpoint in other words, what I call the ordinary
standpoint. It is the standpoint of Pascal's roseau pensant (“thinking reed™).

452_4: The Kantians hold that knowledge takes shape as an intuitively given me-
diated by abstract logic; they also hold that science begins with the denial of
common sense. But simply negating the given and moving away from the intuitive
nature of knowledge by way of abstract logic, does not bring us to the truth. For



jodoooooooooooooooboooboboboooboboboon

453_1:00000Db0boobobbooboboboboooboboooobogn

gooobbobobboobobboooboobboobobooboboooobooog
oobooobombooobooobm@oboooobooooboon
oooobobooobooobobobooobbooobbooDoooboon
oooobobooobooogoboooboooboooboougo
gobooboboobobooboboooboobobobooboooooobon
gooooboobbbboooooooobobobbobooooooooo
oobooooboooom

453 2:0000000000000000000000000000OO
gobooobooobomoboooo™obooobooooboon
goooooobooboboono@ooobooboooboooboboobooon
omooobooobooobooobooomuoooooooogoo
gobooobombooooboboooboobooboboobbooomoo
goboooboooboooboomoooboomuoobogoo
gobooobooobooob™obooobooobmoboogoon
goboooobooobogoooog

453 3: DO0O0O0DOO0OOoOobObOoooobboooboboboooobobooon
goboobogobobooobbooobboobobbooboboobogn
gobmobooobbooomoobooboobobooobobooobbon
gobooo@moobomooobooobboooboooboOon
goboomooobooobomooobbooobobooooboon
goboobbooobobooobboobboooboboooon

454 1:000000000O000b0b0ObOo0bOboobobDbOoon
gomooboooboooboboobboomoboooobooobogon
gobooobooobooobooomoobooboo@mooobooon
gobooobombooobooob™@obooobooobobon
gobooboboooboboooboooboboooboobboonbgo
gobooobooboooboboooboooboobboonbgo
gobobboobbooobboooobobobooobooboboobogn
goboooboooboooboobobbooobbboooobbobon
goboooboobooobboobobon

U

60

any objective knowledge, the beginning and the end must always be connected.

453_1: Kant himself, unlike his later followers, took seriously the connection
between knowledge and the immediately given. The furthest and the nearest is the
truest. Truth requires that the starting point not be lost, however far one may go,
indeed that one actually return to it. This is precisely what | call action-intuition.
common sense is doxa. opinion, and as such needs to be roundly negated. But
common sense also contains an element of the ordinary standpoint. This is why
knowledge and morality are held to stem from common sense and return to it
(although common sense is far from pure).

453 2: What opposes against common sense is neither true nor good. Hence,
what is to be negated is not intuition but doxa. when seen from the ordinary
standpoint of human beings who create and are created, Newtonian physics, the
foundation of remarkable developments in modern physics, was a kind of doxa.
Theories of relativity and quantum mechanics in our own day amply testify to the
fact. The absolute notions of time and space turned out in fact to be no more than
concepts relative to the functions of measurement. Langevin says that quantum
physics does not negate determinism but rather renders it precise in a more human
and concrete way.

453 _3: The standpoint of religion consists of a radical appropriation of the stand-
point of the eternal past and the future of the historical world, the standpoint
where the beginning and the end of human beings meet, the standpoint which is
the deepest and the shallowest, the furthest and the nearest, the maximum and the
minimum that is, the ordinary standpoint. To be religiously aware means that we
human beings never lose sight of the source of human existence. The standpoint
of religion has no fixed content of its own, because it is the standpoint of stand-
points.

454 1: If religion had a fixed content, it would be no more than superstition.
Religious creeds need to be understood in a radically symbolic manner, as imme-
diate self-expressions of our historical existence. only in this way do symbols
have religious significance. The real end of religion lies in grasping eternal life, a
grasp that has no ground of its own. It consists of a total appropriation of the
ordinary standpoint. To say, "[Religious reality] is but I, Makabe no Heishiro" is
not only to negate all standpoints but also to establish them. It is the standpointless
standpoint, the point from where infinitely great wisdom and great action emerge.
It is said that "a drop of water from the deep source is inexhaustible." The stand-
points of truth, good, and beauty derive from the same source.
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The Religious origin of the Historical world

454 2: People often say religion is mystical. But there is no special consciousness
corresponding to religion. It is said that there is no mystery

in the true teaching (dharma). what is mystical is of no use to our practical life. If
religion were a consciousness peculiar to some individuals, it would be but the idle
pastime of a person of leisure. It is said that "The way cannot be separated from
us for a moment. what can be separated from us is not the way" [The Doctrine of
the Middle. I . 1]. And again, "Even in moments of haste, one acts according to
the way [of humanity] . Even in times of difficulty or confusion, one acts accord-
ing to the way" [Analects 4.5]. Religion does not exist apart from the "ordinary
mind." Nansen says: "The ordinary mind, that is the way" [Mumonkan 19]. we
must thoroughly pierce through the bottom of this "ordinary mind."

454 3: As the self-determination of the absolute present, we are always in touch

with the Absolute one in an inversely correlative way. In each step we take, we
are eschatologically connected with the beginning and the end of the world. There-
fore, Nansen says: "if one tries to search for it, one departs from it." When asked,
"But if one does not try, how does one know the way?" he replied: "The way does
not belong to knowing or non-knowing" [Mumonkan 19; Joshu Goroku 1]. This
is religious awareness. Religion is not something that takes place within the con-
sciousness of an individual, but it is a matter of the self-awareness of historical life
itself.

455 _1: This is why historically and socially speaking, any religion begins with
folk belief. The founders of religions are those who succeed in bringing this belief
to full articulation. They are the "mouthpieces of God," as the prophets of Israel
were called. As the self-forming historical world expresses itself, historical soci-
ety comes into being. Emile Durkheim said that there was something sacred (sacre)
at the origins of society.

455 2: A folk belief shares its vicissitudes with its people. state religions, such as
that of the Greeks and the Romans, perished with their peoples. But a genuine
religion is not something that exists for a particular state; on the contrary, the
raison d'étre of the state, as the self-expression of historical life, consists in its
being religious. A genuine state exists where the people possess the world-prin-
ciple within themselves and form themselves within and in accord with the his-
torical world.

455 _3: The religion of Yahweh was originally a folk religion of the Israelites; but
they took their belief beyond the level of folk belief, deepened it, and elevated it to



6 2

Jddd@opooooooOobObOoOoooo0ooooomoooon the level of a world religion. During the time of the Babylonian captivity, they may
000000oO0OO0o00ObOO00o0ObO0o0ooOOO0oO0oDbOoOooooOon have lost their land but they never lost their religion or their spiritual confidence in
00odo0bO0o0oDOO0o0oO0OOoO0d0ODbO0o0o0ObOOo0oDOoOOoonDgD being a chosen people, a confidence that did not lie in military might or glory.
0000000000000 doDbOodoObOooobOoooDooDoDOogn prophets such as Jeremiah, Ezekiel, and the second Isaiah deepened and refined
JdddooobbOooOooooopoDooooOoOoObOObOOO00o0OooDn their religion. Jeremiah was an uncompromising patriot; he considered
dddddooooopooooooobOoOooooood Nebuchadnezzar a servant of Yahweh and admonished his subjects.
456_1:00000000D0000DO00ODODOO0OOODO0OODOO0ODODOO0 456_1: The historical world, as the self-determination of Absolute Being, comes
ddooOo0o00ooOoOO0o00oDOo000D@ooDbOooooobooOoOon into being in the absolute present. Now since what expresses itself and what is
dddddodm@moooooooobOooooooooo0mooon expressed are one, the historical world, as the self-expression of self-expressive
000000 DO0o00bO0DbO0o0D0bO0o0obD0O0bOo0oDOoOOooo0gn Absolute Being, contains within itself its self-expression and forms itself self-
gdoooopooooooooooon expressively. Thus the historical world is at its root religious and metaphysical.
456 2:0 000000000000 0DODOO0OOOO0OOODOOO0OO0 456_2: Every race, as part of the historical world, comes into being in this man-
ddoDoOo00do0DDO@ooOooooobOo0o0ooDobOooooooOoaon ner, and this is what distinguishes a race as a historical species from a merely
Jddddddd0d0o0 0d0o0o0oOopoDoDOoOoOObOOo0o0O0OoOoooOoD biological species. At the foundation of any realm of life, including biological life,
JddddbOdddddd0ooOooddodooooooooooon the self-expression of the world is always present. As the blood of a race comes
00000000000 oOoDoOOooOoDoOobOooDoOoDbooon to form itself in a self-expressive way, it becomes a historical species (cf. my
000000000000 ooooooDogoOoooooom discussion on "Life").

456 3:0 0000000000 DODODDODmMOODOO0O0O0OODOODOOOOd 456_3: Moreover, as Ranke has pointed out, there is no such a thing as a singular
JddddoomooooooooOboOobOoOo0m@oooooon race, which would be a mere abstraction. The world at its beginning is spatial
JddddoommoooooooOboooooo00om@ooooon made up of various races, to be sure, but existing in juxtaposition to one another.
O000000o0oDoooooooOoOoOoOoOOoooOoOoODODODODODOOOn The world of the absolute present which has not yet entered into a temporal inter-
OooooooooooooooOooon action is not yet self-forming in itself, and is not yet the world of world history.
456 4:0 00000000000 DO0OO0OOODODDOOOODOOOOODOO 456_4: But as the world becomes self-forming in the sense of the created creat-
O00MmoOoooODODObODOo00M@ooooooooooooooboOn ing, it becomes more concrete and begins to have a center of its own. The two-
00 oboooobooob0b0mbooobooobooobooo dimensional world unfolds into a three-dimensional world. In this the world is
O00MmooooDOoObODbOoOo000000mooooooooobDoOO consciously apprehended for the first time that is, the world becomes self-con-
go0o0d0obOooobuooobooobooobDoomoboooo scious. The content of this self-formation of the historical world in the absolute
0000000oDooooOoOoOoODODODODbODODMOo0o0oomooooon present is culture, at whose ground there is always something religious at work.
0000000 moOboOo0o00od0oomoooooooooboo The global world transcends simple racial characteristics and achieves its self-
ooad identity in a world religion.

457 1:000000000000O0DOOO00000O0ODOOO00000n 457_1: Christianity, which grew out of the folk belief of Israel, played this role of
ooooOoo0ooo0o0o0ddddddddooooDoooooooo oo world religion in Europe during the Middle Ages. In the East a global world in the
0000000000000 O00bOOo0obOooDoOoOoooooOoooDoooon western sense of the word never took shape. still, it seems to me that not only
o0o0oOoo0o00o0o0oooooooboooooooooooooooon Buddhism but Confucianism can claim the character of a world religion. It is said
O00000oooOoOoOoObODOObO000000DDO OO0 000oOoooo that during the spring and Autumn period in china, the Chinese distinguished them-
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selves from the barbarians by possessing the idea of propriety (chin., li).
Modernity and Religion

457_2: When the historical world as the self-determination of the absolute present
transcends the racial stage and forms a global world, some may consider that the
world loses all of its varying traditions and becomes characterless, abstract, uni-
versal, irreligious, and scientific. This is the direction modern European develop-
ment has taken. As the self-negation which is simultaneously the affirmation of
Absolute Being, such a negative aspect must of course be intrinsically present in
the direction of the self-formation of the global world.

457_3: The historical world contains an element that negates humanity. But the
Absolute does not simply transcend the relative; the real Absolute thoroughly con-
tains within itself its own self-negation. Accordingly, the relative entities are not
simply abstracted from the Absolute, but they signify the negation o the Absolute.
They are the "many" that stand against the "one.' Therefore, one aspect of the
self-forming development of the historical world must be the dynamic of the world's
losing itself. Precisely because the world contains such self-negation at core, it is
considered an Absolute Reality that exists of itself and moves of itself.

458 1: Sheer self negation can hardly yield a reality that exists of itself. The
material world is something abstractly conceived. The scientific world, as the
self-negating aspect of the historical world, is also conceived in relation to human-
ity. For this reason, science is a branch of culture.

458_2: We human beings are scientific in that we have our existence in our self-
negation. Religiously speaking, this implies that God see' himself in his self-nega-
tion. In this sense, the scientific world can be considered religious. Kepler's as-
tronomy is said to have beer something religious. God has his existence in his self-
negation. In Hegelian terms, this is the world of the self-alienating spirit.

458_3: At this point, | would like to clarify, from my own standpoint, the rela-
tionship between religion and culture. In one respect religion ant culture are op-
posed to each other. Today's dialectical theology stresses this point as a reaction
against former views. For my part, | do not consider a God who cannot enter into
the realm of self-negation, a God who does not contain within himself his real
self-negation, to be real Absolute Being. Such a God may be the judge of the
world, but is not its absolute savior; he may be a transcendentally sovereign God,
but is not a fully immanent and absolutely loving God. Real culture is established
as the affirmation of the self-negating Absolute Being. From our perspective as
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ddoDoOoo0o0oOo0o0o0oD@oobo0oooDoOoooooooaon human beings, we discover the truly objective and eternal content of culture when
O000dbO0bOO0obOobooo0oo0ooooooooooooooooboaoan we negate ourselves, assume a self-existence in what transcends us from within,
oo0oooooooooo and act as the self-forming dynamism of the historical world. As the self-determi-
nation of the absolute present, culture is the content of the self-forming form.
459 1:0000000000ODODOO0ODODOOODODODODDOOODDOO0On 459 1: In contrast to the dialectical theologians, | maintain accordingly that real
dd0DoOo000@ooooooooObo0oooDobOoooooooOon culture must be established religiously and also that real religion must be cultural.
00o0OoooOo0o0o0O0O0o00O00o0DO0ODbO0o0o0ObOO0o0ogoooDOogn what simply negates culture is not real religion, but transcendent and void of
JdddoobooooooooopoooooOoOoOoObObObOoO0Ooo0oD content, a religion that merely denies humanity. A religion that crowns God as
000D0MmbooobO0o0ooObOOo00Oo00o0moooooooogn sovereign has this tendency. while | am sympathetic to contemporary theology in
ddooOoo0ooOoooooDbOo0o00ooDDLD @ ooOoooooooaon its stress on the transcendent character of religion over against the immanent and
00000000000 DO0D000bO0@ooobOoooOoDbOooDOon rational religion propounded by older theology, | cannot help but detect certain
dodoooooaoa reactionary elements in it.
459 2:0 00000000 DOO0O0ODODOOODODOOODODOOOODOO0O0 459 2: Although | maintain that real religion must be cultural, | do not mean to
JddddddoooopooDoooOoOOmoooooooomoooDn consider religion in terms of culture. | do not treat religion in a purely rational or
000000 DO0o0d0DLOm@oObOO0o00@ooOo00o0oDooooogn immanent way. Religion cannot be simply immanent; it must be immanently tran-
0MoooDooooOoOoODOoObOo0O0000000ooomoooon scendent and transcendentally immanent. Because religion exists in the absolutely
00000000000 0m@mobood0D@ooDoo0ooDooooogn contradictory self-identity of immanence and transcendence, it eludes conven-
Jddddddm@moooooooOoObOobOoOoOo0D @ ooooooooo tional logic that emphasizes the subject-term of judgment or objective logic.
000DOooDOo0o0ooD0oooooDoooooog
450 3:0 000000000000 00000000000OoOoOoOO 459 3: This is why religion inevitably appears mystical to those who approach it
oo ooooooooOboOoObOoOo00m@oooooon from those standpoints. Misunderstandings and insufficient knowledge of religion
JddddddooopooooooODO@moboboooo0m@oOooooon are all due to approaches based on abstract logic. The logic of religion, as forma-
00oooooOoooo0oo000000ooOoboobobooooOoOoOoOooogag  tive of the historical world, is absolutely dialectical. Even Hegel's logic did not
00o0o0oOOooooo0Dmoooooobo0ooobooooDooOoOon arrive at this point. To approach religion rationally from the perspective of the
Jdddddd0d0fd0d0dDooOooooooDooDoooooooooOoOO immanent world of human beings is in effect to deny religion, a denial which
0MooooDooooOoOoObODObO0 Moo oooooon amounts to the world's loss of itself, to humanity's loss of itself, and to the self's
00O0oOoooooOoOoODODODODOO000000000oOoOoOoOoDODOn  lossof its true identity. This denial misses the originally self-contradictory charac-
oobooobuooobooooo ter of human existence.
460 1:00000000000000000000O0O0O0OOOOOOO 460_1: This is why | maintain that real culture must be religious and that real
J0dd0d00d0dOoooopooooooOoDbODoDmbbDboooooood  religion must be cultural. we find God hidden [deus absconditus; cf. Isaiah 45.15]
Jdddd0dd0oooomoobooooooo0oooomooon behind real culture. But when human beings to adhere solely to the human stand-
Jddddodm@ooooobODbbobo0mood0oooooooooo point without any recourse to religion, proceeding strictly in the direction of cul-
Jdddddd00fd0d0dDooOoooooooooooooooooOoOO ture alone, the world ends up denying itself and we human beings losing our-
Jdddddd0d0fd0fdddd0oOoUoooooooooooooooOoO selves. This has been the orientation of European culture since the Renaissance,
goooooooa which explains why some have some to lament the decline of western culture.
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460_2: When the world loses itself and human beings forget God, humanity be-
comes wholly individualistic and self-interested. The world becomes only a stage
for play or combat. All is in chaos. The direction of culture ultimately negates
genuine culture. of late, some of those who are apprehensive about the future of
European culture have advocated a return to the Middle Ages (e.g., Dawson).

460_3: Despite the careless claim that history repeats itself, in fact, it does not.
History is a new creation at every step. Modernity has developed out of medieval
culture through historical necessities, and it is not possible to go back to the stand-
point ~f medieval culture, nor is this the way to save modern culture. A new
cultural direction needs to be sought today; a new humanity must be born.

460_4: Christianity, which formed the core of the self-understanding of the me-
dieval world, was a religion characterized by objective transcendence. It was the
religion of a sovereign God, which joined hands with the secular power so that
Peter's successor becoming Caesar's successor as well. This kind of religion de-
nies religion itself. what belongs to Caesar must be rendered entirely to Caesar.
Religion cannot pose behind the sword of Caesar.

461_1: This world, as the created, must of historical necessity move on to be-
come the creating. Tillich says that protestantism took nature as the locus of
decision making. we must proceed in this direction, in the direction of finding God
in his self-negation. To proceed only in the immanent direction, however, means
that the world loses itself and that human beings deny humanity itself. we must
rather transcend ourselves inwardly. This immanent transcendence is precisely
that which opens the way to a new culture.

461 2: Inthis connection, I find lvan Karamazov's prose poem interesting. Moved
by the pleas of humanity, "Lord God, may Thou manifest Thyself to us,” Christ
reappears in the human world. The setting is Seville in Spain; the time, around the
fifteenth century, the horrible time of the Inquisition when many were burned
daily ad majorem Dei gloriam. The cardinal, the Grand Inquisitor, sees Christ
performing a miracle and his face darkens with fear. He orders soldiers to seize
him and put him in jail. He accuses Christ: "why art Thou come to hinder us?
Thou hast no right to add anything to what Thou hast said of old. The freedom of
people's faith was dearer to Thee than anything in those days fifteen hundred
years ago. Didst Thou not often say then, 'l will make you free'? But now Thou
hast seen these 'free’ men. we have completed that work in Thy name. people are
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more persuaded than ever that they have perfect freedom. Yet they have brought
their freedom to us and laid it humbly at our feet. But that has been our doing. was
this what Thou didst? was this Thy freedom?" That is, the inquisitors have van-
quished freedom and have done so to make people happy. "For nothing has ever
been more insupportable for a man than freedom. Christ rejected the only way of
making people happy by saying that man did not live by bread alone. But fortu-
nately, when Christ departed from this world, he turned over his task to the Ro-
man pope. How can you deprive us of that authority now? why art Thou come to
hinder us? Tomorrow | shall burn Thee."

462_1: In response, Christ remains silent, never uttering a word, as if a shadow.

The next day when he is about to be released, Christ approaches the old man and
kisses him without a word. The old man shudders [The Brothers Karamazov].
This Christ, silent from beginning to end like a shadow, is the Christ of what | call
immanent transcendence. of course, Dostoyevsky or any other Christian would
not say this; it is my own interpretation. But a new Christian world may be opened
up with the Christ viewed in terms of immanent transcendence; a return to the
medieval world is anachronistic.

462_2: In the manner of "being artless and one with the workings of dharma, "

we see the real God where there is no God. | wonder whether Buddhism, standing
on the horizon of global history today, could contribute something to the new era.
certainly, the old conventional Buddhism is only an antique. Even if a religion is a
universal religion, so long as it is formed in history, it bears certain particularities
according to the time and the place of the people who give shape to it. Even
though the essentials of religion may be preserved, it is inevitable that any religion
exhibits demerits along with its merits. | merely propose that for the religion of the
future, the direction of immanent transcendence is more promising than one of
transcendent immanence.

463_1: (1 am basically in agreement with the general orientation of Berdyaev's
Meaning of History. even though his philosophy has not broken with Boehmean
mysticism. The new age must be first and foremost scientific. Tillich's Kairos and
Logos has something in common with my epistemology, but its logic is not clear.
Today, these new currents of thought must be given a thoroughly logical founda-
tion.)

The State and Religion
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463_2:Regarding the relationship between the state (kokka) and religion, | have
touched on this subject on various occasions since my philosophical/ Essays Iv
[1940] . Each state is a world in itself, containing within itself the self-expression
of Absolute Being. Hence, when a folk society harbors in itself the self-expression
of the world, i.e., when [t becomes rational, it becomes a state. This alone consti-
tutes a state. [n this sense, the state is religious. The historical world, which is
religious at its ground of coming into being, forms itself so as to becomes the
state.

463_3: The historical world realizes itself in the form of states, but the state as
such is not Absolute Being. It may be the source of morality, but not of religion.
As the modality of the self-formation of Absolute Being, the state commands the
conformity of our moral action, but it is not the savior of our soul. The real state
must be religious at its roots. As a corollary, one who has undergone real religious
conversion must naturally be a member of the state in his history-forming praxis.
The standpoint of religion and that of the state must also be clearly distinguished.
The alternative is a medieval view that would hinder the genuine development of
both religion and the state. This is why modern states have recognized freedom of
belief.

464 _1: While the affinity between Christianity, the religion of a sovereign God,
and the state is easy to see, Buddhism has sometimes been thought to have nothing
to do with the state. But Suzuki Daisetz quotes from the Daimuryojukyo. Ch. 41
[actually, Ch. 391 : "The congregation of the ‘four groups' [comprised of bhiku, a
monk; bhikuni a nun; upasaka, a lay male devotee; and upasika, a lay female devo-
tee] look at the other shore and at the same time those of the other shore look at
this shore; they are exactly the same™; and writes that just as the congregation
centered around the Buddha on this shore sees the pure Land, so this shore is seen
by the congregation of the other shore. The world of human beings (shaba) re-
flects the Pure Land (jodo), and the Pure Land reflects the world of humanity.
Clear mirrors mirror each other. This suggests the intrinsic continuity or the iden-
tity of the Pure Land and the human world (cf. Suzuki Daisetz, Jodokei Shisoron.
p. 104, [SDZ VI 1-320]).

464 _2: It helps us to imagine the state in the spirit of True Pure Land Buddhism:
the reflection of the Pure Land in this land.



